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INTRODUCTION
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OHAPTER I

WAR AND THE HERITAGE OF METHODISM

At no time in history does the monster of war seem to have
threatened mankind as it does in our days. Some of the reasons are
obvious. Until not too long ago wars usually took place on locally
restricted geographical areas. Today technical progress makes the
whole world a possible battlefield. Progress in the field of communi-
cation has drswn the inhabitants of the earth closer together. Devel-
opments in the field of armements have made the destruction, if not of
ell, at least of most life on earth conceivable. Formerly, hired
mercenaries, for the most part, were directly involved in the events
of war which, after all, was their profession. In these days, however,
through the invention of total war, everybody has bscome a possible
actor in this drama. Whereas war then concerned individual people at
particular places, today it threxuteus everybody everywhere. 1Two world
wars have given a most terrible prelude to what still may be expected.

The more the monster of war has grown in the course of the years

the more it has chailenged those who are in a particular way

2
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responsible for the moral guidence of mankind.

Among these the state must be mentioned in the first place. How-
over such & decision may turn out, it will never be only the result of
a rational and practical consideration - for then wars would have died
out long ago - but it will at the same time also root in a certain con-
ception of war., If, however, every political decision about war is
based upon a certain conception of war, then it is in any case most
important to ask who shaped that conception.

At all times various people have offered their help in forming a
conception of war. In the most recent past the following may have been
the most outstanding groupss the ideologlies of political parties
which, however, always comprise only a part of the population of a
country; the world views of individual philosophers and their schools
which, on the whole, are even more subjective than the firet group; and
the word of the churches which not only intends to confront man with
the question of war but rather attempts to confront man, together with
his question, with God. In the understanding of their mission the
churches thus exceed all other groups. Their word is, therefore, of
the greater significance and must be mentioned in the second place,
after the 'decisions of the state.

Among the churches Methodism, as one of the youngest churches, has
made & great effort to deal with the problem of war. Among all the
various branches of Methodism, Episcopal Methodism, as it developed in
American and spread from there over large areas of the world, deserves

special attention. For in this section of Methodism the discussion of
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war is particularly instructive.

Episcopal Methodism sees the particular question of war embedded
in the general social problems of our modern times. The statements on
war appear, therefore, always in connection with other pronouncements
on the social situation. The idea of a soclal responsibility of the
church emsrged in The ‘Methodist Episcopal Church, and it is reflected
in the respective resolutions of the General Confersnces as they

1
appear in the Church Discipline since 1908.
The Methodist Episcopal Church, South, which had split from The

Methodist Episcopal Ohurch in 1844, was not as original as (or more
ecumenical than?) her sister church in discussing the social problems.
She adopted, since 1918, the "Social Creed of the Churches of Christ
in America" and based her subsequent social pronouncements on it.

In the framework of the comments on the contemporary social
proﬁlems there appear also, in the North since 192143, in the South

4
since 1934 , declarations on the question of war.

1The—Doctrinos and Discipline of the Methodist Episcopal Church,
New York et al. 1908. - Doctrines and Discipline of the Methodist
Episcopal Church, New York et al. 1912, 1916, 1920, 1924, 1928, 1932,
1936, :

2The Doctrines and Discipline of the Methodist Episcopal Church,
South, Nashville et al. 1918, 1922, 1926, 1930, 1934, 1938,

5Doc1'.rinea and Discipline of the Methodist Episcopal Church, New
York et al. 1924 # 5925 World Peace; 1928 # 597s Sociel Creed of the
Churches, # 5985 World Peace: 1932 # 561s Social Oreed of the Church,
# 5621 World Peace, # 5673 Summary of the Findings of the Sixth
Ecumenical Conference of 1951; 1936 # 1463: Social and Economic
Questions, # 14643 World Peace.

The Doctrines and Discipline of the Methodist Episcopal Church,
South, Nashville et al. 1934 # 5935 8ocial Creed of the Churches,
# 5941 The Church and War; 1938 # 5935 Social Creed of the Churches,
. # 59435 The Church and War.
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And after the reunification of the two churches in 1939, in which
algso The Methodist Protestant Church participated, the discussion of
the social situation has not only been continued but also intensified.
The Church Disciplines published since then demonstrate this in a con-
vincing uy.5

Since the end of World War II also Methodist Episcopal Ghurches
outside the United States of America joined the declarations of their
American mother church on the social situation, as e.g. the Methodist
Church in Germany.

In the same way as thus The Methodist Church continued to examine
the social situation in general she also continued to draw up pro-
nouncements on the particular question of war.

In this study we camnot present the practical steps which The
Methodist Church proposed as the means to eliminate the danger of war,

‘5Dootrinoa and Discipline of The Methodist Church, Nashville et al.
1939, 1940, 1944, 1948, 1952, 1956.

6
Kirchenordnung der Methodistenkirche, Frankfurt/Mein 1954,

7Doctrines and Discipline of The Methodist Church, Nashville et al.
1939 # 16951 Soecial Oreed, # 1697s Statement on Peace and War; 1940
# 17121 Our Social Creed, # 1716: Statement on Peace and War. - The
Shorter Discipline, An Abridgement of Doctrines and Disoipline of The
Methodist Ohurch, Nashville st al. 1944 # 20103 The Methodist Social
Creed, # 2016: The Ohristian Church and War. - Dootrines and Discipline
of The Methodist Church, Nashville et al. 1 948 # 2020 The Methodist
Social Oreed, # 2025s The Church and War and Peace; 1952 # 20203 The
Methodist Social Creed, # 20263 The Church and War and Pesce; 1956
# 2020s The Methodist Social Creed, # 2024: World Order snd Inter-
national Peace. - Kirchenordnung der Methodistenkirche, Frankfurt/
Main 1954 # 1391 Das soziale Bekenntnis der Methodistenidrche (This
publication is a translation of the American edition of 1952).
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to terminate the rage of war, or to overcome the consequences of war,
We rather have to point to the theological foundation from which it
was possible to give such practical suggestions.

Up to the unification of 1939 the theological foundation of the
Methodist declarations on war is exclusively a certain understanding
of Christology. In this the Northern and the Southern Churches differ
in & way which is most intriguing to the modern reader although this
difference can never have been intended. But it seems that the
Northern Church attempts to go back to the incarnate, earthly Jesus,
in a sense, therefore, to the "historical Jesus®; whereas the Southern
Church appears to proceed from the resurrected, heavenly Christ, in a
sense, therefore, from the "kerygmatic Christ".

. In the opinion of the Northern Church Jesus can be grasped in the
"{deals" which He established and which are normative for all questions
of individual ax;d social ethics. "We believe in making the social and
spiritual ideals of Jesus our test for commmity as well as for
individual lj.fca."8

This thesis is basic in two ways. On the one hand it leads,
according to the main Methodist interest, to the motivation of
practical proposals concerning war. On the other hand it leads, how~

ever, also to a principal judgment of the phenomenon of war as such.

8
Doctrines and Discipline of the Methodist Episcopal Church, New

York et al. 1928 # 597; 1932 # 561,
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The derivation 'of practical proposals from the ideals of Jesus
1s conveived as a "translation". The ideals of Jesus are encowntered
in the "Golden Rule" of the two commandments of love, they are "crys-
tallized in the two commandments of Jesuss 'Love thy God' and 'Love
thy neighbor'". As commandments the ideals are normative and not only
can they be, but they must be "translated" into the various social
sectors of life. As to the problem of wvar, the translation of the
ideals of Jesus means a translation into "internationmal relations”.
This is indeed the title under which the practical proposals con-
cerning war are expressed.

The judgment on the phenomenon of war as such was passed in
special pronouncements on "World Peace". As early as 1924, war was
condemned altogether, without any exception whatsoever. "War is not
inevitable. It is the supreme enemy of mankind. Its futility is be-
yond question. Its continuance is the suicide of civ:llization.' "10

The next General Conference took a further step and explained in
1928, “the basic principle that war is a crime" sayingt "We are con-
‘vinced that war has become the supreme enemy of mankind. Its con-
tinuance is the suicide of civilization. We would utterly repudiate
our professed faith in our Lord Jesus Christ, the Prince of Peace, if
we held that war is inevitable. War is not inevitsble."”

In 1936, the final step was taken, and for the first time war wasg

denounced as "sin". The pronouncement states that "war as we now know

SIb. 1928 # 507; 1932 # 561.

1°Ib. 1924 # 572,
Vi1b, 1028 # 598,
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it is utterly destructive. It is the greatest social sin of modern
times; a denial of the ideals of Christ; s violation of human
personality; and e threat to civiliatim.'12

That the Southern Church, in contrast to the Northern Church,
does not proceed from the pre-Easter Jesus but from the post-Baster
Christ appears from the reference to the "Lordship of Jesus Christ® as
to be realized through the church. The church is called "to assert
the Lordship of Jesus Christ in the social as well as in the
individual 1ife." The abstract demand "to assert” the Lordship of
Ohrist means the concrete task "to interpret" the gospel for the
modern time, For this is the further call of the church, namely "to
interpret the gospel to this age in social as well as individual
tem."15
It is this correlation of the assertion of the Lordship of Christ
and the interpretation of the gospel which makes the impression that
the Southern Church is referring to what we call today the "kerygmatic
Christ". Ohrist and his gospel are treated as a wnity. "The Church of
God is divinely appointed to interpret Jesus Christ and his gospel to
each successive generation, and to labor to the end that all things be
brought into subjection to him." Where the Northern Church attempted
direotly to apply Jesus to the present time by translation, there the

Southern Church recognized in Christ the authority under which man can

2 b, 19%6 £ 1464,

1 . .
5'1'he Doctrines ard Discipline of the Methodist Episcopal Church,
South, Nashville ot al. 1934 # 593; 1938 # 593,
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"stand" for something, in our case ageinst war. "Ws stand...for...
(the) repudiation of war."14 The attitude "to stand for the repudia-
tion of war" is a pragmatic attitude. Consequently the Methodist
Church of the South does nof linger on principal considerations about
the essence and nature of war. Thus also the pronouncements on "The
Church and War" contain only practical proposals.15

The great event of the unification of the Methodist Church in 1939
brdugﬁt also a new penetration and formulation of the attitude toward
the social problems of the time in general and toward the problem of
war in particular, the latter undoubtedly encouraged by the approaching
clouds of World War II. The theological foundation has continued to
be conceived Christologically, even more than before. In addition the
Wesley tradition was rediscovered and consulted for its contribution
to the social interest of Methodism.

The theological foundation in 1939, subsumed under the "Religious
Position"16 and in 1956, called "Our Theological Basis"17, was under-
stood as the foundation of the Methodist "position on social and

economic questions". From 1939 to 1952 this "position" appeared simply

in the form of a "statement", whereas in 1956 it was felt that “as

14
Ib. 1934 # 593; 1938 # 593.

1
5Ib. 1934 # 594; 1938 # 564,

16Doctrines and Discipline of The Methodist Church, Nashville et al.
1939 # 1695. '

1. 1956 # 2020.
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Methodists we have an obligation to affirm our position“.18

The theological foundation presents the "principlea"19 of
Methodism as derived from the new Ohriatoiogical conceptions. These
may be divided into three main groups according to three important
functions of Jesus Christ, namelys Jesus Christ, the Teacher of ths
Church; Jesus Christ, the Son of God; ands Jesus Christ, The Redeemer
of Man. Thus a certain Christological understanding of the Church
precedes and mediates between a certain Christological understanding
of God and a certain Chriatélogical understanding of man.

Jesus Christ, the Teacher of the Church. The Christological

understanding of the Church, i.e. in this case of the Methodist Church,

1s orientated towards the teaching of Jesus Christ as Jesus of

o Nazareth; in a sense, therefore, as the historical Jesus. At this

point we see the heritage of the former Methodist Episcopal Church
break through.

The content of the "teachings of Jesus" is again defined in terms
of the commandment ¢ love. "Jesus tavsht us to iove our neighbora."20
The love of the neighbor, in turn, motivates the interest in justice
for them. "Because we love them we seek justice for them."?! This was

however, only the early form of putting it. In 1956 the idea of

181b. 1939 # 1695; 1940 # 1712; 1944 # 2010; 1948 # 2020; 1952
# 2020; 1956 # 2020.

4 1911:. 1940 # 1712; 1944 # 2010; 1948 # 2020; 1952 # 2020; 1956
2020,

20
Ib. 1940 # 1712; 1944 # 2010; 1944 # 2020; 1952 # 2020; 1956
#. 2020.

2. 1940 # 1712; 1944 # 2010; 1948 # 2020; 1952 # 2020,
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Justice was promoted from the subordination under the idea of love to
the coordination with it. It was no longér conceived as a secondary
inference but as another primary element of the teachings of Jesus.
"Jesus taught us to love our neighbors and seek justice for them."

The impact of the teachings of Jesus, thus interpreted, on the
Church, was underatood by The Methodist Church in two ways. In the
first place, ahe felt that she ought to speak in the social situation.
"We believe that to be silent in the face of need, injustice, and ex-
ploitation would be to deny Him." 23 In the second place, she also saw
the basis for her speaking to the social situation. "The Methodist
Church aims to", she even "must view the perplexing times and problems
which we face today in the light of the teachings of Jesua.“ah

Jesus Christ, the Son of God. The Christological understanding of

God proceeds from the Sonship of Jesus Christ as the second person of
the divine trinity. At this point a completely new Chriatologicﬁl
aspect is introduced into the discussion which not only directly re-
sults in a particular understanding of God but which then also in-
directly implies a particular understanding of man.

From the belief that "Jesus Christ is His Son" it is inferred

"that God is the Father of all peoples and races". The statement that

221y, 1956 # 2020.
23

. 1939 # 1695; 1940 # 1712; 1944 # 2010; 1948 # 2020; 1952
#2020. - In ib. 1956 # 2020 the introduction of "We believe" has been
omitted.

2411:. 1939 # 1695; 1940 # 1712; 1944 # 2010; 1948 # 2020; 1952
# 20201 "aims to". - Ib. 1956 # 20205 "must".
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12

God is the Father has two consequences for man, a vertical personal and
a horizontal social one. Personelly it is ascertained that man is the
ohild of God. "Man is of infinite worth as child of God." Socially it
is assorted that man is the brother of man. "“We and all men are
brothora.'zﬁ Both aspects of man are closely interrelated. As there
can be no Christian society without a Christian person so there can be
no Christian person without a Christian society. "We believe that a
Christian society is essential to the full nurture of a Christian per=-
-on."26

It is very important to see that the Christological understanding
of God, as we have outlined it, stands and falls with the equation of
God the Father and God the Creator, in the early years implicitly
assumed, in 1956 explicitly stated as follows. God created the world
and man in it. Both the world as a whole and man as a part of it are
qualified by creation in two ways. The world is created by God and for
God. "We believe that 'the earth is the Lord's, and the fulness
thereof'." 8o is man. His oreation by God is expressed in indicative
termss "Our own capacities and all we possess are gifts of the
Oreator." His creation for God is expressed in imperative termss The

2
gifts of the Oreator "should be held and used in stewardship to him." !

2511;. 1939 # 1695; 1940 # 1712; 1944 # 2010; 1948 # 2020; 1952

# 2020; 1956 # 2020. The last edition, however, has one deviation in
that the brotherhood of men is defined in the shorter form of "All men
ere brothsrs®.

26II). 1956 # 2020.

27
Ib.
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13

Josus Christ, the Redeemer of Man. The Christological under-
standing of man, as connected with the idea of the "worth" of men, is
derived from the rédemption through Jesus Christ as the Christ of Good
Fridey and Easter; in a sense, therefore, as the "kerygmatic Christ".
At this point the heritage of the former Methodist Episcopal Church,
South, mekes itself heard.

The redemption through Christ is the redemption of "human life"
from "sin”. Redemption is thus, in the first place, the redemption of
human life. This 1s the purpose of Christ's death. "Jesus died for
the redemption of human l-ife."ea The concept of human life stands for
the whole of 1life in all areas. This was made clear in 1956 by saying
that "the grace of God in Christ is available for redemption in all
areas of life as we seek in penitence and obediernce to do his holy
will'.29

Human life is ultimately defined as personality, Facing the
social problems of the time The Methodist Church declares, in the
language of personalism, her oconcern about man as personality in a
twofold way. Personality is the principle of her sociel considerations
and actions.

Porsonality is the principle of the Church's socisl con-

siderations because she believes in it as value. This is to be wnder-

stood as an absolute claim which reads in the original form of 1939

2811:. 1939 # 1695; 1940 # 1712; 1944 # 2010; 1948 # 2020; 1952
# 2020; 1956 # 2020.

291b. 1956 # 2020.
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t111 19521 *We believe that porsonality possesses the highest
nlue.'jo In the final form of 1956 it was nearer explained in the
sassertions We believe that all persons have supreme value in the
sight of God, and ought to be so regarded by t.u."31 Besides, the
idea of personality as the value in the sight of God reminds of the
above mentioned idea of the "worth" of man as a "child of God".
Porsonality is the principle of the Church's social actions be-
cause she makes it her criterion. The Methodist Church is determined
that “we test all institutions and practices by their effect upon
personality" or, as it was altered in 1956, "upon persons".52 The
application of the oriterion of personality is conceived as the con-
cern about personality. "Since personality is being oppressed in so
many parts of the world, we seek for its emancipation and for those
things which will enrich and redeem i.‘l‘.."55 The final form of this
statement of 1956 simplifies the structure of the sentence and thereby
makes it more powerful without altering its basic meaning, saying:
"Personality is oppressed in many parts of the world, and we sesk its

emancipation and those things which will enrich and redeem :I.‘l:."54

4 3oIb. 1939 # 1695; 1940 # 1712; 1944 # 2010; 1948 # 2020; 1952
2020,

Ny, 1956 # 2020.

55\). 1939 # 1695; 1940 # 1712; 1944 # 2010; 1948# 2020; 1952
# 2020; 1956 # 2020.

. b, 1939 # 1695; 1940 # 1712; 1944 # 2010; 1948 # 2020; 1952
2020,

34
Ib. 1956 # 2020,
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Both forms, though, lead us in their last words back to our con-
text of redemption and set up the equstioh that the redemption of man,
which in the beginning has been understood as the redemption of human
1ife, is supposed to mean the redemption of personality.

Redemption is furthermore, in the second place, the redemption
from sin. For the church this ins two implications. She has to
aclnovwledge the fact of sin in order to fight against the effects of
sin. The ackmowledgment of sin of 1956 refers to both individual snd
sooial sin. "We believe that sin, both individual and social, stands
under the judgment of God."” The fight against sin in any form was
always regarded as the i-ole of the church. "We believe we should
live (to fulfill our obligation) to help save man from sin and from
every influsnce which would harm or destroy him."%

This theological Poundation is claimed to be mediated to the
Chureh through the Msthodist tradition, qualifying the resulting
position of The Methodist Church on the social situation as her
‘historic ;u:mi.‘t.ic:n".57

The mediation of the theological foundation through the Methodist

tradition, or "Our Heritage", as the Church preferred to call it in

5511: .

56Tb. 1939 # 16955 1540 # 1712; 19k # 2010; 1948 # 2020; 1952

# 2020; 1956 # 2020. The words in parentheses have been omitted in
the last edition.

57
Ib. 1939 # 1695; 1940 # 1712; 1944 # 2010; 1948 # 2020; 1952
# 2020; 1956 # 2020.
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195638, 1s in the years up to 1952 explained by a reference to John
Wesley. "The interest of The Methodist Church in social welfare
springs from the labors of John Wesley, who ministered to the
physical, intellectual, and social needs ¢f the people to whom he
preached the gospel of personal rodemption.'”

This formulation was e.g. also adopted by the Methodist Church
in Germany, however in a translation which doss not render the exact
meaning. For "the labors of Jqim Wesley, who ministersd to the needs
of people" were intarpreted as "the efforts which Jonn Wesley made in
order to minister to the needs of people.'ko The actuel ministry of
John Wesley has thus been reduced to the mere intention of this
ministry.

In 1956 a very brief but very important addition has been in-
serted in the reference to John Wesley. It now reads that “"the
interest of The Methodist Church in social welfare springs -fram the
gospel, and from the labors of John Huley."M

The earlier statemente were liable to the understanding, in the
eyes of their authors certainly & misunderstanding, as if Jom
Wesley were the source from which the Methodist social interest could

"spring®. The recent addition, introducing the gospel in its

381b. 1956 # 2020.

4 59Ib. 1939 # 1695; 1940 # 1712; 1944 # 2010; 1948 # 2020; 1952
2020.

MKirchenordmmg der Methodistenkirche, Frankfurt/Main 1954 # 139,

4 ‘
Doctrines and Discipline of The Methodist Church, Nashville et al.
1956 # 2020.
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implications for the social stand of Methodism, was obviously intended
as a clarification. And although its words coordinate John Wesley
with the gospel, as if there were now two sources of the Methodist
social interest, its spirit clearly aims at the subordination of Jom
Wesley as the chammel under the gospel as the source of the interest
of the Church in social questions. The meaning is clear: The
position of The Methodist Church on the social sitintion, as founded
on a particular understanding of Ohristology (the gospel as the
source) is her historic position because it is mediated to her
through her tradition (John Wesley as the chamnel).

The historic position of Methodism, proceeding from a theological
foundation which is olaimed to be influenced by John Wesley, is
sumarised in terms of the imitation of Christ, leading to the sub-
mission to the will of God. "We have followed Christ in laboring to
bring (ors we have sought to follow Christ in bringing) the whole of
life; with its activities, possessions, and relationships, into con-
formity with the will of God."42 The historic position is elaborated
in detail, using the words of 1956, as "Our Declaration of Social
Concem".%

The mode of derivation of the position in the declaration from
the theological foundation as mediated through tradition is defined

aan‘:. 1939 # 1695; 1940 # 1712; 1944 # 2010; 1948 # 2020; 1952
# 2020; 1956 # 2020. The rendition in parentheses is the one of

19560

43
Ib. 1956 # 2020.
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as the application of the principles which are the theological
foundation. “Applying the foregoing principles (to the social
problems of our day), The Methodist Church dsclares itsslf as
follovu.”ha What follows is an enumeration of practical proposals
vhich are, as to the form, strongly influenced by the formulstions of
the former Church of the South. This appears especially from the
introductions to the subdivisions of the Social Creed, for these offer
in most cases the former Southern phrases "We stand for" this or
that.45

Among the several practical proposals of the Church there is, also
after 1939, one on the problem of war. The respective section in the
Social Creed and the further pronouncements on war, as based on and re-
lated to it, have again to be analyzed with regard to two aspects. The
particular historic position of The Methodiat Church on wsr, as it is
embedded in and results from her general historiec position on the
social situation, is, as to this study, of interest in so far as it
(the one aspect) proceeds from the theological foundation discussed
and as it (the other aspect) exceeds the mere practioﬁl level, reveal-
ing a principal stand on war. Methodologically we will have to invert
the order of the aspects. Thus we have now to turn to the question of

the influence of the Christological foundation on the theoretical and

MIb. 1940 # 1712; 1944 # 2010; 1948 # 2020; 1952 # 2020; 1956
# 2020, The words in parentheses were dropped in 1956,

b'SIb. 1939 # 1695; 1940 # 1712; 1944 # 2010; 1948 # 2020; 1952
# 2020; 1956 # 2020. -
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practical attitude of The Methodist Church tsward war which has, in
turn, definite implications for the Church hersslf,

Firsts the influence of the Christological foundation on the
theoretical attitude toward war.

The Christological foundation influencing the theoretical
attitude toward war is not the Christological foundation in its
entirety as described above but rather only in its first of the
three parts dealing with Jesus Christ as the Teacher of the Church.
This function of Jesus Christ has been understood as the function of
the pre-Easter Jesus, a term which, in turn, has been defined as the
heritage of the former Northern Church. vAnd the former Northern
Christology is indeed transparent in the content of the theoretical
attitude war, for the Christological terms employed concern not only
"the teagging" of Jesus, but also his "spirit", his "methods", and his
"ideals".

The teaching, as well as the spirit of Jesus, are seen as
absolutely "contrary" to war in so far as it involves "animosities
and prejudices’. The methods of Jesus are contrasted to the
methods of war by saying either that they "belong to different

4 48
worlds" 7 or that they "move in different directions". The ideals

46Ib. 1944 # 2010; 1948 # 2020, # 2025; 1952 # 2020, # 2026; 1956

# 2020. .
A

7Ib. 1044 # 2010; 1948 # 2020, # 2025; 1952 # 2020, # 2026.

48
Ib. 1956 # 2020.
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of Jesus are opposed to war because war is nothing but "a denial" of
these ideal-.'49

The theoretical attitude toward war, being influensed by the
Christological foundation, must now be stated as a chain of four links,
resulting from the contrast of war and Christianity (in the sense
described)s war is force, cruelty, destruction, and sin.

War is force. In this it differs from Christianity. "War makes
its appeal to force and hate, Christianity to reason and love."‘}0
Thus "war is contrary to every tenet of love and reason for which
Christianity atanda.'51 Force characterizes the nature of war in many
respects. "War is a crude and primitive force. It arouses passions
vhich in the beginning may be unselfish and generous, but in the end
war betrays those who trust in it. It offers no security that its
decisions will be just and righteous. It leaves arrogance in the
heart of the victor and resentment in the heart of the vanquiahed."52

¥ar is cruelty. Force produces éruelty. The hope that "the
horrors" and "the cruslties" of war would diminish is a vain hogpe.

"War grows only more hideous and destructive."

49n>. 1939 # 1695; 1940 # 1712,

OIb. 194k # 20105 1948 # 2020, # 2025; 1952 # 2020, # 2026.
5111). 1948 # 2025; 1952 # 2026,

521b. 1944 # 2010; 1948 # 2020, # 2025; 1952 # 2020, # 2026.

55
Ib. 1944 # 2010; 1948 # 2020; 1952 # 2020.
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War is destruction. Oruslty grows into destruction. "War is
utterly destructive.”

¥ar is sin. Sin is the climax snd the basis of war. In strong
words, as inherited from the former Northern Church, the ®ginfulness"®
of war is auorted.55 ¥ar is openly called "our greatest collective

56
social sin."

_ As to the implications of the theoretical attitude of The
Methodist Church for the Church herself it can be said that The
Methodist Church, facing the problem of war, has arrived at a specific
conception of both her nature and her mission, the latter understood
in the negative and in the positive sense.

In the negative sense The Methodist Church "must not become the
agent of any govemmo‘nt for its furtherance", i.e. that of war. For
The Methodist Church is a part of "Christianity", of "the Church as
the body of Christ, the carrier of the gospal, the institution that
bears Ohrist's name” and as such she "and war are utterly <.‘:ppoaed."57

In the positive sense "The Methodist Church, whose representatives
are in every part of the earth, must make its full contribution to this
great end" which has been defined as "the abolition of var." This
contribution is possible again because The Methodist Church is a part

of "the Church of Christ, which transcends races, nations, and classes"”

6. 1939 # 1695; 1950 # 1712,
P1b. 1948 # 2025; 1952 # 2026.
561b. 1939 # 1695; 1940 # 1712,
91b. 1948 # 2025.
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and which as such "has an all-important contribution to make" to the

probler in quootion.5

Seconds the influence of the Christological foundation on the
practical attitude toward war.

The Christological foundation influencing the practical attitude
toward war is twefold. On the one hand it is sgain the pre-Easter,
"historioal" Jesus, as conceived by the former Church of the North,
whose "teachings" need only to be "accepted" in order to eliminate
war. "When the teachings of Jesus are fﬁiiy accepted, war as a means
of settling international disputes will die, and dying will set the
world free from a cruel tyrnnt.'sg

The belief in the possibility of an elimination of war pre-
supposes, or at least involves, the conviction that war is not
inevitable. "It does not satisfy the Christian conscience to be told
var is 1novitlble.':? Therefore "we reaffirm the conviction that war
is not 1novitnble.'

This conviction implies tho‘thoologicnlly delicate assumption
that if the sin of war is not inevitable then sin as such is not in-
evitable. If this is true, then the doctrine of original sin is
discarded.

On the other hand the Christological foundation is also conceived

in terms of the post-Baster "kerygmatic" Christ of the former Church of

81b. 1540 # 1716.
%Ib. 1944 # 20105 1948 # 2020, # 20255 1952 # 2020, # 2026,

4 6°Ib. 1044 # 2010; 1948 # 2020, # 2025; 1952 # 2020, # 20263 1956
2020,

1
é Ib. 1952 # 2026.
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the South. From this point of view "the spirit of Ohrist" as appearing
in “the gospel® is the force motivating action against war or toward
peace. "Motivated and mobilized by the spirit of Ohrist and
challenged by world conditions, Christisns are in a stretegic position
to males the gospel articulate in world affairs to the end that peace
may becoms real and dyno.nic.'62 The concrets way of articulating the
gospel is, trus to the Southern heritage, to "stand for" a sertes of
"propositions” on war65' which are summarized in the traditional
formulas "We stand for the repudiation of war."éa

The stand against wsr, which recsived only a pragmatic interpre-
tation in the former Southern Church, is, since 1939, supported by two
principal considerations. The one concerns the “fertile causes of
wa.r"65 which are emumerated in detail. The other draws a line from the
Southern understanding of Christology to the causes of. war stating
that "to each of these factors the Christian gospel® not only "has a
decisive word to speak"66, but even "has an tnsﬁer'.67
As to the implications of the practical attitude of The Methodist

Church for the Church herself it can be said that The Methodist Church,

621, 1956 # 202

. 651b. 1944 # 2010; 1948 # 2020, # 2025; 1952 # 2020, # 2026; 1956
2020,

41b. 1939 # 1695; 1940 # 1712.
6511». 1948 # 2025; 1952 # 2026,
b, 1948 4 2025,

67Ib. 1952 # 2026,
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fi.cing the problem of war, has also suggested the np!:lication of her
stand, and again in both, the negative and the positive sense.

In the negative sense "The Methodist Church takes its stand un-
divided in its opposition to the spirit of war now reging through the
wcprld."s8 This was resolved in 1939 in the light of the encroaching
events of World War II. The practical stand against war means con-
cretely that "we stand upon this ground, that The Msthodist Church as
an institution cannot endorse war nor support or participate in it.'69
This statement, introduced in 1939, was enlarged in the following year
by saying that "The Methodist Church, although making no a{tompt to
bind the consciences of its individual members, will not officially
endorse, support, or participate in war.'m

In the positive sense The Methodist Church must make its
contribution against war in more than just "to declare its sin-
f‘ulneu."71 For "it is not enough to declare the evil of war."72 The
Church must rather fulfill a demanding and oreating function. During
the wvar (1944) the Church felt that "the time is at hand when the

Church must rise in its might and demand an international organization

68rb. 1939 § 1697.
1. 1939 # 1695, 1940 # 1712,
b, 1950 # 1716,
M1v. 1948 # 2025,
121y, 1956 # 2020.
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which will malke another war impossible."7> This view was held wntil
1952, 1In 1956 it was replaced by the view that "we must sctively and
constantly create the conditions of peace" which then are enumerated in
detail.w‘

The extensive discussion of the Methodist attitude toward var, as
presented above, reveals what must be considered as its central
theological problem. This is the question whether the position of
Methodism, when it is assumed to be its historic position, can be
proven so or not. A positive result would make the Methodist reference
to and interpretation of Wesley legitimate, a negative result would
make them illegitimate.

The decision whether the Methodist poaitionv is Wesleyan or not
Wésleyan, or even partly Wesleyan and partly not Wesleyan, cannot be
passed by without a thorough investigation of John Wesley's attitude
toward war. It is precisely this problem of John Wesley'!s attitude
towvard wvar which has never received any adequate treatment, as a survey
of the literature may show.

Among the literature on Methodism and Wesley which assumes to be
scholarly work only a few references to Wesley's attitude toward war
can be traced, mostly in short quotations or only allusions to the
subject.

The Methodist attitude toward wer, whether that of before or after

1939, appears only in three works, but it is mentioned only in short

1. 1944 # 2010; 1948 # 2020; 1952 # 2020,
T b. 1956 # 2020,
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vreiurlu, without any reference to Wesley whatsoever. This is the case
in Sherwood . . Eddy's and Kirby . Page's study on The Abolition of

Mar of 1924, in which they plead the case against war and discuss
questions and answers concerning \nr..rj The same is trus with regard
to Walter V. van Kirk and his investigation on The Churches and Norld
Peace, published in 1954.76 And even in 1953, Charles Samuel Braden,
in his book on Nar, Communism snd ¥orld Roligions is content with such
& short treatment of the Methodist attitude toward \mr.77

The Wesleyan attitude toward war has occasionally challenged the
interest of scholars who have studied Wesley either under the
biographical, the historical, the sociological, or the theological
yerspective.,

The biography of Wesley is still most ably treated in the two
standard works, the three volume work of L. Tyerman of 1870-71,78 and

79
the five volume work of John S. Simon of 192134, Furthermore

758harvood Bddy & Kirby Page, The Abolition of Mar, New York 1924,
pp. 64’ 1%0 !
76

Walter ¥. van Kirk, Religion Ranouhcn ¥ar, Ohiocago 1934, pp. 10,

770hu.r1u Samuel Braden, Nar, Commmiem and World Religions, New
York 1”5’ PP. 2510

8

! L. Tyerman, The Life and Times of the Rev. John Nesley, M.A.,
3 Vols., London 1870-1871.

obn 8. Stmen, John Wesley, 5 Vols., Londen 1921-1934; Vol. It
John Wesley and the Religious Socleties, 1921; Vol. IIs John Wesley
and the Methodist Societies, 1923; Vol, IIIs John Vosloy and the
Advance of Methodism, 1925; Vol. IVs John Wesle the Master-Builder,
19273 Vol. Vs John Nesley The lLast Phase, 1934,
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biBliognphy is a true sector of biography, therefore the biblio-
graphiocal work of Richard Green of 189680 must also be considered in
its biographical implications.

Al‘l of these publications do have references to John Vesley's
attitude tovard war, but not because they are, as we are, interested
in it as such, but because they regard it a constituent factor of
Qosloy's life which they have to place into its proper historical
framework. OConsequently their contribution has no effect at all on
the theological determination and only very little effect on the
practical manitestﬂtion, but considerable effect on the historical
formtion of John Wesley's attitude toward war. Their actual contri-
bution in its limited field must be discussed in detail in the
following chapter where these works are extensively consulted.

The history of Wesley as it exceeds his life and influences
Methodism thereaftsr is another aspect in the Wesley research.

Very little has been done to study Wesley's attitude toward war
from this angle. As to periodicals, the Proceedings of the Wesley
Historical Society published four annotations to the said problem in

81
1900, 1910, 1914, and 1924,  As to books on the history of Wesley

80
Richard Green, The Works of Jon and Charles Wesley, London 1896.

—_

1

8 Proceedings of the Wesley Historical Society, London 1897 ff.;
Vol. II, 1900, pp. 201 £.s W, H, Coradine, Wesley and the Oolonies;
Vol. VII, 1910, pp. 166 f.s J. Taylor, Wesley as & Party Politician;
Vol. IX, 1914, pp. 5-9s 7. E. Brigden, Wesley and Joseph Galloway,

Member of the First American Continental Oo ss; Vol. XIV, 1924,
pp. 186-191s R, Butterworth, Oharles esley s Eymns in War Time.
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»dnly three authors mention the position on war at all. One of them,
T. E. Brigden, needs, however, only two lines for this problem in the
section on Wesley in the New History of Methodism as edited by W. 7.
Townsend, H. B. Workman and George Eayrs in 1909.82 The other two
authors devote at least a small paragraph to the question. In 1928,
Faul Neff Garber points to the fact, without accounting for it, of
Vesley's opposition to war as an argunent for That fighting spirit of
lhthodim.a3 And in 1943, Umphrey Lee, discussing the history of
pacifism, in his work on The Historis Church and Medern Pacifism,
offers a few scarcely related quotations from Wesley in order to show
that his “humanitarian instincts revolted against war,”

The sociology of Wesley has always received comparatively much
attention (unfortunately, however, mostly to the neglect of and at the
expenss of his theology). Thus also his attitude towsrd war has been
presented sociologically, in almost all cases, however, too socio-
logically i.e..sociologically only".

The series of these studies was inaugurated in 1918 by John
Alfred Faullmer. He understands Wesley's attitude toward war only in a

definitely sociological manner, because he refers to it when discussing

82
T. E. Brigden, John Wesley, ins W. J. Townsend, H. B. Workman,

George Eayrs ed., A New History of Methodism, 2 Vols., London 1909,
v°1. I’ po 22“. ] .

8
3?1\11 Neff Garber, That Fighting Spirit of Methodism, Greensboro,
N. C. 1928, op 89 2,

84 .
Umphrey Lee, The Historic Church and Modern Pacifism, New York
1943, pp. 59, 172-175.
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the sociologist Wesley whom he carefully distinguishes from Wesley the
theologien and churchman. The reference to Wesley's position does,
‘however, only consist of a paraphrase of two Wesley quotations and is,
therefore, indeed but a reforence.85 In 1930, J. W, Ernst Sommer
published & brief paper on John Wesley and the social question, in
which only one of the quotations already mentioned is expounded which,
of course, is still less utilfnctory.% Maldwyn Edwards presented in
1933, and 1§ 1935, his studies of the social and political influence
of Wesley and Methodism after Wesley. In both of his works he
discusses, respectively mesntions, only Wesley's attitude toward one
particular war i.e. the Amsrican War of Independence. This is not
adequate to show his ettitude toward war as a wholes.e7 Kathleen
Walker MacArthur in her 1936 investigation of John Wesley's economic
ethics excludes the problem of war altogether with the exception of
one summarizing allusion to it.88 In 1957, W, T. Watkins pursued his
interest of what grew out of Aldersgate. He explains Wesley's social
attitudes in a separate chapter in which he also devotes one paragraph

to his attitude toward war. But also he considers only one source and

that is the same source J. W. Ernst Sommer used. This naturally

85.‘.l’ohn Alfred Faullmer, Wesley as Sociologist, Theologian, Church-
man, New York 1918, pp. 19-21.

8. W. Ernst Sommer, John Wesley und die soziale Frage, Bremen
1930, pp. 16-18.

87Ma1dwyn Edwards, John Wesley and the Eighteenth Century, New York
1933, pp. 70-81, = Id., After Wesley, London 1935, pp. 17 f.

aeKa.thleen Walker MacArthur, The Economic Ethics of J,hn Wesley,
New York 1936, p. €5. -

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



50

lessens the value of his work.89 The 1937 publication of E. C. Urwin
and Douglas Wollen on the Christian citisenship of John Wesley does not
claim to be more than a coliection of nloctio:.u from Wesley's social
teaching. It offers threz wmrelated quotations on Wesley's attitude
toward war, inocluding the already famous one which also the preceding
authors emphasized, as well as the most important quotations on
Yesley's conduct during the American war of In(loponclcmce.9o By far
the best study of Wesley from the sociological point of view has been
presented, in 1938, by J. Wesley Bready. It oconcerns the social re-
form introduced by Wesley and inocludes the best, although still too
brief treatment of Wesley's attitude toward "the insanity" of war. He
limits himself to this particular aspect of Wesloy's attitude toward
war, and furthermore considers only two instances where Vesley en-
countered the probdlem of ur.91

The theology of Wesley is the neglected stepchild of Methodism.
Only in the most recent years the indications are inocreasing that it
may one day receive the honour which it deserves. The negleot of
Wesley's theology in gonenl_ also accounts for the neglect of his

theology of war in particular.

89!'. T. Watkins, Out of Aldersgate, Nashville 1957, pp. 123.125,
”x. C. Urwin & Douglas Wollen, John Wesley - Christian Citizen,
London 1937, pp. 84-100. |

91J + Wosley Bready, Engleands Before snd After Wesley, London 1938,
PpP» 229-234,
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The first author of a theology of Wesley (which, in 1926, he still
called a "Ohristian philosophy") who allows for Nesley's attitude
tovard war at all although only in a biographical introductory note is
George h.yrs.ga Umphrey Lee in his outline of Wesley's theology with
its implications for modern religion suggests the first theological
evaluation of Wesley's attitude toward war. He correctly comnects it
at twvo points with Wesley's anthropology. But the suggestions do not
oexceed their character as brief suggestions, saying too much by impli-
cation and too littls by explication.% In 1946, William Ragsdale
Cannon published his comprehensive interpretation of John Wesley's
theology. In it he shows that he is well aware of the anthropological
implications of Wesley's attitude toward war, as suggested by Umphrey.
But aleo he thinks it to be sufficient in the framework of his study to
paraphrase one source of Wesley, definitely the most important one.

Henry Carter's work in 1951, on The Methodist Heritage was prepared by

his studies on the Methodist Way, which first appeared in 1914, and
were revised and enlarged in 1937. In these two publications it hae
been assumed throughout that Methodism has little to do with Wesley as
far as the attitude toward war is oéneornod. Wesley's theology of war

is mentioned only occasionally and at these faw occasions it has

92(5«;1-5» Eeyrs, John Wesley, Ohristian Philosopher and Church
Founder, London 1923, pe 45,

95!hphrey Lee, John Wesley and Modern Religion, Nashville 1936,
pp. 121, 290 f.

94!1111::1 Ragsdale Cannon, The Theology of John Wesley, New York
1946’ p. 188.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



furthermore lost its theological significance.%

The exsmination of the literature confirms the thesis that John
Wesley's attitude toward war has besn neglected almost completely. In
the eyes of the quoted writers it was obviously a peripheral subject
for VWesley. VWhether this is true or not, it reveals a grievous gap in
the VWesley research up till today which must soon be filled for the
salke of & trus understanding of Wesley and a credible witness of
Methodism. This study wants to make its contribution to the amendment

of the neglect.

95lbnry Carter, The Methodist, London, First Edition 1914, Revised and
Enlarged Edition 1937, pp. 114 £, - Id., The Nethodist Heritage, New
York 1951, pp. 122 £,, 146, 186,
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THE PROBLEM OF
JOHN WESLEY'S ATTITUDE TOWARD WAR
IN HIS LIFE AND THOUGHT

PART I

THE HISTORICAL FORMATION OF
JOHN WESLEY'S ATTITUDE TOWARD WAR

LH
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CHAPTER II

WAR AND THE OOMMENTS OF WESLEY

"llosley never expressed his theology, like Calvin, as the word of
a cohsrent system but, like Luther, as the word in a pressing
situation. The formation of his theology is occasioned by, though not
rooted in, outward events. This is also true with regard to his
attitude toward war.

Weosley's 1ife covers almost the whole of the 18th century, a
century which presented Great Britain with sufficient wa.rn1 to occasion
Wesley to make himself heard in the particular situation.

During four distinguishable periods of war in th. 18th century
Wesley raised his voice. Three of these concern wars between Great

Britain and other European countries, the last of them brought about

and partly overlapped by the conflict between England and America.

1C)f. Simon, II, pp. 178 f.s "It is a significant fact that during
the whole of John Wesley's great mission this country (i.e. Englend,
EWG) was either preparing for war, at war, or recovering from the
offects of war." 1Ib. is also given a note about and a 1list of the
various wars. :

34
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The first period covers the years of 1759 to 1748. In 1739 Great
Britain declared war against Spain which eventually, in 1744, turned
into & war with France. This was due mainly to two circumstances: the
‘alliance of France with Spain and the complications of the War of the
Austrian Suscession on the continent. For when Prussia, i.e,
Frederick II, in 1740 turned upon Austria, i.e. Maria Theresa, France
prepared for war against Austria, too, and Great Britain sllied with
Austria against France. Peace was restored in 1748 by the treaty of
Aix-h-O!npello.a

The most disturbing phase of this period with regard ty the in-
habitants of Great Britain was the time shortly before and after the
declsration of war by France. For in this time the "Pretender", taking
advantage of the war situation, launched two military actione against
the British Isles which caused considerable alarm among the population.

The Pretender of our context is the "Young Pretender", Charles
Edward Stuart, the son of the "0ld Pretender”, James Stuart, who, in
turn, was the son of King James II of the House of Stuart who in 1688
had been banished from England and had fled to France..

The Old Pretender had already in 1715 tried to win back the throne
from the Movarims for the Stuarts by leading a rebellion in the
Scottish Highlands. But the whole enterprise had f'a.i.lmi.3

Gf. Villiam Edward Hartpole lecky, A History of England in the
Eighteenth Century, New Edition, 7 Yoll., New York 1903, I, pp.—m9-
71: II, pp. 1 ﬁ

cf. ibo' I’ PP. %5-%9. -‘smon, II’ P 1790
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The Young Pretender repeated the same attempt twice, the first
time in 1744 before, sand the second time in 1745 after France's
declaration of war. The first venture was eonplofoly wunsuccessful, for
the French fleet which was to carry it through appeared in the Channel
but could not land on British loil.h The second venture was at least
partly successful, The Pretender not only actually landed in Scotland
and gained control over her but also invaded England. In England,
particularly in London, he almost caused a state of panic. But be-
cause he was disappointed of the anticipated support he was forced to
withdraw, and in 1746 was decisively defeated at Culloden. This defeat
clearly indicated that the time was past for & Stuart rutoro.tion.5

The climex of the Pretender's threat was resched with his suc-
cessful landing and first victories in Scotland. In particular the
northern parts of England felt threatened. This is why Wesley hurried
to Newcastle-upon-Tyne and spent the latter part of September and the
first part of October, 1745, thoro.6

Wesley's comments upon war during the first period of 1739 to
1748 concern exclusively ths Pretender's invasion. During the first
threat o' the Pretender Wesley conceived an important address to the

7
king, although he never delivered it to him. The main comments,

4 ,
Of. Lecky, II, pp. 17 f+ = 8imon, II, pp. 179 f.

26f. Lecky, 11, ppe 28-30. - Tyerman, I, pp. 489 £. - Simen, II,
pp. 245-249,

6°f0 Ty.m. I’ PP 4%9}. - smm, II’ PPe 287-2900

77 111 125 £., 1744, % tyerman, I, p. 439, - Simom, II, pp. 181 £.
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‘however, appear during the second threat, they were for the most prart,
though not nl].,8 drawn up either during those days in Newcastle or
shortly before or after. Most of them are short entries in his
Joum19, some of them are parts of his letters, in particular of
those to his brother Oharlolm and to the Mayor of Newcutle“, and one
of them is a little tract called "A Word in Seasons or, Advice to en
Englishman" which was written only a few days after Wesley had left
Newcastle.

The sccond period concerns the years of 1756 to 1763 which is
Imown as the Seven Years War, In it Great Britain was allied with
Prussia. They fought against Austria, France, and after 1762 also
Spain. The war was brought to an end by the peace treaty of 1’;:-:!.-.15

In Great Britain the Seven Years War was acoompenied and still
more preceded by an almost contimueus fear of a French invesion. This
wvas only ocoasionally interrupted when it had grown in gravity and had
caused & common state of panic. England declared war against France in

May, 1756, and the month prior to this crested the greatest alarm among

eJ III 178, 1745. - Of, smn, II, Pe 249.

9J I1I 206, 1745; ibv, 210, 212, 213,
19, 11 42, 1745,
111.» II 4o ey 1745.

"% XI 182-186, Englishman, 1745, - Of. Green, #76. - Tyersan, I,
ppe 502 £,

1 L
50f. Lecky, II, pp. 358-369, 405-449; III, pp. 194=214, - Tyerman,
II, p. 254, - Simon, III, pp. 306 £.; IV, pp. 54 £., 108 £,
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the pop_uhuon.w However the begiming of the war, the second half

of 1756 and the first half of 1757 were only little less disturbing.
15
The French descent on British soil wes expected every day. A similar

16
excitement towards the end of 1759 was less important.

Wesley's comments upon war during the period of 1756 to 1763 are,
with the exception of one occasional remark in his Journal in Septem-
ber, 1757,17 as to the form, related only to the first two threats of
invasion, i.e. to the yesr of 1756, the months preceding and following
the declaration of war, and the beginning of 1757. As to content,
Wesley's comments upon war cover more than the threat of invasion and
reach farther back than the year of 1756, Two particuler groups of
sources concerning Wesley's attitude toward war may be distinguished
during this period.

There is, in the first place, Wesley's Jmu'ml18 and his corre-
spondence. Among the latter letters to his friend Ebenezer Black-
wollz, to James Vest, gxe Joint Secretary to the Treasury of that
time , and to his wife are most instructive.

14
cf. Iﬂclq’ II, PP. 562 fe = Tyomn’ II, Pe 2540 - Simon, III,

PP. 5“ fo, 5160

150f. Iﬁew, II, PP 562 f., 4040 - Sim, IV, PPe 18 f.

160¢. 1b., III, p. 3203 IV. pp. 54 £., 87 £.

177 1v 237, 1757. - Of. Simon, IV, pp. 35 f.

187 1v 145, 1756. - Of. Tyerman, II, p. 233. - Simom, III, pp. 316
£., 321 £,

19, 111 164, 1756. = Of. John Telford, Note to L I 334. - Simen,
III’ P 3220 '

201, 111 165, 1756. - Of. Telford, Note to ib. - Tyerman, II, pp.
234 fo - smon, III, ppc 307 fc’ 517.

2y 111 179 £., 1756,
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And there is, in the second plece, Wesley's treatise on originmal
sin, called "The Dootrine of Original Sin, According to Seripture,
‘Reason, and Exp«ri.oncas."22 Its first part, entitled "The Past and
Present State of l(anlciml",a5 entails a detailed discussion of \n.r.ah
It is mainly this discussion which covers more than the threat of in-
vasion and which reaches farther back than the year of 1756. Living
under the threat of ths French invasion Wesley proceeds from, and
takes the particular war with France as an example of war in general
which he then evaluates anthropologically. He can do so because,
writing in 1756 and 175725 he only sctualizes the plan of answering
John Taylor, a plan which he had conceived already in 175126, after
having read John Taylor's work on original sin at least as early as in
1748.27 The year of 1748, however, was the year when the last war with
France was ended. And during ths years from 1748 to the new outbreak
of the war in 1756 there was but a truce in Europe. In other parts

of the world, espscially in America and Indis, there was never any

22
w Ix 191-461*' 01'15 31!!, 17570 - Cf- G!'O.n, #1820 - mm, II,
p. 294, - Egon W, Gerdes, John Wesley's Lehre von der Gotteseben-
bildlichkeit des Menschen, Theol. Diss., Kiel 1958, pp. 30 f.

24 1x 196-238, Orig 8in, 1757.

2a1bo 221 "'225, 257 fo

251!;. 196-238s the part in question is dated January 18, 1757. -
Ofo '.1'0 L III 180’ 1756. - L III 208, 1756. - J IV 199’ 17570 -
Green, #182, - Gerdes, p. 30.

263 111 520, 1751. = Cf. Green, #182. - Tyerman, II, p. 294, =
GOl'dOl’ p. gO.

217 111 374, 1748, - Of. Gerdes, p. 30.

P,
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‘interruption of the hostilities28, so that Wesley conceived his
treatise on originsl sin not only in memory and anticipation of, but
even during the course of war between England and France. Thus it is
that this treatise presents more than an oxpoc‘boé. invasion and than the
year of 1756 had to offer in this respect.

The third period includes the years of 1763 to 1782, the American
War of Independence and its forebodings. It is advisable to divide
this eventful period into three phases, the preparation, the outbreak,
and the conduct of the war,

The preparation of the war between England and America can be
traced back until 1763. The seeds of the war were laid in the very
peace treaty of Paris. The American colenies had largely profited
from the preceding war vhoroa; the mother country, although she did not
lose in it, was yet heavily burdened financially by the remaining war
debts. To fund these debts several measures were passed to have the
colonies share in the obligations of England which, for obvious reasons,
wer; mthing but welcomed beyond the ocean. These measures, inau-
gurated by the Grenville ministry, were introduced by the proposal of
1765 to enforce the Navigation Acts, were contimied by the Stamp Act
of 1765 and, after the dismissal of Grenville, were made worse instead
of better by the Declaratory Act of 1766. Oonsequently new taxes were

imposed upon America, particularly the famous duty on tea. The Boston

2801’. Leoky, 1I, pp‘. 229-255, 355-367. = Simom, III, pp. 303 f.
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“massacre® of 1770 and the Boston "tes party” of 1775 were but the
‘prelude of the events to come. The English reaction to them meant the
begimming of war which then broke out in 1775.29

During this first phase which led to the American War of
In@opondenoo, Wesley's comments upon the approaching war are either
di?‘oct discussions of, or indirect allusions to the problenm.

Towards the end of 1768 Wesley wrote a long letter "to a friend"
¥hich vas published two years later, as "Free Thoughts on the Present
8tate of Public Affairs", his firet of many political 'pamphleta.% In
1772 he elaborated these occasional "Thoughts® with considerstions of
principle, in the "Thoughts upon Liberty"51and the "Thoughts Con-
cerning the Origin of Power'.52 In the same year Wesley conceived and
early the next year he published his "Thoughts on the Present Scarcity
of Provisions" in which soms 1light is thrown on the general situation
of this time, though the problem of war as such is not immediately

‘l;ou.&:had..55 The "Thoughts upon Slavery" of 1774 have again important

29°fo Loow, IV, PPe. 1-2010 - Tyam’ III, P. 47. - Simon, IV,

pe 238; V, pp. 33-35, 49 f.

0L ¥ 370-388, 1768, or W XI 14-33, Publ Aff, 1768. - Gf. Green,
#2640 - Ty‘mn, III’ PP. 37 .

51' X1 54-46, Th Lib, 1772. - Of, Green #2790 - Tyemn’ III, P 1450

2
5 ' XI 46-53’ Po'er, 1772. - ofc G!‘OOn, #2&0 - Tyom’ III,
pp. 145 .

55!.: V 349-354, 1772, or W XI 53-59, 8earcity, 1775. - Of, Green,
#2%0 - Simon, IV, PP. 314-5170
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mplictfiona for the problem of war, both for war in general and for '
the war expected between England and America in particular.

From this time an entry in the J o\u-ml',’5 and several letters lead
us into to the year of 1775 up to the point of the outbreak of wer.

We are especially interested in three letters to Thomas Rankin in
Amrioa.%, one of them accompanied by a note to all preachers in
Amrieai7, in the letter to James Dempster, like Thomas Renkin one of
these prucharsja, and in & letter to his brother Ohnrles.”

The outbreak of the war between England l.nd Amerioca is connected
with the decisive year of 1775. During this year the first two
battles wers fought in America, in April the battle of Lexington which
the English lost, in June the battle of Bunker's Hill which they
finally won, but in circumstances which only encourasged the Americans
to build up a regular army in the months following, in order to con-
tinue the hoatilitioo.ho

During this second phase, the year of 1775, Wesley's comments
upon war are extremely numerous, due to the great importance of this

54"! XI 59-79, Slavery, 1774. = Cf. Green, #298. - Tyerman, I]fI,
P 1850
55J I 55, 17750 - Cf. Tyem, III’ Pe 1850

36
L VI 142, 1775. - L VI 148, 1775, - L VI 150 £., 1775. = Cf.
smn, V, ppo 52"54.

5Ty, v1 142 £., 1775,
58, v1 149 £., 1775
L V1 152, 1775.

40o¢, Leoky, IV, pp. 201-234, - Tyerman, III, pp. 185 f. = Simon,
V, pp. 49-52.
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yoar in British history which he apparently umus(l..l*1

As the news of the first clash with the Americans did not reach
England before the end of May, Wesley's comments before this date be-
long inte the preparatory phase, and only those after this date are of
interest in this context. Wesley first refers to the actual outbreak
of the war in another letter to Thomas Rankin in Jume, 1775.42 And
only one day later he addresses a very famous, and very important
duplicate letter to the Earl of Dartmouth, at that time Secretary of
State for the Colonies, and to Lord North, at that time First Lord of
the Treasury and Prime Mini.a'l’.ox-.45 The most important and at the same
time the most controversial pamphlet of Wesley during this time was "A
Calm Address to Our American Colonies". Wesley wrote this tract in
June, 1775, published it, in the first edition soon afterwards and,
in a new edition even before the end of the yeo.r.M

For Weeley's attitude toward war during the latter half of the
year again his Journal and his correspondence have to be extensively

_ 45 46
consulted. In the Journal several notes in September ~, October ,

1
4 Of. Edwards, Wesley and the Eighteenth Century, pp. 70-81.
42 :

L VI 154 £., 1775,

4
5L VI 155-160, 1775. - L VI 160-164, 1775, - Cf. Tysrman, III,
ppe 197-200. - Simon, V, pp. 55=59.

44
- 185-192, = Simon, V, pp. 70-72. - Nehemish Curnook, Note to J VI
f.
%
J VI 78, 1775.

465 v 81, 1775.
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snd November47 must be considered. In the correspondencelt8 three
ihttara to Thomss Rankin in America have again to be mentioned in the
ji‘irat place. They are written in July, August, and October respeo-
tively. In importance thoy.aro olosely followed by three letters of
Osctober and Novombor5o to his brother Charles. And within the circle
of Methodist preachers also two letters to Christopher Hopper, dated in ‘
November and December, refer to our prol)llmn.51 As to Vesley's political
contacts there are two more substantial letters to the Earl of Dart-

_ mouth of_uigniﬁoanco, the first written in August, when he vas still
Secretary of State for the colonies, the second drewn up in December,
'uhen he wla.’a already Lord Privy Saa1.52 And as to Wesley's public
relations an account, given to the editor of "Lloyd's Evening Post" in
November, must also bs considered.

In the same month Wesley also wrote and preached and published a
sermon on "National Sins and Miseries". It was a charity sermon "for

the benefit of the Widows and Orphans of the Soldisrs who lately fell

near Boston, in New-England." This purpose clearly establishes the

4y
J VI 82 ¢, 1775.

hsofo w’m’ III, pp. 194-200.

Y9, V1 168, 1775. = L VI 173, 1775, - L VI 181 £., 1775.

50
L VI 179, 1775. - L VI 183, 1775. - L VI 186, 1775.

L v 188, 1775. - L VI 199, 1775.

92, VI 176, 1775. = L VI 198, 1775.

L VI 192 £., 1775.

M8 VII 400-408, 1775. - Of. Green, #309. - Tyerman, III, p. 192 .
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cbnneotion to our context, the problem of war.

The conduct of the war between England and America falls in the
yoars of 1776 to 1782, On July 4, 1776, the American colonies de-
clared their 1nd§pondence end vere willing, under the leadsrship of
George Washington, to fight f'br it. Their victory over the Engliish at
Saratoga in October, 1777, meant the turning point of the war. Now
France, Spain, and also Holland went to war with England, too, in order
to talke revenge. The complete defeat of the English at Yorktown in
October, 1781, resulted in peace negotiations. The provisional
articles were signed in November, 1782, the final treaty in January,
1785, both in Paris. Thus the fratricidal war was brought to an end,
resulting in the independence of the United States of America,”?

During this phase of the war Vé;ley'l comments are concentrated
in the first three years of 1776 to 1778. In 1776 Wesley embodies his
ideas on the war in question not so much in his Journal or corre-
spondence. There are only two references of importance in the
Journal and none in the correspondence. He rather offers them in
two more political tracts. The first one is called "Some Observations
on Liberty, Occasioned by a Late Tract" .57 The tract Wgsley is re-
ferring to is a publication of Richard Price, a Unitarian minister,

which was entitled "Observations on the Nature of Oivil Liberty, the

Do Leoky, IV, pp. 354=487; V, pp. 14-55, 100-125, 179-200, -
Simn, v’ PP' 121 f.

%5 Y1 100, 1776. - J VI 118, 1776.

5Ty X1 90-118, Obs Lib, 1776. - Of. Green, #510. - Tyerman, III,
PPe. 25& f.
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Prineiples of Government, and the Justice and Policy of the War with
Amorica.'.sa- The other tract Wesley wrots in this year presents "A
Seasonable Address to the More Serious Part of the Inhabitants of Great
Britain, respecting the unhappy Oontest between us snd our American
Brethrens With an Ocoasional Word Interspersed to thoses of a
Different Oomplexion. By a Lover of Peace".

In 1777 Wesley continusd to present another of his "addresses”,
namely "A Calm Address to the Inhabitants of England" .60 Also this
address deals with the American War of Independence, as does a note in
the J’om-nal.é1

In 1778 Wesley published two more “"addresses® which are, however,
of minor importance as to the problem of war as such. They are "A
Serious Address to the People of England, with regard to the State of
the Nation',62 and "A Oompassionate Address to the Inhabitants of
Irelnnd".65 A more significant publication than these appeared in the
form of & sermon and was called "Some Acccunt of the late Work of God

in North-America'.

& x 90 £., Obs Lib, 1776, - Cf. Green, #310. - Tyerman, III,
pp. 234 f. .

% XI 119-128, Seas Gr Brit, 1776. - Of. Green, #3511, - Tyerman,
III, pp. 234 £.

¥ x1 129-140, Caln Engld, 1777. - Of. Green, #316. - Tyerman,
III, pp. 236 £f. - Simon, V, pp. 98-101, -

13 v1 138, 1777.
% XI 140-149, Ser Engld, 1778. - ot. Green, #327. - Tyerman, III,

PPe. 267 f.
65W XI 149-154, Comp Ireld, 1778. - Cf, Green, #328. - Tyerman, III,
pp. 268 f. a‘ys VII 409-419, 1778, - Of. Green # 331,
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In the later years of the war with America Wesley published three
vritings about the war, but nome of them were written by him. Thus
they represent secondary sources, though Wesley agrees with the view-
point presented. They are *An Xoccount of ths Conduct of the War in

[
the Middle Oolonies. Extracted from a late Author®, ?

and "Reflec-
tions on the Rise and Progress of the American Robellion",66 both in
1760, And in 1781 it is "An Extract of a Letter to the Right
Honourable Lord Viscount H(ow)e on his Naval Conduct in the American
Har".67

In 1784, after the war, Wesley corments for a final time upon the
war with America, end that in a letter to "Our Brethren in America®.%
His interest here is ecclesiastical, not political.

The fourth period began in 1778, at the climax of the American
War of Independence, and ended in 1783, shortly after the peace with
Amerioca had been settled. This period marks the intervention of
European powers into ths war England had wiih America, the intqr-
vention of those European powers who wanted to take revenge on England,

namely France, Spain, and Holland. France came in first, in 1778,

os. ib., 340,

660f. ib., 3411 Green believes in Wesley's suthorship. - But cf.

T. E. Brigden, Wesley and Joseph Galloway, ins Procoediggs of the
Wesley Historical Society IX, London 191%4, pp. 5-9. -

67
of. Gmon, #555. - T. E. Brigdon, art, eit., PPo 5"9.
88y, viz 238 £., 1784,
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followed by Spain and Holland in 1780, with only a few months interval.
In January 1783, the peace was established between Great Britain and
France and between Great Britain and Spain at Versailles, and that on
the very same day when the final peace treaty with America was signed
at Paris. It was also agreed on a truce with Holland, the respeotive
peace treaty being signed in September, 1785.69

The extension of the war betiween England and her colonies to
another inter-European war could have only discouraging effects on
Great Britain. It was in particular the repeated appearance of the
French, respectively the combined French and Spanish fleet in the
Channel, which kept the country iﬁ a perpetual alarm. The first and
most disturbing threat occurred in 1779,70 another in 1780,71 and
still another in 1781.72

During this period Wesley's comments upon war refer in particular
to the first, the 1779 threat of the fleet of the enemies in the
Channel. We find these comments again in the Journal75 as well as in

the correspondence, this time in two letters to Samuel Bradburn, a

%Soe. Lecky, IV, pp. 453 f.; V, pp. 2 f., 8-10, 61-73, 83, 184-186,

198 fo = Tyarmn, III, Pe 286. - 81m°n, V, PP 121 £,

0 .

7 Cfo Lecw’ v, pp. 8-100 - Tyem, III’ po 286. - Simon’ V,
p. 121,

Al
- Cf. lecky, V, pp. 60=62.

72

cf. ibc, Ppe. 85 f.

7
%1 v 253, 1779, - J VI 253, 1779 (two different entrances!). -
Cf. Simon, V, p. 145.
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friend and preacher of Wesley, the "Demosthenes of Methodism", at that
time stationed in Dublin in Irohnd.-,h

As an appendix, it should also be mentioned that Wesley published
in 1781 and 1782.1:\10 tracts on var in his "Arminian Magazine". The
first one, with the plain title "On War" is dated in November and
appeared in December, 1781 .75 The second one, which is said to "serve
as a supplement” to the fome.r "piece on war", is enclosed in ths
January installment of the next year and is called "The Cause and Cure
of Ho.r".76 In both cases, however, the authorship is not indicated
which allows us at the most to regard both articles, because Wesley
published them, as secondary sources. According to the judgment of
the British investigator, John Lawson, neithsr of the tracts display
Wesley's style, either in the prose or the veru.77 We therefore
believe in the improbability of John Wesley's authorship of the two
writings in question.

The preceding survey of the sources reveals that Wesley
approaches the problem of war at various times and in nri_oua ways.

This is the reason why it sometimes seems as if Wesley were

74]) VI 548’ 17790 - L VI 558, 1779- - Of. Tyem’ III, ppo 2%-
288, - Telford, Notes to L VI 177, L VI 257.

Tthe Arminian Magazine IV, Londen 1781, pp. 658-660.
76

Ib. V, London 1782, pp. 39-43.

TT3olm Lawson in a private conversation.
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inconsistent, as if one argument would contradict tho other. In the
following detailed discussion, as based on the sources, the attempt

will be made to correlate the statements of Wesley first of all with
his theology and its basic atruotufe. In this perspective many parts
may £it together which would otherwise remain 1rroconci1&ble. We do
not want to harmonize the tensions which lie in Wesley himself, bdut

we hope to overcome soms of the divergencies which are founded in the

different interpretations of Wesley by his students.
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PART II

THE THEOLOGICAL DETERMINATION OF

JOHN WESLEY'S ATTITUDE TOWARD WAR

ey

SECTION A

THE FOUNDATION OF
JOHN WESLEY'S ATTITUDE TOWARD WAR
IN THE DOGMATICAL CONCEPTS OF

GOD AND MAN
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OHAPTER III

WAR AND THE PROVIDENCE OF GOD

It wes the political situation of the 18th century, as we have
seen, which again and again brought Wesley face to face with the
problem of war and which challenged him to speak and to act. The
influqnoe of the political situstion must, however, not be overesti-
mated. For it only accounts for the form, not for the content of
John Wesley's attitude toward war. It well explains the historical
formation but neither the theological determination nor the logically
subsequent manifestation of this attitude. The form of Wesley's
attitude is occasioned by political, as well as social and economic
events. The content, however, is rooted in and proceeds from his
theology.

Joln Wesley's theology is a theology of creation and only in
dependence upon this a theology of history. The original and the
restored creation are the static poles between which the process of

history takes place, and this in its threefold form of world history,

52
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church history, and salvation hiltory.1

Wesley's concept of history is qualified by his idea of creation.
So also is his attitude toward war, above all in its theological deter-
mination which precedes its practicel manifestation. War as a phenome -
non of history is theologically qualified by a threefold relationship
to oreations to the Oreator, i.e. God; to the creature, i.,e. man; and
to creation as such, i.e. to the world in general and to soclety in
particular. The relationship of war to the Oreator is expressed in
the dogmatic concept of God. The relationship of war to creation is
expressed in the ethical norm for society. Msn, being vertically
direoted to God and horizontally to society, participates in both.
The relationship of war to the creature is expressed, on the one hand,
in the dogmatic concept of man, and, on the other hand, in the ethical
rorm for man. The theological determination of John Wesley's attitude
toward war is founded in the dogmatic concepts of God and man and ex-
plicated in the ethical norms for man and society. These considers-’
tions suggest the outline we shall have to follow.

m role of God in war is determined by His providence, a concept
‘which in our context represents the climax of the assertion that God
is the Creator. God is the Oreator in a threefold sense: God brought
His creation into being, God also preserves His creation, and God Him-
self will lead His creation to perfection.

God brought His creation into being. He created man and bestowed

life upon him. This, Wesley infers, reserved Him the right, and even

1 .
| 1] Vi 428 fc’ 17&. - Of, G‘rd‘ﬂ, PpP. 5 f.
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‘the exclusive right of claiming life back from man. "“The Oreator of
man has the sole right to take the life which He gu.ve."2 Thus GodAl‘m-
the power over life and death of man by His very naturs as Creator.

This naturel right of God is exclusive in that it excludes any
similar natural right on the side of man. Man by his nature has no
right whatsoever to kill man. He rather stands, and that in an abso-
lute sense as far as the relationship of man to man is concermed, under
the commandment of the Decalogue which sayss “Thou shalt not killl®
This has a twofold consequence. Man has, in the first place, no right
to take life from himself. "No man has a right to dispose of his own
1ife.'5 But neither has he, in the second place, the right to kill
another man, not even if the other man agreed to it., Wesley condemns
the opinion which in his time had been advocated, namely that cne men
could dispose of the life of another man if the other agreed to it,
arguing that, if mer cannot dispose of his own life, he cammot “give
to another a right which he never had himself,... which no man upon
the face of the earth either has or can have".4 This verdict extends
also to the state, as we shall have to show in snother context, but
only to that state which builds its authority on the will of the

people. For, after all, "no man...can give the power of the sword,

2
W XI 52, Power, 1772.
5Ib.

4Ib.
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any luoh power as implies a right to take away 11fe",5 because this
can be given only by God. The state, therefore, oan receive its right
to kill, as we shall also have to explain later on, only by "delega-
tion" from God and not from man, as Wesley says. Thus the state's
right over life and death is precisely not founded in the nature of
man but in the nature of God the Creator.

The distinction between the delegated divine and the assumed
human right over life and death implies that principally war exists in
tvo kinds. There is on the one hand the war which is founded on the
divine right delegated to man and which is, therefore, legitimate.

And there is on the other hand the war which is founded on the human
right assuned by man and which is, therefore, illegitimats. For, after
all, man does not possess such a right by himself. It mzist, however,
be said that ultinn"tely this distinction collapses. For the divine
right over life and death, delegated to man, does for Wesley not in-
clude var. Thus war cannot be based on divine right. And the human
right over life and death, assumed by man, does not Justify war either
because it is no right at all. Thus war cannot be based on humen
right either. Oonsequently there remains only one kind of war, the
vwar without any right whatsoever. It is this war in which God the
Creator continues his creativity by preserving His creation neverthe-
less.

God also preserves His creation. Against the deism of his age

which acknowledged God only as the great watchmaker who withdrew from

5Ib., Italios mine, EWG.
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His work after having brought it into being, Vesley asserts that
creation is not only a pre-historical and then a post-historical state
but also a historical process. The first creation is in continuance
toward the second creation, creatio is oarried on by creatio continua
toward recreatio. It is the continuing creation which takes place in
history, and this is meant by the ides of preservation. To Wesley,
therefore, God the Oreator did not at all withdraw from the world
after creating it. As the continuing Creator He rather participates
in the history of the world amd, consequently, also in the historicel
events of war.

Vesloy's conviction that God preserves the world also in times of
var is most strongly asserted in his correspondence of the year 1775,
the year of the outbreak of the American War of Independence. In the
crucial political situation of this year he accuses, in a letter to the
Lord Privy Seal, the Earl of Dartmouth, and to the Prime Minigter, Lord
North, the English people of a typical deistic attitude in matters of
public affairs. "We Englishmen are too wise to acknowledge that God
has anything to do in the worldl“6 This is said with special reference
to war, as Wesley explains to Thomas Rankin in America, saying that
“when a land is visited with famine or plagus or earthquaks, the
people commonly see and acknowledge the hand of God. But wherever war

7
breaks out, God is forgotten, if He be not set at open defisnce". Of

6L VI 159, 164, 1775,

7L VI 150 f., 1775.
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course, Wesley differs from the attitude he complains of, He believes
in the God of history and expresses his belief in the biblical word
"Our time is in God's hand". This is by no means a faint resignation
as 1f man need not act because God scts. On the contrary, it involves
the highest strain possible as appears from the words immediately
following which reads "Let us stand ready for all things", however God
may act. |

Wesley's conviction that God preserves his world also in times of
war, that He even participates Himself in the historical events of war,
is expressed, above all, in the theological concept of divine provi-
dence.

The concept of divine providence is traditionally subdivided in
two ways. In the first place general providence is distinguished from
particular providense. This distinction, however, is not shared by
Wesley. To him a general providence apart from the particular provi-
dence is memingieu.9 In the second place God's providential fore-
knowledge of man is distinguished from his logically subsequent provi-
dental care for man. Both of these aspects play a role in Wesley's
conception of war, although also they cammot always be sharply
distinguished from each other in detail, because both of them explain
but the same providential activity of the one God of history.

The sermon on Ezek. 13 16; in the year 1778, shows in a special

way that to Wesley divine providence is but one uniform reality in war,

8, v1 182, 1775.
S 1 326, 1781; et al.
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In this sermon Wesley discusses the American War of Independence as the
‘great example, the "grand soono',m of divine providence, emphasizing
already in the title that he intends to deal with "the present
dispensations of divine providence with respect to our colonies in
North Amprica'.11

The prophet Exekiel desoribes in the first chapter of his book
his vision of the heavenly court and uses for this purpose in the 16th
verse the illustration of wheels running one within another. In the
way customary to Wesley he detaches this picture from its context and
uses it in exegetical freedom for two kinds of human activities, both,
as he thinks, sinful. The one wheel is "pride, and luxury, and sloth,
and wantorness", the other in "the.lpirit of independency”. Both of
them have their roots in the American trtde,.woalth, and plenty.
"Immense trade, wealth, and plenty, begot and nourished proportionrile
pride, and luxury, and sloth, and wantormess. Meantime the same trado,
wealth, and plenty, begot or nourished the spirit of 1ndependoncy.'12
It is Wesley's point to show that in God's providence the two wheels
are ccordinated, are "running one within another”, that all activity
of man is "over-ruled by the justice and mercy of God".15 It is only
in divine providence that "one wheel ansvgrl to the othor".14 In His

providence God both forelmows the actions of man, i.e. the isolated

10
WS VII 418, 1778.
M1y, 409,

12
Ib. 418. \
51v. v,
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cduraoa of both wheels, and cares for man in coordinating thcsel
courses to the good of man. "What God foresaw would prove the remedy,
grow up with the disease; snd when the disease was come to its height,
then only began to operate.'15 This is to sey that in His providence
God destroyed through the American War of Independence the American
welfare, the nourishing soil of the sinful pride of independence.
Thereby the true virtuss can now recenter. "Who would have imagined,
that this evil disease (i.e. the spirit of independency) would lay a
foundation for the cure of all the rest (i.e. the other evils of pride,
luxury, sloth, and wantormess)? And yet so it was. For this epirit,
now come to maturity, and disdaining all restraint, is now swiftly
destroying the tro.d_e, and wealth, 2xd plenty whereby it was nourished,
end thereby makes way for the happy return of hemility, temperance,
industry, and chnstity."16 This is certainly not a good argument of
Wesley, but it reveals his concern for divine providence. Thus the
Amorican War of Independence is Wesley's proof of God's providence in
war, and that of the one providence of the divine forelmowledge of,
and the divine care for man, The God who cares for man because He
knows man from beforehand is the God Wesley praises as the all-wise
God. "Such unspeskmble good does the all-wise God bring out of all
this evil! 80 does 'the fierceness of man', of the Americans, 'turn

17
to his praise',"

B1b. 417 £,
61y, 4.

1
7Ib.
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The idea of the ordering wisdem of divine providence in war is not
only found, however, in Wesley's relatively late rsflection about the
war with America., He declares himself as early as 1745 in the same
direotion. As in this year the fear spread more and more that the
Pretender, in carrying through his father's claim to the throne, would
involve all England in war, we see Wesley in his endangered congrega~-
tion at Hewcastle. On a walk he personally inspects the arrangements
of the town made for defense, and their possible effect on the church
building situated outside the walls of the town. He was particularly
interested in how the cannon were placed, and he states with relief not
only that none of them could hit the house of the Methodists, but more-
over that they so protected the house that no enemy could approach it
"without being torn in pieces". It is this position of the cannon that
again makes him recognize the wisdom of God, and he exclaimss "I could
not but adore the .prov:ldenco of God.” No wonder, therefore, that a man

- as Wesley, who sees in all fear of war the providence of God at work,
at the same time chooses to preach to his congregation about "the
wisdom of God in governing the !n‘orld".18

Vesley, always understanding God's providence as a unity, did not,
however, approach its two aspects with the seme interest. His interest
is not so much the theoretical concern of God's providential fore-
knowledge as presupposed by His care for msn. It is rather the
pnctiﬁl concern of God's providential care for man as built upon His

foreknowledge.

" 111 212, 1745,
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Wesley's interest in God's providential care for man in times of
var, as bullt upon His foreimowledge, is expressed in two ways which
clearly demonstrate how much Wesley's thought moved in the fremework
of Oreator and creature. For he declares on the one hand his soli-
darity wvith man and then speaks of God's participation in history frum
the human standpoint. On the other hand he understands himself as the
interpreter of God and then tries to interpret the action of providence
from the divine standpoint. These anthropocentric and theocentric
views are a living unity to Wesley, because they are founded in the
fruitful tension which he feels in himself as the mouth-piece of God
for man eand the mouth-piece of man before God.

The anthropocentric view answers to God's providential care for
man as the help of God for man. Thus Wesley writes in his Journal
during the disturbances of 17451 "We cried mightily to God to send His
Majesty King George help from His holy phco."w His is convinced that
“the Lord is a wall of fire unto all that trust in him'.zo

The help of God is based upon His omnipotence. In war the raging
of man does not restrict the action of God in history, but at most
hides it. Ultimately the ommipotent God brings about the help for His
elect also through the raging of man; e.g. in the war with America.
For God's omipotence guarantees in the first place a better help than
the help of man, which after all England had renounced at that time

altogether. "If we have so mush wisdom and strength that we need no

19
J II1 213, 1745,

207 111 210, 1745.
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hblp from man, are we quite sure that we need no help from God...who
hath all power in heaven and oarth?'21 In the second place God's
onnipqtence guarantees not only the better but the only true help for
man in times of war altogethsr. So Vesley comments on the situation in
Amerioa that "none but the God of almighty love can extricate the poor
people out of the snare", in which, he thinks, the Americans are by the
war.22 Vhy then do men seek help from men at all, instead of turning
to the true helper who as the omnipotent is the only one who can really
help? This is precisely the question which Wesley raises in the
treatise of the year 1776 which significantly bears the title: "A
Seasonable Address to the More Serious Part of the Inhabitants of
Great Britain, Respecting the Unhappy Contest between us and our
Aperican Brethrent With an Occasional Word Interspersed to those of a
Different Complexion. By a Lover of Pbaco.'2§ In this writing Wesley
calls upon the addressed people, in the words of the Bible as he
composes and quotes them from his memory, to seek help from the
Almighty. "Look upward for help, to Him 'who doeth whatsoever pleases
Him in the armies of heaven, and amongst the sons of men; ' lmowing it
is He alone that 'can quench the violence of fire, still the raging of

24
the sea, and the madness of the peopie.”  -God alone sends true help

2L v 198, 1775.

22, v1 150, 1775.
254 X1 119, Seas Gr Brit, 1776.

‘AIb. 125. This passage clearly illustrates how freely Vesloy deals
with the Bible. This one quotation shows forth olements at least from
Ps. 135:6; Rev. 19114; Hebr. 11334; and Ps. 16518; if not also reminis-
cences of Eocl. 813; and for the "madness" of the people Eccl., 1-10 are
referred to besides Lk. 8124 and persllels.
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because He is the omnipotent.

What, now, is this help? = The help of God in times of war con-
sists in that He forces the enemies not <o encroach on His elect. 8o
Vesley is strongly convinced, with regard to the situation of his
preachers in America, that God will restrain the preachers' enemies,
in this case those who love war above all, if it is His will to con-
tinue His work in North America. In August, 1775, Wesley writes to
Thomas Rankin in America that "in that time (of another year) it will

"be seen what God will do with North America, and you will easily judge
vhether our preachers are called to remain any longer therein. If
they are, God will make their wvay plein and give you favour even with
the men that delight in vo.r."25 It is, therefore, God who will also
work with the enemies.

S8till more distinctly Wesley describes the help of God which
restrains the enemies four years later when the Spanish and French
fleets threatened the English mainland and especially the town of
Plymouth. Wesley believes that God is mightier than the enemiee and
he waits for His help. "*It is the judgement of many that, since the
time of the Invincible Armade, Great Britain and Ireland were never in
such & danger from foreign enemies as they are at this day. Humanly
speaking, we are not able to contend with them either by sea or land.
They are watching over us as a leopard over his prey, just ready to

spring upon us. They are mighty and rage horriblys but the Lord that

2y v1 173, 1775,
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dvelleth on high is mightior."% Wesley was not disappointed in
trusting in God's help. The enemy did not descend on British soil, and
Wesley saw the protecting hand of God at work. "Why, then, did they
not go in, destroy the dock, and burn, or at least plunder, the town?

I believe they could hardly tell themselves. The plain reason was, the |
bridle of God was in their teeth; and He had said, 'Hitherto shall ye
come, and no flrthar'.'27 Later Wesloy came to imow that pestilence,
"the malignant fever", had broken out in the flest and that this was
the natural cause of why the enemies did not carry out a landing. But
this insight did in no ways change his first interpretation of the
events that it was God's providence which had frustrated the enemies'
enterprise, precisoly by "the malignant f'cmn-".28 The God of help is
the essence of what Wesley has to say from the anthropocentric stand-
point about God's providential care for man in times of war.

The theocentric aspect of God's providential care for man in war
leads beyond the anthropocentric aspect and deeper into its theological
significance, and it does so because of & definite concern for the two
states of creation, and for their respective kinds of history. In the
first plece the providential care of God for man 1n“ war, as built upon
His foreknowledge, is no longer only the divine sanswer of help to the

human need of it, but it also overpowers human activity altogether.

26
L VI 348, 1779.
27

28
L VI 358, 1779.
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God is concerned about the first creation, about world history. God
can "interpose". Wesley, in 1768, fears the worst consequences of a
var with Amorica, "unless an higher haad intorposo".29 Looking back
to some of the sctusl results of this war with America Wesley in 1778
finds his viév confirmeds "The spirit of independency...is over-ruled
by the justice and'marcy of God.'jo Thus God's providence overrules
the counsels of man., Wesley elaborates this thought with regard to
var by a threefold reference to the narration of Ahithophel and his
counsel in II. Sam. 15-17. Ahithophel, formerly one of David's
counsellors, had sided with Abaalom in the rebellion against the king.
He counselled Absalom in how to win over David. His cownsel was *good"
in that it would have succeeded if carried out. But God made Absalom
listen to Hushai's counsel who was a friend of David's. Thus God
"defeated the good counsel of Ahithophel” because He intended “to bring
evil upon Absalom" (II. Sam. 17s 14),

When discussing the question of the Amsrican War of Independence
vith Thomas Rankin in 1775 Wasley explains that in his opinion both the
p;oplo in England and in America are misused by some unscrupulous
Englishmen who want to further their evil purposes. They certainly
asaume, Wesley thinks, that their plans promnise the utmost success, and
he continusss "But I trust One wiser then them will yet turn the

1
counsel of Ahithophel into fooliahmu."5 In the following year

29L v 38%, 1768.

Ps vir s, 1778.
N v 1, 17,
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Wesley reaffirms this conception and makes clear that it is the counsel
of separating America from her mother country which carmmot be from Ged
but must ultimately appear as the counsel of Ahithophol.52 And once
more Wesley takes up the comparison to Ahithophel, namely in 1779 when
the French and Spanish fleets seemed to bring the signal for war. He
remarks in his Journals "I preached on David's prayer, 'Lord, turn the
counsel of Ahithophel into foolishness.' And how remarkably has He
heard this prayer with regard to the French Ahithophel," again by
letting pestilonce break out on the uhi.ps.55

The reference to the counsel of Ahithophel reveals that Wesley
understands God's providential care in war es ultimately motivated by
God Himself, although it may well be occasioned by man. Or, as
Wesley puts its Man can at most be the secondary cause in the his-
torical events of war. The primary cause is God. And this is what
Wesley is really interested in. In diaouosipg the American War of
Independence he thus tries again and again to overcome the anthropo-~
centric approach 5y getting behind the outward events. "Excuse my
saying nnytﬁiug of the second cause, as I mean only to inquire into the
first. ...I would beg leave to pass from the Second to the First Cause.
Here I would fix my foot, as on a sure snd solid foundation that will

stand for ever."

2
5 W XI 127, Seas Cr Brit, 1776.

3 v1 253, 1779.

3 x1 122, 125, Seas Gr Brit, 1776.
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The Aristotelian language of the first and second cause makes God
80 much the subject in war, particularly in the American War of In=-
dependence, that Wesley's statemonts almost remind one of the dootrine
of absolute predestination. He speaks even, although cautiously, of
the "decree® of God which may have "gone forth from the Governor of
the world" to destroy it through ur.yj It is also a bold statement
to say that "we have great reason to fear God will soon say, 'Sword, go
through that land and destroy it'.“% And Vesley furthermore says:
"Upon the whole I em really sometimes afraid that ‘this evil (namely

> We shall have to show that Wesley is indeed

war)e.eels of the Lord!."
thinking of predestination. He has, however, a conception of pre-
destination which can without diffioul.ty regard God as the Lord of
history and also of war but which is not at all willing to acknowledge
Him as the author of war. ‘l‘}u‘uv we have to distinguish between the
ﬁdrd of wer and the author of nr. | | |

e Lord of war is God, and not .only'v_.'ivn‘ Qn:'but also in what is
made out of war. In 1775 Wesley writes to Thomas Rankin that within a
yoar it will be evident "what God will do with North America®.>> The
decisive point ‘o.bout var is, therefore, what God plans to accomplish

by 1t. Three years later the "plans® of God have already become a

L VI 159, 164, 1775.
L v1 168, 1775.
TL v1 159, 163, 1775.
581 vi 173, 1775,
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visible "work" of God. Wesley speaks now about "the Late Work of God
in North Amrioa'.”
Wesley only reluctantly agreed to the idea that the result of the

American War of Independence must have been a work of the providence of
God. And yet this’ insight means the aciknowledgement of God's concern
about church history. It is the very foundation of Wesley's later
attitude toward American Methodism as he expressed it in the noblest
way in his ordinations for America. For these imply automatically the
acknowledgement of the autonomy of the American Church. In the letter
of 1784 which Wesley addressed to "our Brethren in America" in order to
justify his far-reaching steps of church politics he circumscribes the
result of the war with respect to Methodism in the following emphatic
words which we have to quote in fulls

By & very uncommon train of providences many of the

Provinces of North America are totally disjoined

from their Mother Country and erected into inde-

pendent States. The English Government has no

authority over them, either civil or ecclesiastical,

any more than over the States of Holland. A civil

authority is exercised over them, partly by the

Congress, partly by the Provincial Assemblies. But

no one either exercises or claims any ecclesiastical

suthority at all. In this peculiar situation some

thousands of the inhabitants of these States desire

my advice.
Only because of the acknowledgement of God's providence in the war with

America Wesley's advice can bes:

3»9Vls VII 407, 1778.
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As our American brethren are now totally disentangled

both from the State and from the English hierarshy,

we dare not entangle them sgain either with the one

or the other. They are now at full liberty simply

to follow the Soriptures and the Primitive Church.

And we judge it best that they should stand fast in

that liberty wherewith God has so strangely made

them free. '
Especially the last sentence reveals the clear view of the nature of
divine providence. How hard must it have been for Wesley, who had —
condemned the American War of Independence in a way which was even
offensive to his own countrymen, to admit that God had proved Himself
so much the Lord of providence and of war that He had refused to give
the English the help hoped for and asked for.

In the second place the providential care of God, as built upon
His foreknowledge, is related to the second creation or the restora-
tion of the first creation. God is concerned about the second
creation, about salvation history within church history within world
history. Under the impression of the war with America Wesley expresses
this in the idea that all political occurences take place according to
the rule of virtue and vice. This rule, already underlying the his-
41

torical introduction of Wesley's work on original sin, is: "The
holy Scriptures give us ample accounts of the fall and rise of the

greatest monarchies. It is simply thiss They rose by virtue; but

40
L VIII 238 £., 1784,

41
W IX 195 £f., Orig Sin, 1757.
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they fell by vice."*2

Accerdingly, the providence of God in war is "to punish (through
war) those orying sine, and afterwvards to heal them (tharef'ran)'.45
Ne have to add that the restoration takes place, however, only after
repentance. Thus we have a chain of four links in the providence of
God in wart human sin, divine punishment through war, human repent-
ance, divine restoration of peace. Divine punishment through war is
the answer to human sin as divine restoration of peace is ths answer
to human repentance. In this context we have to concentrate on the
two activities of God, His punishment and restoration, as they are
part of the doc.trine of God. The activities of man, his sin and
repentance, will be discussed when we turn to the role of man in war
as they determine him anthropologically and ethically respectively.

God's providential care for the salvation of man consists always
of both elements, of punishment and restoration; in Luthor% wordst
of mortificatio and vivificatio; in Wesley's words: of affliction and
blessing. In the begimnning of the year 1756, when the clouds of the
Seven Years War were already discernible, Wesley's New Year's reflec-
tion was: "How much are men divided in their expectations concerning
the ensuing year! Will it bring a large harvest of temporal celami-
ties, or of spiritual blessings? Perhaps of both - of temporal afflic-

tions preparatory to spiritual blessings."

42V XI 125, Seas Gr Brit, 1776,
43
WS VII 418 £., 1778.

b4
T IV 145, 1756,
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In His providential care God first punishes the sin ‘of' man
through war. Wesley thinks especially of the war with America. "The
universal corruption of all orders and degrees of men loudly calls for
the vongoaﬁce of God; and inasmuch as all other nations are equally
corrupt, it seeme God will punish us by one anothar.'45 This is
spoken in the decisive year of 1775. Only a few months later, stillin
the same year, Wesley finds his fear already confirmed. "We likewise
have sinned, and we are punished; and perhaps these are only the be-
gimning of sorrows," he writes in the sermon on II. Sam. 2431 17,
Alluding to the context (verse 16) he continues: "Perhaps the angel
is now stretching out his hand over England to destroy 1t.“46 Thus
var is punishment. "We are punished with the svord."L'? It is God
Himself who comes as a man of war in order to punish the sins of men.
"He punishes them by poverty, coming as an armed man, and overrunning
the lo.nd."z‘8

God's punishment through war is part of his "judgement".49 God
Judges because he "has a controversy with the land“.so ¥ar reveals

51 52
His "anger" , His "fierce anger®. And how soon can He let "the

1 v1 168, 1775.
%ws VII 401, 1775,
“Ty 11 125, Seas Gr Brit, 1776.

48
¥S VII 418, 177s.

"L, v1 150, 1775. 5110,

20, v1 388, 1768. 25 111 210, 1745.
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54

2 The result would be a "general destruction'.

lifted thunder drop"!
"What a scene will soon be opened! Ruin and desolation must soon over=-
spread the land and fair houses be turned into ruinous heaps."

God's anger, revealed in war, is just. But that must not be mis-
understood as if God were the orusl despot who wished only to destroy.
He rather uses, to speak in Luther's terminology, this His alien work
of war in order to accomplish thereby His proper work. From this
peint of view God's punishment receives the character of a divine
trial and visitation.

The one idea, that war means trial, Wesley expresses in 1775 in e
letter to Thomas Rankin. The general situation of this year makes
Wesloy anxious about what may still come, and he sayst "I am afraid
yoﬁ will soon find a day of trial; the clouds ere black both over
England and America. It is well if this summer passes over without
some showers of blood. And if the storm once begins in America, it
will soon spread to Great Britain.”

The other idea, that war means a visitation of God, appears as
early as during the disturbances of 1745. Wesley is concerned that the
"sinful land" may "lkmow the day of their visitation" .57 This concern

is resumed in 1775. Wesley finds that it is especially hard for men to

Dy v1 159, 164, 1775.

541: VY 338, 1768, - L VI 155, 1775,

55L VI 135, 1775.

L VI 148, 1775.

o7
J III 213, 1745,
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understand God's visitation in war. We have already quoted what h§
writes to Thomas Rankin: "When a land is visited with femine or plague
or earthquake, the people commonly see and acknowledge the hand of God.
Eut wherever war breaks out, God is forgotten, if He be not set at open
dofianoo.'sa And as the visitation of God is so hard to discern in
wvar Wesley 'triea to oxplain his point to the Earl of Dartmouth and to
Lord North saying that "general dissoluteness of manners" demands "a
general vieitation".sg In the sermon on "National Sins and Miseries",
which is occasioned by the news of the death of the first soldiers at
Boston, Wesley furthermore compares the visitation of England with that
of Israel, "Is thers not, in several respects, a remarkable resem-
blance between the case of Israel and our own? General wickedness then
occasioned a general visitation; and does not the same cause now pro-
duce the same ef‘fect?"SO

God's punishment through war, His judgment in trial and visitation,
can go so far that His own work perishes thereby. Thus the beginning
of the war with America in 1775 reminded Wesley of the disturbances in
1745 and he comments: “"What a glorious work of God was at Oambuslang
and Kilsyth from 1740 to 1744! But the war that followed tore it all
up by the roots and left scarce any trace of it behind; insomuch that
when I diligently inquired a few years ;.ftor, I could not find one that

58
L VI 150 ., 1775.

9L VI 159, 163 £., 1775.

60
W8 vII Lo1, 1775.
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retained the 1ife of God!"6! On the one side war is thus God's means
of oarrying through His punishment, on the other side it can, however,
also destroy the work of God itself.

| This statement raises the question whether God, punishing the sin
of man through war, can really at the same time destroy His o\m worke.
Wesley clearly admits that God can indeed permit the destruction of
His own work through war. But this admission is overshadowed by the
assurance that the destruction of the work of God through war is al-
ways only preliminary. Finally war must, in the hands of God, even
further His work. Wesley infers this from thro§ observations.

Wesley's first inference is that war can be & "furthersnce of the
gospel". When in 1745 the Pretender approached Newcastle Wesley found
that the people listened more attentively to his sermons than usually.
"I never saw before so well-behaved a ocongregation in any church at
Newcastle as was that at St. Andrew's this morning. The place appeared
as indeed the house of God."62 And not only the outer behaviour l;ut
also the inner participation of the congregation was different. "The
congregation was so moved that I begen again and again, and knew not
how to c.zerm:lude."65 It is from this observation that Wesley inferred
that war had also its good. "How do all things tend to the furtherance

64
of the gospell®

6

62J III 212, 1745,

8% m 213, 1745,

64.1 111 212, 1745,

L vt 151, 1775,
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Wesley's second inference is that war can do "more good than harm
to the work of God®. In 1779, reflecting about the disturbances
oreated by the French and Spenish fleets in the Channel, he remarks
that "the alarm has been genersl in England as well as Ireland,
partioularly in the maritime parts. But it has done abundantly more
good then herm to the work of God. The children of God have been
greatly stirred up and have been more instant in prayer. And meny men
of the world have been greetly awakened, and continue so to this
day."65

Wesley's fhird inference is that war cen "issue in glory to God"
and "turn to His praise”. At the begimning of the war with America in
1775 Wesley discusses the political situation in a letter to Thomas
Rankin. "The sword is drawn; and it is well if they have not on both
sides thrown away the scabbard. What will the end of these things be
either in Europe or in America? It seems, huge confusion and distress,
such as neither we nor our fathers had known!" It is Wesley's hope
that the praise of God, as recorded in the Christmae story of Luke 2,
may be the finel outcoms of this war, too. "But it is enough if all
issues in glory to God and peace and good will among mn."66 In 1778,
at the height of the war, Wesley sees already proof enough that "'the

fierceness of man', of the Americans, 'turn to His praise'," precisely

67
through the reging war.

5, v1 258, 1779.

- 66y, v1 154, 1775.

6
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It may be advisable to sum up Wesley's ideas about God's provi-
dential punishment by saying: When creating the world God did not at
the same time create war. Although it ie said that God in His provi-
dence is also the Lord of war, that can never mean that God is the
author of war. Therefore Wesley can never talk about war from the
point of view of absolute predestination as already suggested. God in
His providence shows His Lordship even over war rather in the circum-
atanco‘ that He coordinates the actions of man in a sovereign way., The
guilt of war lies always with man as we shall have to show in the next
chapter. But God includes this human guilt within His plan of salva-
tion precisely by punishing sin in order to restore man end peace
after repentance. The destruction of the work of God has for Wesley
doubtlessly to be put on the account of man who bears the guilt of
war altogether. God never carries through the destruction of His own
work Himself, but He permits it, again, however, to bring good out of
this evil aes well.

In His providential care God furthermore restores peace after the
repéntance of man. This i the biblical view of God who is not the
absolute, passive, transcendent Being but the living Lord of history,
who also can change Hi; mind, Of this God Wesley always kmew.

In 1745 Wesley approaches the question of divine restoration after
re.pentanco under the premise fhat it is possible for God "to spare a

sinful land yet a little longer".68 The threat of the Pretender may

68
J III 213, 1745,
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well be dissolved if men repent. Wesley quotes Jonah 3:9 and sayss
"Who oan:tell if God will return, and repent, and turn away from His
fierce anger, that we perish not1"6

Also the American War of Independence will be turned into blessing
if men only find their way to God. "He will send through all the happy
land, with all the necessaries and conveniences of life...an un-
speakable bleasing."-,o The blessing is the restoration of peace both,
historically and eschatologically. With this idea we have, however,
already entered into the third statement about God the Creator.

God Himself will lead His c¢reation to perfection. The Creator and
Preserver of the world is also its Consummator. As such he will
restore peace. Wesley ie this-worldly enough to believe that repent-
ance will restore peace here and now, as we shall have to discuss in
detail when we turn to the purpose of repentance. But Wesley is also
other-worldly enough to hope for peace as an eschatological event, as
the reference to Isa. 2: 4 proves. "Then brother shall not 1ife sword
agairst brother,‘ neither shall they know war any mox-o."71 The peace
here and now is but a token of the anticipated eschatological peace
to come. In both aspects, however, peace is a gift of God, given to
man.

This leads us to the point where we have to ask for the role of
man in war, not without defining how the role of God, His punishment

(9.1 III 210, 1745,
70 ,

WS VII 419, 1778,
T

W8 VII 408, 1775.
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and restoration, and the role of man, his sin and repentance, are
coordinated. One can say: In the temporal and logical sense, con-
oerning the sequence of the roles of God and man in wer, the action of
God is posterior, i.e. subsequent to the anterior action of man. But
in the structural and principal sense, concerning the order of the
roles of God and man in war, the action of man is inferior, i.e. sub-

ordinate to the superior action of God.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



OHAPTER IV

WAR AND THE SIN OF MAN

The role of man in war consists of two phases, the primary
dogmatic and the secondary ethical phase.

The primary role of man in war is dogmaticly determined by sin,
and that in a threefold sense. The sin of man is the cause of war, the
8in of man is the content of war, and the sin of man is ths conse-
quence of war.

- Ihe sin of man is the causs of war. Wesley elaboratss this thesis
in four stagest He first ascertains the fact that sin is indeed the
bagis of war., He then asks what sin is in its essence as the root of
war. He furthermore explains how sin in the form of particular sins
leads to war. He finally shows who the sinner is through whose sin
and sins war arises.

In the first place Wesley ascertains the fact that sin is indeed
the basis of war. This is true with regard to every war, but espe~
cielly with regard to war as it involves affliction and misery. "Sin

is the baleful source of affliction; and consequently, the flood of

19
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miseries which covers the face of the earth, which overwhelms not

only single persons, but whole families, towns, cities, k:‘.ngdmma."1

The war with America is no exception to this rule. Also with regard to
it Vesloy draws the conclusion that "our sine (are) the real ground of
all our cn.lamitiea"z and that "our own sins (are) the cause of all our
aufferings."5

War points back to sin in two ways. It can either be the direct
consequence of sin. Then it is its cutcome. Or it can be the in-
direct consequence of sin., Then it is its punishment.

War is first the direct consequence, the outcome of sin. This is
to says the sin of the war of man is the result of the sin of the war
in man; or, in Wesley's own words: "From whence comes that complica-
tion of all the miseries incident to human nature, - war? It is not
from the tempers 'which war in the soul'?"h The very conflict with
America is the proof that it was preceded by the conflict within man,
as raised by sin, the monster and serpent who has brought about
everything. "Look in this glass, and see the ugly monster, universal
sin, that subtle, unsuspected serpent that has inflamed our blood, and

5
brought on the malignant fever of contention on our body."

"X 1x 238, Orig Sin, 1757.
% XI 88, Oaln Am, 1775.
5ws VII 405, 1775,

¥ 1x 237, Orig Sin, 1757.

5w XI 127, Seas Gr Brit, 1776.
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War is furthermore the indirect consequence, the punishwent of
sin., War is divine punishment of hman sin, acocording to the rule
that the providence of God answers the actions of man. "We...have
sinned, and we are punished, "6 namely e.g. by the American War of In-
dependence. The understanding of war as punichment for sin is, as
Wealey admits, the rather simple answer to anybody and everybody who
raises the famous question of "why". Why is there war!? ¥Vhy do we
have war? "But why are we thus (threatened with war, in this case by
the Pretender)? I am afrsid the answer is too plain to every con-
siderate man: Because of our sins; because we have wellenigh 'filled
up the messure of our iniquitiol'.'7

In the second place Wesley asks what sin is in its essonce as the
root of war. He answers, particularly during the American War of In-
dependence, with the definition that sin is emmity against God and
against one's fellow man. "While you are a slave to sin, you are an
enemy to God, and your countrj".'.oc»."8

Sin as ermity against God is the "contempt" of God. This is ihn
Wesley's eyes the very heart of sin. The contempt of God is, therefore,
even more emphaticly condemmed than the slave-trade which usually re-

oeives ths sad honour of being the most attacked evil. "There is (ir

S8 vII o1, 1775,

7W XI 183, Englishman, 1745,

S XI 125, Seas Gr Brit, 1776.
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aught can bv worse) a sorer evil (than the slave-trade), namely, an
astonishing contempt and neglect of truly sacred things; especially

w9 Associating the contempt of God

the solemn worship of Almighty God.
with the neglect of the worship of God Wesley indicates that he is not
concerned about an abstract contempt of God but its concrete manifes-
tation. This he calls in his carlier period “"ungodliness", in later
years "impiety". Oonsequently both ungodliness and impiety are seen
at the root of war. War in general "is a demonstrative proof of the
overflowing of ungodliness in every nation under lrmuon."10 And the
war with America in particular is caused by impiety, by "shocking
impiety" as Wesley stresses, equating it with "proi’o.nemms".11
Impiety is universal. "Our wniversal impiety (is) the first and
principal cause of our misery and wretchedness in general, and of the
present distress in partit:u].ar."12

Sin as enmity against one's fellow man is immorality or, as
Wesley prefers to say when discussing the war with America, "vi.ca.-n".15
Vice is equivalent to "wickedness". Therefore it can also be said
that it was "general wicledness" which "occasioned a general visita-
tion", namely this '".14 If this is true "the friends of America"

should surely not be content with explaining the War of Independence

b, 126.

1

"1 v 189, 163, 177,
% x1 127 £., Seas Gr Brit, 1776.
Vrv. 125, s v11 401, 1775.
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from apparent but vagus reasons, as Wesley suspects them to do, but
should "think seriously of a more secret but certain cause, namely, the
universality and enormity of every species of wickedness that is found
in our lo.nd."15

In the third place Wesley explains hovw sin in the form of perticu-
lar sins leads to war. Among the sins which cause war Wesley dis-
tinguishes three groups. The first group of sins is related to the
firet mentioned sin of vice and wickedness, the second group of sins is
associated with the sin of human pride, and the third group of sins is
connected with the sin of the slave-trade.

The first group of sins, related to vice and wickedness, appears
in the English-American conflict, and that on both sides. The war be-
tveen England and America is, therefore, the clash of two developments
of the same kind which moved toward each other. As to England, Wesley
points to the "astonishing luxury of the rich" as the main vice, be-
sides "ten thousand other vices shocking to human nature® of which,
hovwever, he does not want to say anything. For it is the luxury of the
rich which caused the "general dissoluteness of manners” which, in
turn, demands "a general visitation" like this war.16

As to America Wesley makes also luxury and its relatives respon-
sible for the war. All of these are rooted in the originally

"immense trade, wealth, snd plenty" of America which "begot and

1
5' XI 127, Sees Gr Brit, 1776.

16
L VI 159, 163 £., 1775.
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nourished” the wickedness, i.e. “luxury, and sloth, and wantonness.”'’

In any case luxury presupposes wealth., Wealth, however, is in
Wesley's view apparently of a morally indifferent character whereas
luxury is in his eyes difinitely of a sinful nature, for it is
roegularly subsumed under the vices. Both appears from the preceding
quotation. Consequently somewhere on the way from wealth to luxury the
indifferent qualification must have turned negative. The questic: is
where precisely this hnppenod.' Wesley knows of two answers which both
belong in the context of the slave-trade where they have to be expli-
cated. Their implications, though, have to be anticipated here in
order to make the argument of luxury complete.

In both answers Wesley points out that he is not interested in
wealth as such, howevey indifferent it may be. What interests him is
man's attitude toward his wealth, and that in two respects: man's way
of using his wealth and, logically prior to this, man's way of gaining
his wealth. Wesley, therefore, does not speak about wealth as such,
indifferent wealth, but of wealth as used and gained by man, as
qualified by man.

Thus the first answer to the question of luxury is that it is
sinful because man has used his wealth in a sinful way. But this is
not the only answer. The other is at least as important.

The second answer is that luxury is sinful because the wealth of

man is already sinful because man has gained his wealth in a sinful

YTys vir 418, 1778.
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way. As to the war between England and America this means concretely
that both countries had gained their wealth in an evil way, namely
through the slave-trade. And as the slave-trade itself is sinful, as
Wesley strongly argues, so also the wealth resulting from it canno£ be
anything but sinful. Therefore also luxury dependent upon wealth, is

bound to be sinful.

The second group of sins, associated with human pride, arise

either with or from pride.

As the brother of equivalent sins, pride is one reason smong
othars why two countries take up arms and go to war with each other.
Wesley knows of quite a number of the associates of pride. "When
nation rises up against nation, and kingdom against kingdom, does it
not necessarily imply pride, ambition, coveting what is snother's; or
envy, or malice, or revenge, on one side, if not on both1“18 As the
father of subsequent sins pride is not only one but the reason of war,
again with special reference to the war between England and America.
Wesley's argument is put forth in the form of a genealogy of pride.
Pride creates "contention" which is born under the labour of
"commotions". What the commotions indicate, the contention finally
brings about, namely war. For contention creates "dismemberment®,

dismemberment, in turn, creates war.

The labour of commotions necessarily precede the birth of con-
tention, pointing to it. Accordingly Wesley discovers the contention
of the seventiea, including ite offspring, in its embryonic stage al-

ready in the commotions of the late sixties. Thus he points out in
18y 1x 237 £., Orig Sin, 1757.
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1768 that "the consequences of these commotions will be....exaotly the
same as those of the like commotions in the last century." Among the
consequences war is the dominating ons. "The land will becoms s field
of blood; meny thousande of poor Englishmen will sheathe their swords
in each other's bowels for the diversion of their good neighboura.'19

Finally contention is born, the child of pride. It is, as Wesley
states in 1776, "the unhappy contention of brethren"2o, or in other
words: “the unhappy contest between us end our American brethren."21
Ag such it proceeds from pride, for contention, "as Solomon observes,
'only cometh of prido'."z2 Nesley here refers to Proverbs 13310 which
reads "Only by pride cometh contention." Contention produces dis-
memberment. "“The empire is dismambored",z5 which means that there is
"a kingdom divided againet itnlf.“24 And dismembsrment results in
war. Dismemberment "is not the consequence of this war, but rather
the cause of 1t.“25 War follows immediately. *A kingdom divided
against itself is an evil, of all other, the most dreadful; inasmuch
&8s an innumerable train of Qvila necessarily follows; no incon-

siderable part of which are the sword, fire, plunder, and famine.®

9% v 383, 1768.

20
W XI 121, Seas Gr Brit, 1776.

1
2 b 110.

221b. 121,

2% XX 111, Obs Liv, 1776.

24y X1 119, Seas Gr Brit, 177.

2w X1 111 £., Obs Lib, 1776.
26y x1 119, Seas Gr Brit, 1776.
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Thus the horrors of war, "ths horrors of so terrible a conflegration",
which directly originate from diqnnnbormont, were indirectly "occa-
sioned through the unhappy contention" between England end Amorica.27
The third group of sins, comnected with the slave-trade, is most
importent because the slave-trade itself has a face of Janus. For it
is war and sin in one. According to the form it is war and, thers-
fore, founded on sin. According to the content it is sin and, there-
fore, the foundation of war. Thus the slave-trade is a twofold argu-
ment for the thesis that sin is the cause of war. The slave-trade is
war according to its form. It employs the means of war as a way, in
comparison to other ways, as the "more compendious way of proocuring
African slnvea.'as The natives are not war-minded by nature, Wesley
asserts. Only the slave-trade teaches them war. "Till then they
seldom had sny wars; but were in general quiet and peaceable. But the
white men first taught them" war.ag Without the slave~-trade they
furthermore "would not stir a step" to make war.50 Therefore the
slave-traders, vulgarly speaking, lend a helping hand "by prevailing

1
upon them to make war upon each other."5 Exactly speaking, however,

21y, 121,

28w XI 65, Slavery, 1774.

291,

5OIb. 78
3

. 65.
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the natives are "excitad...by every possible means, to fall upon one
a.nother."52 The wars the slave-trade knows of never originats by
themselves. They are "occasioned and fomonted".” The slave-traders
are guilty to "raise of foment (them) on purpose".

The "natives" in question are mainly those of the "African trade®,
but they are not ths only ones affected by the slave-trade. For there
is a similar Asian trade pointed out by Wesley. And he cannot believe
that "the East-India trade is a jot better". To him both of the
trades "seem veﬁ nearly allied®. For also in India the "refined
iniquity (is) practiced... of fomenting war smong the natives".”” The
purpose of the wars among the natives is their brutal exploitation.
In Africea it is the aim that the natives make among themselves as
many prisoners as i:ouible in order then to tale "these poor
craart.urtm"}‘S and sell them as slaves which is practicslly "to sell one
a.nother".37 In India the object of the trade is not sc much the
natives themselves but their goods. Wesley believes that in the
Indian trade there "is no leading into captivity, as in the former".

What matters here is "seizing the chief of the plunder® which the

2. 71 2.

1p. 71.
34

Ib. 76.
N X1 125 £., Seas Gr Brit, 1776.
3y

b £5.

XI 71, Slavery, 1774,
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89
instigated wars leave behind.’8 In any case, however, war is employed
because it promises a profitable business.

The purpose of the wars of the slave-trade, thus understood,
determines also their motivation as profiteering. Thus Wesley dis-
covers the root of the evil of these wars in the phenomenon of money.
With money the white men "hire" the natives "to sell one anothor",59
thereby "to tear away their own countrymen from this lovely country" of
Africa.ho And those whom the white men hired they "first taught them
drunkenness and avarice".41 The money, sinful thrqugh the purpose it
is used for, has come a long way before it is put into the hande of
the natives. The natives, by Wesley styled as "African butchors",aa

o3

are 'excited...by money, by drink, by every possible means to make

war and to sell the prisoners. The instigators are "the captains em-
ployed in the trade'.aa Their sole motive is also monsy only. “They
well lmow, to get money, not to save lives, was the whole and sole

spring of their motiona."45 The captains receive their money from the

"merchant who is employed in the slave-trade®. It is, therefors, in a

8
5w XI 125 f., Seas Gr Brit, 1776.

39¥ XI 65, Slavery, 1774,
4

b, 76.
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Ib. 65.
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Ib. 78.

4
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proper sense the merchant who "induces the African villain to sell his
countrymen,...by enabling the English villain to pay him for so doing,
whom you overpay for his execrable lnbour'.hé And the msrchant lives
on the money of the slavtholder, the "gentleman that has an estate in
our American plantations®. He is, therefore, "the spring that puts all
the rest in notion';#7

As to the problem of money it is instructive to see how much
Wesley is interested in the use of money. His condemmation of the
wrong use of money is his “Thoughts upon Slavery", as expressed in
1774A8, is only half of the picture. It is by more than a quarter of
a sentury preceded by the outline of the right use of money, offered
in 1748 in the sermon on "The Use of Money“.49

The slave-trade, being war according to its form, is sin
according to its content, as already suggested by the previous dis-
cussion. For otherwise Weeley would neither have spoken of "African
butchers" and of "Africean and English villains®, nor would he have
called the slave-trade an "execrable labour". He, indeed, condemns
the slave-trade most emphaticly es one of the greatest sins if not the
groatest sin of his times. The slave-trade is sin outwardly and

inwardly.

46

Ib. 77.
471b. 78.
48y, 65 £f.

49 11 314 £2., 1748,
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The slave-trade is sin outwardly because in its appearance it is
alvays conneoted with sin; it cannot be carried out without sin. This
sin Wesley conceives a8 a triad in at least three passages. The first
time he speaks of "stealth, force, and wars", saying that the natives
sre torn away from their native country "part by stealth, part by
farce, part made captives in those wars which you (captains) raise or
foment on purpoae“.so The second time Wesley refers to "stealing,
robbing, and murdering®. In order "to sell his countrymen" the African
has "to steal, rob, murder men, women, and children without number" .51
The third time Wesley calls the same triad "frauds, robberies, and
murders'.52 A comparison of the throe ways of putting the same idea
shows that to Wesley stealing and stealth are united to fraud, that
furthermore robbing and robbery is allied with force, and that, most
important of all, war is equated with murder.

The murderous wars of the slave-trade are, though the worst, yet
not the only sinful product of the sinful money. For the same money
which makes the natives sell each other's prisoners brings about that
"by this means, even their Kings are induced to sell their own sub-
jeu:‘l’.a".55

The slave-trade is sin inwardly because in its nature it is

nothing but”iniquity®. And this is true not only with respect to the

% x1 76, Slavery, 1774.
511, 77.

221h, 78.
23Tb. 65.
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African, but also to the Indian trade. Nothing can excuse the African
trade. Neither its extension nor its continuance can alter its
iniquity. “However extensively pursued, and of long continuance, the
African trade may be, it is nevertheless iniquitous from firet to
10.:1’.."54 The situation in India is different but not "a jot" bet'ber.ss
We have seen that Wesley calls the trade there a "refined 1niquity“56
which therefore does not cease to be iniquity. It rather "has been as
conspicuous to the serious and attentive" people as the African
trade.57 The slave-trade is iniquity because it sins against the blood
of men. "It iz the price of blood! It is a trade of blood, and has
stained our land with blcmd!"s8 This is the face of Janus of the
slave-trade, that it is not only war pointing backward to sin but also
sin pointing forward to more war.

The war which results from the sin of the slave-trade is the war
betwveen Englend and America. In a unique view Wesley comnnects the »
English slave-trade with the American War of Independence, under-
standing the latter as the outcoms of the former. Thus he declares in
17763 "As we are punished with the sword (of this war), it is not
improbable but one principle sin of our nation is, the blood that we
have shed in Asia, Africa, and America."59

The coordination of the slave-trade and the war with America,

ultimately in the providence of God who punishes the first through the

Py xt 125, Seas Gr Brit, 1776, °'Ib. 126.
1. 2811, 125,
% . 291y,
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second, allows Wesley to see both problems, slavery and the said war,
in a larger context than his contemporaries did. According to Wesley,
therefore, neither can be understood fully when isclated from the
other. In itself the slave-trade is but a moral problem concerning
the basic righte of men. In itself the war with America is but a
military problem concerning the basic rights of nations. Only in
their junction they are taken out of the mere human realm and receive
a truly theological importance for Wesley.

In the fourth place Wesley shows who the sirmer is through whose
sin and sins war arises. In other wordss Wesley discusses the prob-
lem of the guilt of war, and that with regard to the two wars which are
interrelated to hims the war of the slave-trade and the war between
England and America. As to the wars of the slave-trade Wesley de-
clares that everybody, who is connected with the money that either
directly or indirectly buys the natives, is guilty of them, and there-
by of the slave~-trade altogether.

The outstanding sinners, the people whom Wesley considers "more
immediately concerned" are the "captains, merchants, and planters“.éo
They, therefors, are the most guilty, though not the only guilty group
of people. The captains are concerned because they "occasioned and
fomented" the wars smong the natives. "Was it not themselves! They

know in their own conscience it was, if they have any conscience

60 .
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1e£t".6' Thus the captains are guilty.

The merchants are still more concerned because they pay the
"English villain" to pay the "Africen villain'. "It is your money" the
merchant is told, "that is the spring of all, that empowers him (the
oaptain) to go ont So that whatever he or the African does in this

62
matter is all your act and deed”. Thus the merchants are still more
guilty.

The planters, however, are the most concerned because they are the
first link of the chain.

Now, it is your money that pays the merchant, and
through him the captain and the African butchers.
You therefore are guilty, yes, principally guilty,
of all these frauds, robberies, and murders. You
are the spring that puts all the rest in motion;
they would not stir a step without you; therefors,
the blood of all these wretches who die before
their time, whether in their country or elsevhere,
lies upon your head.6>

The outstanding sinners are, however, not the only sinners. The
"captains, merchants, and planters” are but the special agents of the
"white men", i.e. the "Europeans" including the American oolonists.64
Therefore a whole race is guilty of the slave-trade and its wars.

The general observation of the guilt of the white race as to the

slave-trade and its wars receives, dus to Wesley's historical

611y, 72.
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situation, a special application to the British, whether in Englend or
Azerica. The share of the British in the slave-trade and its wars is
actually the only section thereof which really presses him.

As an Englishman Wesley doees not exclude himself from the British.
Hs does not speak of the sin of the slave-trade in the third but in the
'firat person. He epeaks out of the solidarity of the sinners and
deplores the "sin of our nation" which brought about that "we are
punished with the sword® .65 Not “they" are guilty, not "you" are
guilty, but "we" are guilty! Thus Wesley joins the ranks of those who
are guilty of the slave-trade and its wars. This fact certainly
accounts for the passion of Wesley's fight against slavery, and
probably also for its success.

As to the American War of Independence Wesley took an active
interest in the excited discussions of his time as to whether the
Americans of the English were guilty of the war between the mother
country and her coléniea. On different occasions Wesley differently
expressed his views about the guilt of the war in question. On the
whole it is the case that he at first sympathized with the Americans
but then later firmly backed the British. This general observation,
however, is the only one which one can make with regard to a tempo-
ral sequence of Wesley's comments. Any development of the details of
his ideas is untraceable; certainly becsuse the passion of his par-

ticipation in this vital question of his nation carried him away again

65
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and again. Thus there even occur, in the historical perspective,
several chronological contradictions which, however, receive a pro-
found theological significance when seen in the systematic perspective
es e shall attempt to do. |

Wesley's argument for or against the British or the Americans
takes place on the background of two main issuess the question of
vaxation and the question of liberty.

As to the question of taxation "the one point is, Has the Supreme
Power a right to tax or not‘r"66 This is of course not spoken of a
theoretical but of the practical case in which England is the taxing
side and America the side being taxed. "The grand question which is
now debated, (and with warmth enough on both sides,) is this; Has the
English Parliament a right to tax the Americen colonies?"67 England
affirms, America denies, this right. This disagreemsnt occasions, at
least officially, the outbre.ak of the war between the two countries.

".l‘he question of taxation does, however, not only account for the
outbreak, but also for the guilt of war as Wesley firmly believes.
For if the cutbreak of the war appears from the contrast of two sub-
joective answers, then the guilt of the war must appear from the es-
tablishment of an objective answer to thp question of taxation. And
about this answer Wesley is concerned. For if the English are right

then the Americans are guilty of the war, and vice versa, if the

66 .
L VI 199, 1775.
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Americans are right then the English are guilty of the war. "The one
question is, 'Have we a right to tax or no?' If we have, they are
rebels, and accountable to God and man for all the blood that is shed.
If we have not, they are innocent, and the blood lies at our door.
Will they allow this right?! or can we give it upt*

The external question of taxation is based upon the internal
question of 11borty.69 As the former was meinly the subject of
Vesley's political letters, so the latter is mainly treated in his
sermons.

As to the question of liberty the point is the American inter-
pretation of it as autonomy, i.e. as independence from their mother
country England. Wesley examines and oriticizes precisely this
American interpretation of liberty although he honestly tries to under-
stand the American desire for it.

In the attempt to understand the American concept of liberty
Wesley grants that they had, not only since recently but from the very
beginning, "an hankering after independency”. This was quite natural
to them. "It could not be expected to be otherwise, considering their
families, their education, their relations, and the connexions they had
formed before they left their native country." But their background
is only one reason of their desire for independence. Another as im-

portant reason is the treatment they had received in England. "They

68L VI 188, 1775.

69
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w§ro farther inclined to it (i.e. independency) by the severe and un-
just treatment which many of them had met with in England. This might
voll oreate in them a fear lest they should meet with ths like again,
& jealousy of their governors, and a desire of shalking off that
dependence, to which they were never thoroughly roconcilod.'7o And
for a time there is also a third reason of the American aspiration of
independence. This, however, is much more than a matter of the back-
ground to the war, and therefore exceeds the foregoing points in
importance. It will be discussed in detail later in the context of the
content of the guilt of this war. This third reasor is connected with
Wesley's temporary assumption that the American desirs for independ-
ence was instigated by a few enemies ¢f the monarchial principle.

The examination of the American concept of liberty from without
is, however, very soon added to the attempt to understand it from
within. In a gense Wesley's last argument for the American desire for
independence suggests this transition itself. Wesley grants that "the
spirit of independency" is indeed founded in the nature of the
colonists, but this nature has been corrupted, above all through
"trade, wealth, and plenty". Oonsequently everything which proceeds
from their nafure is necessarily sinful. Thus on the one hand,
"immense trade, wealth, and plenty, begot and nourished proportionable
pride, ahd luxury, and sloth, and wantonnees”. On the other hsnd,

"the same trade, wealth, and plenty, begot or nourished the spirit of

70
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independency". A comparison of thése two parallel statements reveals
that to Wesley the catalogue of vices and the "spirit of independency”
stand on the ssame level. Both are sinful. As the vices so is also the
"spirit of independency” an "evil diaoane“.71 Independence "would be
no blessing, but an heavy curse, both to them (i.e. the colonists) and.
their children'.72 Wesley even calls it “the glorious fault of angels
and of gods, that is, in plain terms, of dovila".75

The criticiem of the American concept of liberty concerns pre-
cisely the equation of independence and liberty which Wesley thinks
is a false equation. The "spirit of independency", although "sc many
call (4it) liberty"74 because "they are taught tc call (it) liberty",
is yet but "a great phantom". It is only the phantom of liberty which
"stalks before" the Americans and "drags on these poor victims into
the field of blood". It ie only the phantom of liberty "which
breathes into their hearts stern love of war, and thirst of vengeance,
and contempt of death". It is not the reality of liberty for "real
liberty, meantime, is trempled under foot, and is lost in anarchy and
confusion”,

These ideas about the questions of taxation and liberty, which

according to Wesley represent "the real state of the question without

Trv. b1,
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any colouring or nggmvation"76, make up the background of the argu-
ment now to be presented whether the Amesricans or the English are
guilty of ths war between them.

Wesley clearly expressed his oriéiml sympathy with the Americans
as late as in June, 1775, in the already mentioned duplicate letter to
Lord Dartmouth and Lord North. Besides, this is probably the only
time he ever took an unambiguous stand for the Americans. He explained
his position saying: "I cannot avoid thinking (if I think at all) that
these, an oppressed people, asked for nothing more than their legal
rights, and that in the most modest and inoffensive manner which the
nature of the thing would tllw.'T, If thus the Americans ere de-
clared not guilty then the alternative is that the English are guilty
of the conflict between their countries. This implication Wesley
indeed explicates in a statement of about the same time of Jume,
1775,78 not without a slight but important modification. For the
altsrnative to the Americans es a whole are not the English as a whole
but only "a few men in England who are determined enemies to
mamrchy'.79 This modification has a twofold significance. On the one
hand the limitation of the guilt to a minority in Engleand represents a

first attenuation of the original position. On the other hand the

6L v 193, 1775.

T, v1 156, 161, 1775.

78' XI 80 ff., Oalm Am, 1775. This address was written around
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connection of the guilt with a specific minority in England involves e
| eomplication of the original position. For now it must be shown how
English anti-monarchial sentiment is related to the American movemsnt
for independence.

Wesley argues that the American desire for independence is pri-
marily caused, though not primarily intended by the English anti-
monarchial group. Its primary intention is rather the overthrow of
the monarchy in England. Therefore the few enemies to monarchy, who
are fev because "they have let very few into their design", "have for
some years been undermining it (i.e. the monarchy) with ell diligence,
in hopes of erecting their grand idol, their dear commonwealth, upon
its ruins”. Whether this is of personal or principal reason, Wesley
cannot tell. “Whether they hate His present Majesty on any other
ground than because he is a King I lmow not. But they cordially hate
his office."ao |

In the primary intention of an English republicanism the American
desire for independence is a secondary means, but as such it is oppor-
tune for, and therefore caused by those anti-monarchists. The
Americans "ere only the tools of men on this side the water, who use
them for deadly purposoa".81 This is said as late as in August, 1775.

The method employed in spreading anti-monarchism in England and

"the spirit of independency” in America is that of agitation. Thinking

8O]Ib.
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of England Wesley points out that “they (i.e. the few men in England)
are steadily pursuing it (i.e. anti-monarchism), as by various other
means, so in particular by infleammatory papers, which are industri-
ously and continually dispersed throughout the town and country.” The
result is apparent for ‘byfthia mothod they have already wrought
thousands of the people even to the pitch of madness.” Turning to
America Wesley continues that "by the same (method), only varied
according to your circumstances, they have lilkewise inflamed

America."

Thus Wesley has ascertained the dependence of the American move-
ment for independence upon the English republicanism and is enabled to
draw the conclusion that the few English anti-monarchists are gullty
of the war between England and America. "I make no doubt but these
very men are the original cause of the present breach between England
and her colonies."a5 Their guilt is based on their sin, for "they
heartily despise His Majesty and hate him with a perfect hatred. They
wish to imbue their hands in his blood; they are full of the spirit of
murder and rebellion."e4 This Wesley said in August, 1775.

Less than a year later, in April, 1776 Wesley resumes the issue of

&8
the agitation, which, as the conmecting link between the American

%% 11 8, oaim Am, 1775.
Sr1v.
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ntiuggle for independence and the English anti-monarchial activities,
is supposed to have led to war. The existence of this agitation,
which is ultimately an agitation for war, is accounted for in the same,
but its zenesis in differsnt terms. As to the existence of the agita-
tion of war, Wesley continues to "allow that the Americans were
strongly exhorted by letters from England, 'never to yield or lay down
their arms till they had their own terms'",

As to the genesis of the same agitation of war, Wesley goes one
step further than the year before. He is no longer content to trace
the agitation only to the small anti-monarchist group in England but
proceeds to trace the English anti-monarchial spirit together with its
resulting agitation back to the American striving for independence. "I
once thought those measures (of agitation for war) had been originally
concerted in our own kingdom; but I am now persuasded they were not."
He rather believes that "those measures were concerted long before
thia'87, nemely precisely in America which always hankered after inde-
pendence, as he puts it. Thus Wesley has completely inverted his
argumentation. Not the anti-monarchial spirit created that of inde-
pendence, but vice versa, the spirit of independence produced the
anti-monarchial one. Consequently the guilt of war can no longer be

looked for in England but must be found in America.

86 ,
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During the few months between the two accounts for the agitation
'of var there must have occurred the famous change in Wesley's attitude

toward the conflict between England and America. It is interesting to
examine the time from June 1775 to April 1776 for sventual indications
of this change.

Strange as it is, the first slight suggestions of an antipathy
toward the Americans appear together with Wesley's strong assertion of
his sympathy for them in Jumne, 1775. For he then expresses his
opinion "in spite of all my rooted prejudices, (my) long-rooted preju-
dices", because "all my prejudices are against the America.na'.aa One
cannot doubt at all that Wesley was subjectively completely honest in
his unconditional defense of the Americzens, for retionally he had over-
come his prejudices. But it is interesting to speculate whether he had
not overcome his prejudices oniotionally, whether he was not objectively
honest. Could not his change in attitude be, at least partly, a
revival of his old prejudices? So that he was never completely recon-
ciled with the Americans?

There is at least one strong argument which points in this
direction, and that is the fact that Wesley worked upon his famous
"Calm Addrus" which means a decisive step in the assumed change, as
early as in June 177589, which actually coincides with and even pre-

cedes the expression of his favour toward the Americans.

88y, v1 156, 161, 1775.
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However this may be, it can furthermore be substantiated that
what was originally a prejudice becsme finally a judgment. Wesley's
High Church principle had asserted itself over his desire to be
sympathetic with the Americans. It was the attitude of the famous
work of Samuel Johnson, "Taxation no Tyranny; An Answer to the Resolu- -
tions and Address of the American Congress”, mentioned by Wesley him-
selfgo, which answered to his sentiment. All of this happened in the
latter part of October and the earlier part of November, 1775. First
Wesley mentions the process of the change saying "I find a danger of
losing my love for the Amrica.ns.“91 Then he accounts for the fact of
the chang\; in a new edition of his "Calm Address”, based upon Johnson's
work,

After this time Wesley strongly decleres himself against the
Amoricans. "What impartial men can either blame the King or commend
the Americana?'95 Of course nobody. For after all not the King but
the Americans are guilty of the "unrighteous quarrel® which is
"doubtless unrighteous on their part“.gh This Wes_ley has to prove.

One of the strong arguments Wesley discovers for his opposition
to the Americans is the equation thet those wh§ started the war are
also guilty of it. And who started it? "Who was first in the

N X1 80, Calm An, 1775.

L vt 179, 1775.
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transgression? Who began the dreadful strife!"? Of course not the
English. "“Can we declare, in the face of the sun, that we are not
aggressors in this war? We <:an.."96 The Americans are the aggressors.
"While we were warmly debatirg these things in England, the Americans,
believing matters were now in a proper forwardness, wholly threw off
the mask, openly took up arms, seized upon His Majesty's stores and
ships, and avowed themselves to be sovereign states, independent on
Britain or any othor.'97 And as the Americans are the aggressors in
the war, therefors they are guilty of it.

Speaking of the Americane and their guilt of the war with England
Wesley modifies his standpoint in the same vay as he did it with re-
gard to the English and their guilt of the war with America. He did
not mean the English as a whole, 80 he does not mean the Americans as a
whole for "the Americans in general love the English, and the English
in general love the Americana.'ge After all "it is certain the bulk
of the people both in England and Americe mean no harm." Not all of
the Americans are guilty but only "their miserable leaders" for the
people “only follow their leaders, and do as they are bid without
knoving why or wherefore". It is, therefore, not their sin which

caused the war, "for the poor sheep are 'more sinned against than

4 x1 122, Seas Gr Brit, 1776.
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einning',” but the sin of their leaders.>’

The alternative that either a few among the English, or a few
among the Americane, their leaders, are guilty of the war, is, however,
not the last word Wesley has to say. For as a theologian Wesley is
not content, in the case of the war between England and America not
less than in the case of the wars of the slave-trade, ‘to attribute the
ultimate guilt of the war either to third persons (They are guiltyl)
or to second persons (You are guiltyl). As a theologian Wesley
proceeds to speak about the gu;lt of the war in the first person (We
are guilty!) including himself.

The indications of the confession of his own guilt appear in two
statements which, in a temporal sense, frame the debate of the
question. In the beginning of the debate Wesley strongly effimms that
in a proper sense he does "not intend to enter upon the question
whether the Americans are in the right or in the vrong".wo And at the
conclusion of the debate he as estrongly asserts that he does not want
to discuss the question who started the war, "I must beg your pardon
for not touching this subject now. Excuse my saying anything of the

101
second cause, as I mean only to inquire into the first.”
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The climax of the confession of the own guilt is reached in the
sermon on "National Sins and Miseries" of November, 1775.102 In it
Wesley distinctly proceeds from s discussion of the "they" over the
"you® to the "we".

The "They" are "the widows and Orphans of the Soldiers who lately
fell, near Boston, in New England” for whose "benefit" Wesley wrote
and preached this aermon.w} With regurd to them Wesley poses the
question of his text II. Sam. 24317 "'These sheep, what have they
done'" that "all this is coms upon them!" Are they guilty of the war
in which their husbands and fathers died, because they are more sinful
than others? No! Wesley gives his negative answer in the words of
Jesus according to his free rendition of Luke 133 2 f., sayings
"'Suppose ye that they are sinners above other men, because they
suffer\ such things? I tell you, nay"'ma

The "You" are thus already involved in this word of Jesus.
Wesley, applying this "You" of course to his listensrs and readers,
continues in the words of Jesuss "'Except ye repent, ye shall all

' 1
likewise perish'", o

Therefore not "they", but "you" are gudlty. In
interpreting this word of Jesus Wesley also draws the last conclusion.
The "We" must, therefore, be understood when Jesus says *You".

This means to Wesley: "It therefore behoves us to consider our own

19248 vII 400 ££., 1775.
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sins; - the cause of all our sufferings. It behoves each of us to say,
'Lo, I have sinned; I have done wickndly'”.106 Thus "we" are guilty,
Which means in Wesley's sense that he himself is included.

The confession of his own sin contains the deepest insight
possible into the structure not only of the guilt of war in particular
but &lso of the cause of war in general.

The sin of man is the content of war. We follow Wesley's own
train of thought in proceeding from the discussion of the cause of war
to its content. "Whatever be the cause (of war), let us calmly and
impartially consider the thing itself."1o7

Because war is caused by sin it can also in itself be nothing but
sin, as already the slave-trade exemplified which was seen as both, as
var and sin in one. For the sinfulness cf war Wesley gives an account
that consists of three layers. The layer on the surface may be called
the psychological argument, the layer in the middle the philosophical,
end the layer at the bottom the theologicel argument.

The psychological argument, which reveals the element of Pietism
in Wesley, relates war to the emotions of man. In extensive descrip=-
tions of war is indicated what is expressed in intensive verdicts upon

~ war, The desoriptions of war reflect Wesley's view of what he in his
time took to be the essence of warfare. At two occasions he depicted

the phenomenon of war as he saw it. And although these two depictions

are separated by almost twenty years there is a striking resemblance

1
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between them, as a comparison will show, so that the conclusion is
alloved that Wesley's emotional attitude toward war remsined
basiocally unchanged.

The first description concerns England's war with France as it
took place in the framewark  of the Seven Years War., In 1757 Wesley
oxplainss "Here are forty thousand men gathered together on this
plain. What are they going to do? See, there are thirty or forty
thousand more at a little distance. And these are going to shoot them
through the head or body, to stab them, or split their skulls, and

send most of their souls into everlasting fire, as fast as possibly

they can.’108

The second description refers to England's war with her colonies
in America. In 1775 Wesley points outt "Hark, the cannon's roar! A
pitchy cloud covers the face of the'sky. Noise, confusion, terror,
reign over all! Dying groans are on svery side. The bodies of men are
pierced, torn, hewed in pieces; their blood is poured on the earth iike
water! Their souls take their flight into the eternal world; perhaps
into everlasting misery."1°9

Special attention has to be called to two points in both of these
descriptions, In the first place, the horrors of war are delineated

‘ 110

almost sarcasticly. Men "bite and devour one another". From the

ovents in 1757 Wesley inferred already in 1768 for the later situation

1
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of 1775 that "many thousands of poor Englishmen will sheathe their
swords in each other's bowels for the diversion of their good
noighbours".111 This picture, drawn in times of peace, combines the
after-taste of the first with the forottate of the second war. Thus
it truly serves as a connecting link between the two descriptions of
var presented, confirming the thesis that Wesley's emotional attitude
toward war remained unchanged throughout this period.

In the second place, the curse of war is considered. Wesley not
only looks at, but also behind, the horrors of war by posing the
question of the eternal destiny of the soldiers killed in war. His
answer, reflecting his view about soldiers, is anything but optimistic.
He is convinced, we have seen in the precading two quotations, that the
majority of them is a prey of eternal dammation.

The verdicts upon war follow immediately after the descriptions of
the horrors of war. They call war in an almost brutal frankness by its
name. War is a "monster® which "stalks uncontrolled“.112 It is
"the fell moneter"115 which in "its insatiable violence“114 destroys
every "trade, and wealth, and plenty“.115 On the one ﬁand, war thus

spreads the horror mentioned over the country, "the horrors of so

116
terrible a conflagration®” , making the scene of war a "horrid
111
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acono".117 On the other hand it is accompanied by troubles. "The
nation is already involved in many troubles. And we lmow not how meny
.-more may fOIIOW.“118 For "perhaps these ars only the beginning of

aorrowa".119 Not the least of these troubles are 'misery,...compli-
cated misery",120 and desolation. "3top here then, my brethren, and
survey the desolation. Behold the weeping" of mothers, wives, and
childrenvwho mourn for their sons, husbands, and fathera.m1

The philosophical argument, which reveals the element of the
Enlighterment in Wesley, relates war to what he calls "humanity". To
Wesley the humanity of man means primarily what makes him human and
only secondarily what makes him humane. This appears from the further
qualification of the concept of humanity as & humanity of the mind,
represented by the rational idea of reason, and as a humanity of the
will, represented by the moral idea of virtus, just as the humanism of
the Enlighterment consists of a primary rationalism and a secondary
moralism.

The ideas of reason and virtue widen the relationship between

war and humanity to the relationship between war and humanity with

its manifestations of reason and virtue. Wesley determines this

"Tys vix 404, 1775.
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relationship quite clearly as a disjunctive one. War on the one side
and humanity and reason and virtue on the other side exclude each
other. %So long as this monster (of war) stalks uncontrolled, where
is reason, virtue, humanity?! They are uttorl& excluded; they have no
place; they are a name and nothing moro.“122

What is true of the relationship between war and humanity withits
manifestatione of reason and virtue is also true of the relationship
between war and the duality of reason eand virtue as such. They
destroy each other. War is the proof for "the utter degeneracy of all
nations from the plainest principles of reason and virfua."m3 Ir
reason and virtue are unable to displace war by its contrary, peace,
then war is able to invert reason and virtue into their contraries,
ignorance and pride. "And surely all our declamations on the strength
of human reason, and the eminence of our virtues, are no more than thz4
cant and jargon of pride and ignorance, so long as there is such a
thing as war in the m:rld."m!+

In the coordination of reason and virtue to each other reason is
conceived as the principle of virtus. This is in full accordance with
the Enlightenment in which Wesley, after all, participates. For as
the mind is the principle of the will, so the humanity of the mind is
the principle of the humanity of the will, and so reason is the

principle of virtus, and so also the humanism of rationalism is the
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principle of the humanism of moraiim.

The idea of resson is, therefore of primary and the idea of
virtue of secondary importance. This is reflected in Wesley in that he
cormects reason in a particular way with humsnity. Consequently the
relationship between war and humanity can furthermore be conceived as
'the relationsldip Setxeon war on the one hand and humanity and reason
on the other hand. Also in this case it is trus that where the cne
side is the other camnot be. There is, says Wesley, a "horrid reproach
esoto all reason and humanity. There is war in the world! war between
1nenl"125 This reproach points out "how shocking, how inconceivable a
want must there have been of common understanding (“"understanding" ie
in Wesley's language equivalent to "rouon")126, as well as common
humanity"®, before war could appoar.127 War presupposes a coinphte, not
only a partial want of reason and humanity. War is the proof "of the
absolute want, both of common sense (the English type of reason) and
cormon humanity, which runs through the whole race of ma.nkind".ma

And a final modification of the relationship between war and
humanity must be exemplified. For what is true of the relationship of
wer on the one side and humanity and reason on the other side is also

true of the relationship between war and reason as such. They oppose

oeach other, in the twofold sense that reason opposea war and that war

125Ib. 221,

126
Cf. WS VI 244, 1781, - WS VI 352 f£., 1781, - W XIII 424, Locke,
1781. - Gerdes, pp. 262 f.
127
W IX 222, Orig Sin, 1757.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



115

opposes reason. Reason opposes war as a politicum end war opposes
reason as & humanum,

Reason opposes war as a politicum. This is to say that reason
does not allow war to be a constituent factor of politics. This con-
cerns both, the war with France and the war with America. As to the
war with France, Wesley argues that war is, although apparently a
rational, yet essentially an irratiomsl factor of politics. The
apparant rationality of war is suggested by the fact that it so often
serves as a "last resort"129, es the continuation of politics with
other means, to use the famous formulation of Clausewitz. But this
apparent rationality is overruled by the essential irrationality of
war,

The essential irrationality of war lies in the conditio Bine qua
non of war, and that is the assumption that the right of sovereigns
and their nations can be determined through the might of their armies.
Wesley questions this assumption in both of its parts. He questions
that armies can represent their sovereigns and nations, and he
questions that might can represent right.

Wesley denies that armies can represent their sovereigns and
nations. For the sovereigns and nations have a motive for war which
is not shared by the armies because they have no motive at all.

That the armies have no motive for war appears from the manner in
which they assail one another. For this makes one ask "Why so? What

harm have they done to them!" And the only answer one receives is

12
9Ib.
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0, none at all! They do not so much as know them.®'50 The
Sovereigns, however, do have a motive for war, namely their personal
quarrels. "A man, who is King of France, has a quarrel with another
man, who is King of England."151 And because the armies do not have,
whereas the Sovereigns do have a motive for war, the Sovereigns trams-
fer their motive, without any reason whatsoever, to the armies, so
that "these Frenchmen are to kill as many of these Englishmen as they
can'.152 |

Wesley furthermors denies that might can represent right, that
6.g. the Frenchmen, by killing as many of the Englishmen as possible,

1
can "prove the King of France is in the right". 2

It is precisely
this what war cannot do. "Now, what an argument is this! What a
method of proof! What an amazing way of deciding controversiea!"1
With reason at least it has nothing to do. "What must mankind be, be-
fore such a thing as war could ever be known or thought of upon
earth?...before any two Governors, or any two nations in the universe,

135
could once think of such a method of decision!"

130
Iv.

131
’ Ib.

132
5I

1
551

134
Ib.

135
I

b.

b.

b
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As to the war with America, Wesley resumes his judgment that
reason cannot approve of the war, and that because it campletely lacks
wisdom and common ssnse. The war with America lacks wisdom for "who
that seriously considers this awful contest, can help lamenting the
astonishing want of wisdom in our brethren to decide the mstter without
bloodshed? What, are there no wise men amongst us? none that are able
to judge between brethren?"15.6 The war with America furthermore lacks
common sense. ‘'Waiving this, waiving all (moral) considerations of
right and wrong, I ask (the rational question), Ies it common sense to
use force toward the Americlns?'157 Wesley denies this, thus clearly
stating that at least this particular war, if not war in general, is
politically umreasonable. The rational caloulability of war is
annulled by ite irrational uncertainty. For "if the sword shculd be
drawn, upon whom may it light? This we know uo't.."w8

War opposes reason as a humanum. This is toc say that war does not
allow reason to bs & constituent factor of man. This concerns also
both the war with France and the war with America. As to the war with
France, Wesley states that war is irreconcilable with, and therefore
rules out the reason of man. As to the first point Wesley asks "Now,
vho can reconcile var, I will not say to religion, but to any degree of

139
reason or common sense?" As to the second point he answers himself

136‘! XI 122, Seas Gr Brit, 1776.
57, v1 156, 161, 1775,
158y 21 120, Seas Or Brit, 1776.

%% 1x 221, orig sin, 1757.
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that "men in general can never be allowed to be reasonable creatures,
till they lmow not war any more“.‘AO

As to the war with America, Wesley sees his view confirmed that
the reason of man, including its relatives wisdem and understanding,
is outrﬁlod. "Reason is lost in rage; its small still voice is

drowned by popular clamour. Wisdom is fallen in the streets. And

1
where is the place of understanding? It is hardly to be found."1h

Reason is not only outruled but also replaced by its contrary, by what
Wesley calls "folly and madness" and what his interpreters call
'insanity“.142 "How is wisdom perished from the wise! What a flood
of folly and madness has broke in upon ul!"145

The theological argument, which reveals that Wesley is more than
just a combination of Pietism and Enlightenment, relates war to what
he calls 'religion”.144 "Who can reconcile war...to religion?'145
The relationship between war and religion 18»&180, as the preceding
quotation already suggests, completely disjunctive. War is discon-
nected from the fruits of religion, from faith and love, because it is
cornected with sin. It is the equation of war and sin which the
theological argument elaborates with regard to both, to original sin

1401, 203,
141 '

WS VII 403 f., 1775.

1
42:Cf. e.g. W. T, Watkins op. cit. 124, -~ J. W, Bready op. cit. 29,

143

W XI 122, Seas Gr Brit, 1776.

144
Ofo E. W, Gordeﬂ 188 f.

145 :
W IX 221, Orig Sin, 1757.
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and actual sin.

War is original sin. This Vesley clearly statesz in his studies
on original sin as published in 1757. War is in two ways the main
proof of the corruption of man, for war reveals the universal as well
as thq total corruption of man.

Man is universally corrupt because all men are corrupt. This is

- reflected by war, "If, then, all nations, Pagan, Mahometan, and
Christian, do in fact, make this (i.e. war) their last resort, what
further proof do we need of the utter (i.s. total) degeneracy of all
nations...which runs through the whole race of mnnkind7f146 And, as
Wesley says, the Christians are not exempted. They have been involved
in war not less than the others. "Is it not astonishing, beyond all
expression, that this is the naked truth? that, within a short term of
years, this has been the real case in almost every part of even the
Christian \rorld?“w7 But if this is true that the Christians were
also involved in war then war is a reproach to them in particular.
"There is a still more horrid reproach (than all other sins) to the
Christian name, yea, toAtha name of man.....There is war in the world!
war between men! war between Christians! I mean, between those that
bear the name of Christ, and profess to 'walk as he also walked'.“148

Man is totally corrupt because all of man is corrupt. This is

also demonstrated by war. "There is still greater and more undeniable

1
%Ibo 222, Italics mine, E.W.G,
147

Ib. 223. Italics mine, E.¥.G.
1
4er. 221,
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proof (than all the other sins) that the very foundations of all
lhings, civil and religious, are utterly out of course in the
Christian as well as the heathen world (i.e. universalljy'1#9

War is actual sin., This Wesley concludes during the American War
of Independence which thus confirms his former principli view. This
particular war is the occasion for Wesley to show how war in general
conflicts with the original nature of man which is to be restored by
grace.

War is contrary to nature. Wesley finds, it "is really sur-
prising" that there is war in the world "and meanwhile we.gravely talk

1
of the ‘'dignity of our nature‘®, 9 And the war with America is the

more unnatural because it is "an umatural civil war",151 & war among
~ brothers. "Brother goeth to war against brother; and that in the
very sight of the Heathaﬁ. Surely this is a sore evil amongst us."152
As an evil this war is sin, revealing "the spirit and temper of the
world" by which men “bite and devour one anoth.er'.155
War is also contrary to grace. This statement can be substanti-
ated by two remarks which Wesley made during the war with Americe. In

the one remark he indicates that the message of grace may find a

149 .
Ib, It&lics mine, EOW.G.

150
) Ib. 222.
151
W XI 120, Seas Gr Brit, 1776.
152
Ib. 122.
153
Ib. 121;.
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better ground in areas which are not immediately involved in the
events of war. Thus he advises his friend Thomas Rankin in Americe
to go to South Carolina because, "as the people are farther removed
from the din of war, they may be more susceptible of the gospel of
pea.ce".154 In the other remark Wesley speaks of the ministers of
grace who leave the battlefields of the war. "The ministers of grace
turn away from the horrid scene; the ministers of vengeance
~l’.ri.u‘n.'1ph."155

The sin of man is the consequence of war. Also this final
coordination of sin and war is suggested by Wesley, however only
suggested and not, as the others, elaborated. This obvious neglect is
the result of the fact that Wesley conceives the anthropological im-
plications of war from an ultimately theological perspective. In this
perspective the idea of sin is the major and more comprehensive, and
the idea of war the minor and less comprehensive concept. In other
wordss sin explains the nature of war completely but war explains
the nature of sin only partially. Therefore Wesley elaborates how
war points back to and coincides with sin, and only suggests how sin
points back to and coincides with war. These suggestions are
occasional remarks that war, having sinful roots and a sinful trunk,
‘can have nothing but sinful branches., There are three of these
remarks.

The first remark occurs in 1745, After the firet successes of

the Pretender Wesley asks the question about the fruit of war, saying:

154, y1 182, 1775.
15508 VII 404, 1775.
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"We would have war; and We have had it. And what is the fruit?"
Wesley lmows of two fruits, of misery and more war.

Misery is thus not only the constant companion of war, as we have
seen, but also its successor. Misery follows war immediately, re-
sulting from it. "Our armies (are) broken in pisces; and thousands
of our mon either killed on the spot, or made prisoners in one day."

But misery is only one of the fruits of war. The other is as
important, nemely more war. War creates war. "Nor is this all. We
have now war at our own doors; our own countrymen turning their swords
against their brethran."156

The second remark resumes the question of the fruits of war in
1775 during the American War of Independence. In his correspondence
with Thomas Renkin in America Wesley sees misery coming to a climax.
"What will the end of these things be either in Europe or America? It
geems huge confusion and distress, such as neither we nor our fathers
had lcnownl'157 Wesley became aware of this climax through the ob-
servation that war makes man a beast. "It is no wonder that the
spirits of the men that kmow not God are sharpened into madness, that
human creatures becoms and commence lions and bears; this is the
genuine fruit of wa.rl"158 But Wesley himself does not believe in the
£inal success of the mere force of the .'liona and bears". He is |

"persuaded love and tender measures will do far more than

1564 x1 182, Englishman, 1745.

1571; VI 154, 1775,

158
L VI 173, 1775,
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violenoe".159 Here we have a f'i.rst glimpse of the principle of his
own conduct during the time of war, as we will discuss it in a later
chapter.

The third remark refers to the result of the wars of the slave-
trade. Wesley's point is to show that the wars of the slave-trade
never produce the right over the life of a man, whatever else they
may produce., "It cannot be, that either war, or contract, can give p
any man such a property in another as he has in his shsep and oxen.l °

At this point ideas as to the basic rights of man begin to shine

through.

159 v1 182, 1775.
16°W XI 79, Slavery, 1774.
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CHAPTER V

WAR AND THE REPENTANCE OF MAN

The secondary role of man in war is ethically determined by
repentance. War is a call to repentance, and repentance, in turn, is
an ethical attitude in war.

War is a call to repentance. It is especially the war between
England and America which Wesley interprets as a call to repentance,
"Never had America such a call to repentancel“1 he doclafea, thinking,
however, not only of America, but also of England,2 i.e. of everybody
involved, and above all of all those "that fear God".5 For, he asks,
"was there ever a time in which there was a louder call for them that

I
fear God to... repentance?"

k! VI 155, 1775.

2Cf. ib. context.
3

4

L Vv 388, 1768. - L VI 150, 1775.
L vV 388, 1768.

125
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As a ocall to repentance war poses an "awful crisis", thersby
furnishing "the important opportunity" of repentance.5 This it is an
incitement to repentance. "Oertainly the present doubtful situation
of affairs (between England and America) may be improved to the benefit
of many. They may be gtrongly incited now 'to break off their sins by
repentance’.” H |

War is both a call and an incitement to repentance because it
points out that repentance is the indispensable and the proper thing
to do. "Never was there s time when it wes more necessary for all
that fear God, both in England and America", to repent, Wesley
aaaerts.7 The reference to the people in England and America "that
fear God" is not meant as a restriction to only them. They serve as
the pars pro toto, for ultimately the necessity of repentance is upon
everybody because everybody is guilty of the "universal impiety" which
caused the war and which, therefore, requires "an universal, or at
least a general repontance".8 The factor of universality, of the
necessary repentance as well as of the preceding sin, suggests further-
more that it is proper for everybody to repent. Wesley quotes, in the
free way typical for him, Luke 133 2 f, and applies the word of Jesus

about the fall of the tower of Siloam, which killod‘eightoen people,

2L VI 348, 1779.
S VI 142, 1775.

. 150, 1775.

8
L VI 168, 1775, - W XI 127 f., Seas Gr Brit, 1776.
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to the English soldiers who lost their lives in America in fighting
the colonists. "'Suppose ye that they are sinners above other men,
because they suffer such things? I tell you, nay; but except ye
repent, ye shall all likewise perish'." And from the scriptural call
to repentance he continues to infer: "It therefore behoves us to con-
sider our own sins...It behoves each of us to say, 'Lo, I have sinmed:
I have done wickadly'“.9 This is implied when war is understood as a
call to repentance.

Repentance, in turn, is an ethical attitude in war. The ethical
character of repentance is given with the very fact that it is an
attitude. This is to say, repentance is more than the (rationalistic)
change of mind or the (pietistic) change of heart. It is the change
of the whole man, manifest in his conduct._ This is the repontance‘
Wesley calls for when giving a theological interpretation of the in-
vasion of the Pretsnder in 1745, askingt "Brethren, countrymen,
Englishmen, what shall we do; today, before the season of mercy is
quite expired, and our 'destruction cometh as a whirlwind?' Hhich way
can we remove the evils we feel? which way prevent those we fear?“1o
Repentance extends into the realm of ethics precisely because it has
to be done. Therefore Wesley remarks with reference to the American

11
War of Independence, "let us do our utmost® in thie respect.

s VII 405, 1775.
10y X1 184, Englishman, 1745. Italics mine, E.W.G.

"y x1 123, Seas Gr Brit, 1776.
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As an attitude repentance has a particular meaning and a particu-
lar purpose. The meaning of repentance in war is threefold. Repent-
ance in war means, in the first place, no@tively, the attitude of not
participating in the spirit of war because it is the spirit of the
world. "Let not Christians sngage in the controversy (of the war with
America) in the spirit and temper of the world, and bite and devour
one another, lest they should be consumed with the world."12

Repentance in war means, in the second place, positively, the
attitude of seeking God. During the invasion of the Pretender in
1745 Wesley thus not only asked "all our brethren to join with us...
in seeldng God",15 but also "called on & multitude of sinners...to
seek the Lord while He might be f’ound“.m And in 1775, when the war
with America broke out, he asked the Lord Privy Seal, the Earl of
Dartmouth, and the Prime Minister, Lord North, the question: "Should

15
we not seek Him?"

Before the formsr he arguss that to seek the Lord means to seek
His help. "Why may not the people of England as well as the people
16

of Nineveh seek His help who hath all power in heaven and in earth?”

And the seeking of God's help is, of course, indentical with the

12
:I‘o ‘12“0

31 111 210, 1745,
" m 213, 1745,

1

2L VI 159, 16k, 1775.

16
L VI 198, 1775,

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



129

asking for this help. Thus Wesley can also says "If we have so much
wisdom and strength that we need no help from man, are we quite sure
that we need no help from God? I lknow" Wesley continues in his
letter to Lord Dartmouth, "your Lordship is not of that opinion. But
if we need it, why are we ashamed to ask for it? to ask for it in the
manner our forefathers did?"

The manner of seeking God and asking for His help to which Wesley
refers is the manner of "fasting and prayer", of "solemn public
fasting and prayer“.18 These concrete suggestions of Wesley show that
his concept of seeking God is anything but an abstract idea. We have,
therefore, to go back and to see that in 1745 his question to his
brethren was to ask them "to join with us.... in seeking God by
fasting and prayor";19 and that the Lord Privy Sesl and the Prime
Minister were asked in 1775 whether the English should "not seek Him
by fasting and prayer before He lets the lifted thunder drop?*® Wesley
sontinues to impioro each of these two noblemen saying "0 my Lord, if
your Lordship can do anything let it not be wanting! For God's sake,
for the sake of the King, of the nation, of your lovely fgmily, remem-
ber Rehoboam! Remember Philip the Second! Remember King Charles the

20
Firstl" The passion in these words of Wesley reveals that it is

1
7Ib.

18
Ib.

19
J III 210, 1745,

20
L VI 159 £., 164, 1775.
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above all the shadow of the fratricidal strife between England and
America which induces him to propose public fasting and prayer.

Wesley is not content, however, to propose general fasting and
prayer. In particular he wants the Methodists on both sides of the
ocean to practice them. In 1775 he urges upon Thomas Raniin "to
appoint in America (as we do in England and Ireland) one or more
general days of fasting and prayer."z1 And in the next year he con-
cludes the Conference in England with a day "which we observed with
fasting and prayer, as well for our own nation as for our brethren in
Amarica".za

It is mainl& the call to prayer which, throughout Wesley's life,
var impresses upon him and which he expresses in various ways. This
can be seen as early as in 1745 during the invasion of the Pretonder;
Wesley records in his Journal how the Methodist societies met the
situation, saying on one days "About one we met, and poured out our
souls before Him; and we bslieved He would send an answer of pence?.25
And on another day shortly later he remarks "We cried mightily to God
to send His Majesty King George help from His holy place, and to spare

24
a sinful land yet a little longer'.

-~

1
L VI 155, 1775.
22

23

J VI 118, 1776.
J III 210, 1745.

4
J III 213, 1745,
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When the clouds of the war with America drew nearer and nearer
Weeley called in a particular way for the "prayers of the faithful",
precisely because "the clouds do indeed gather more and more", he

25
He refers to the

said, "and it seems an heavy storm will follow".
"faithful® at both sides of the ocean. For he thinks it is "necessary
for all that fear God, both in England and in America, to stir up the
gift of God that is in them and wrestle with God in mighty prayer“.26
Let it be remarked at this point how closely Wesley's concept of
prayer is related to that of grace. For the "gift of God" which man
can "stir up in himself® is in Wesley's terminology nothing but a
periphrasis of grace, and that of prevenient grace in particular, a
gift which everybody has by birth, but not as nature but as grace.
Thus, in a senase, nature is absorbed by grace and it is grace which
enables man to pray and to repent. It must be admitted, though, that
the understanding of grace as a divine gift inhering in man reminds
very much of the Roman Catholic concept of grace as infusion. Here

we encownter an important factor of Wesley's Anglican heritage.

The prayer of the faithful, we have seen, is expected both in
America and in England. As to America Wesley is much concerned about
the American people whom he thinks to be in a snare, and he believes
that "none but the God of almighty love can extricate the poor people

out of the snare". Therefore prayer before Him is the adequate way of

25
L VI 173, 1775,

L VI 150, 1775.
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repentance. "0 what need have you to besiege His throne with all the
povwer of pra.yar!"27 And as to England Wesley sees her dependence upon
the situation in America. "Just what I thought at first, I think still
of American affairs. If a blow is struck, I give America for lost,
and perhaps England too." As England is thus interlinked with
America, the Methodists in Europe are called to prayer in the same way
a8 the Americans. “Our part is to continue instant in pra.yer".28

The war did break out, and Wesley continued to exhort the British
in general, and the Methodists among them in particular, to pray for
the Americans, their American Brethren. "Ye salt of the earth, exert
the seasoning preserving quality which you are favoured with. Bring
Your contentious brethren in your loving arms of faith and prayer, and
lay them at your Father's feet, praying him 'to forgive them, as they
kmow not what they do'."29

The war continued and the situation became worse when France
also entered into the war. Again Wesley gives the advice of prayer to
the more endangered parts of Great Britain, to Ireland and England.
He writes to Samuel Bradburn in Dublin "I make no doubt but you im-
prove the important opportunity (of this awful erisis) and lift up

your voice like a trumpet", namely for prayer. The example of public

27Ib.

28
L VI 152, 1775,

2
'9W XI 123, Seas Gr Brit, 1776.
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prayer in England should be followed in Ireland, too. "Our brethren
in various parts of England have set apart an hour in a week for
prayer (nemely, from eight till nine on Sunday evening) in behalf of
our King and country. Should not the esme thing be done in Ireland
too? particularly at Cork and Bandon." If gsomebody camnot participate
in public prayer let him exert private prayer. "Those who have not
opportunity of meeting at the time may pray part of the time in
private.“50 Wesley's call was apﬁarently followed in at least one
respect. For a few months later he writes to Samuel Bradburn that the
general disturbance "has done abundantly more good than harm to the
work of God. The children of God have been greatly stirred up and
have been more (instant) in prayer. And many men of the world have
been greatly awakened, and continue so to this day".51
Repentance in war also means positively, in the third place, the
attitude of "bending before the Lord“,52 or of self-humiliation. "Was
there ever a louder call for them that fear God to humble themselves
before Him?" Wesley asks in 1768.55 Self-humiliation is directed,
like fasting and prayer, to God. It is self~humilistion before God as
it is seeking God by fasting andprayer. And wzr s & call to both of
them, to the repentance of self-humiliation as well as to the repent-

ance of seeking God by fasting and prayer. In one point, however, the

30, v1 348, 1779.
L v 358, 1779,
525 111 213, 1745,

L 338, 1768.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



134
concept of self-humiliation represents an advance over the concept of
seeking God and is thus nblifto differentiate more clearly within the
concept of repentance. This point concerns the anthropological impli-
cations of repentance. Where the concept of seeking God in war empha-
sizes that repentance is occasioned by war and directed to God, the
concept of self~humiliation edds another factor and stresses that
repentance is occasioned by war, directed to God and negatively con-
ditioned by man, namely by the sin of man. Thus we are brought back
to the ides that repentance is repentance for sin. Accordingly,
Wesley calls for a repentance in war which commandst "Lay thee in the
dust, for this (thy sin of war) and for all thy sins."54 He hoypes
that the people "may be strongly incited (through the war with

5 The love of

America) now 'to break off their sins by repentance”.
peace and the hatred of sin go hand in hand. "O let us follow after
peace! Let u; put away our sins; the real ground of all our calami-
ties'.§6 And Wesley meant “to do away with the sins", not just
rationally to condemn them or emotionally to.feel sorry for them., Man
has "to do" repentance because grace, prevenient grace, ensbles him "to
do" so. This is another incident which proves the lﬁgitimacy of under-

standing Wesley's concept of repentance ethically.

3

55
36

W XI 185, Englishman, 1745,
L VI 142, 1775.

W XI 88, Calm Am, 1775.
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The purpose of repentance in war is also its motive. As such it
is related to both, the fartioular occasion (war) and the particular
condition (sin) of repentance. Repentance in war is motivated by what
one wants to achieve by it. Fasting as one of the manifestations of
repentance is also practiced as part of the military discipline of the
armies. This makns-Wesley asks "What if others fast for strife and
contention! Is that any reason that we should not do it from a better
mo‘h:!.vof";7 Wesley's motive of repentance is not "strife and con-
tention", but the "bettsr motiive", as we have seen, which intends to
"remove the evils we feel" and to "prevent those we fear".58 Accord-
ingly the purpose of repentance is, medically speaking, a remedial and
a prophylactic one. This medical language reveals a similarity of
Wesley's understanding of repentance as dependent upon prevenient
grace to Augustine's concept of grace as gratia modicinalis.59

The "evils" Wesley thinks of as to be removed or prevented, are

the occasion of repentance, i.e. war, and the condition of repentance,

3TL v1 198, 1775.

38“ XI 184, Englishman, 1745.

59The possible influence of Augustine on Wesley, whether directly
or indirectly, has never been sufficiently discussed. There are
striking similarities between these authors as to the medical, i.e.
preventing and healing function of grace. One has only to think of
Wesley's theology of the redemption of man as the process of the
restoration of the image of God., There are also similarities as to
the perfection of man in this restoration, and that through grace in
love. Of. Gerdes, pp. 5 f., 15 f.
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i.e. sin. The romed& of the present evil of war is the first in-
tention of repentance in war, in shorts peace, the "answer of peace'
sent by God before whom man ropentu.#o Wesley is cautious enough not
to establish a causal connection between man's repentance and God's
restoration of peace. Man can influence God through repentance, but
the repentance of man does not put God under any necessity, in other
wordss men cannot manage God. Thus Wesley rather hopes for than
knows about peace after repentance. "There is now a probebility that
God will hear the prayer' of repentance, «nd, therefore, "it is not
unlikely that peace will be re-established between England and the
Colcm:l.ezs"l+1 namely through repentance. "It is possible this might
restore peace; but one cannot affirm it would", Wesley clearly

42
states.

The prevention of the future evil of war is the second aim of
repentance in war. It is only repentance, Wesley claims, which can
"rrevent general destruction". All "that fear God" ghall "humble
themselves befors Him, if haply general humiliation and repentance may
prevent general destruction! w3 And "unless general reformation pre-

vent general destruction, what a scene will soon be opened!" This

4
4

%7 111 210, 1745.
VI 12, 1775,
42, v 388, 1768.

43

ML VI 135, 1775.

Ib.
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is Wesley's fear for the war with America. Besides, the use of the
term "reformation" as an equivalent of repentance is a further argu-
ment that repentance to Wesley involves distinct things to be done,
i.e. that it is of ethical importance.

Wesley found his belief in the power, though not the unlimited
power of repentance confirmed in 1779. For to him "God has already
given abundant proof of His hsaring prayer", the prayer of repentance,
in preventing the hostile flest in the Channel from "landing at
Plymouth" by letting "the malignant fever" break out in their fleet.A5
But, of course, God cannot be forced always to answer repentance in
that way. Sometimes it must bo sufficient when "the prayers of the
faithful obtain a longer reprieve® of war.46

The remedy of present sin is the third goal of repentance in war.
This means, repentance in war asks for and has to ask for the forgive-
nees of sin. ! Sin as the essence of war can only be forgiven through
repentance. "Our sins, the real ground of all our calamities" in war
"never will or can be thoroughly removed, till we fear God and honour

the King", an attitude which is precisely what Wesley regards as the

egsencs of repentance.

45
L VI 358, 1779.

L VI 173, 1775.
4Ty x1 123, Seas Gr Brit, 1776.

46

48“ XI 88, Calm Am, 1775.
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The prevention of future sin is the fourth and final purpose of
repentance in war. As sin is the essence of war so the repentance for
ain is the only means of preventing the punishment of sin through war.
"What can prevent this (punishment) but an universal, or at least a
general, repentance?"kg This is a rule founded not in the logical
structure of things but in the merciful promise of God as spoken to
Abraham when he interceded for the salvation of Sodom for the sake of
the righteous in the town. God said "I will not destroy it for ten's
sake" (Gen. 18132), Wesley suggested this word to Samuel Bradburn in
Ireland when the shores of Britain were endangered by the French and
Spanish fleets in the channel. He wrote him that this is the "text
for xgg“.5o

As sin is the cause, content and consequence of both, present and
future wars, the remedy and prevention of war ultimately coincide in
repentance for sin as such. War is, in short, "the time,..for the
inhabitents of the land to learn righteousness".51 Wesley refers in
this context to Nineveh which becomes the great example. "Why may not
the people of England (in this situation of war) as well as the people
of Nineveh seek His help who hath all power in heaven and in earth?"52

For it may well be, although it cannot be said it must be, that

4o
L VI 168, 1775.

L v1 348, 1779.
5'1v.

=

2L V1 198, 1775.

S
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repentance achieves now what it did then. "Who knoweth but God may be
entreated of us (here and now in war) as He was for Ninevoh?"53

It is Weasley's definition of repentance in war as the learning
of righteousness through warsh which is, in tur, fearing God and
honouring the king, especislly also in war?s that leads us right to
the next chapter. Repentance necessarily extends into social and

political affairs.

Z L VI 348, 1779.

541v.

55W XI 88, Calm Am, 1775.
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CHAPTER VI

WAR AND THE ORDER OF SOCIETY

The order of society is intimately connected with the state. The
question of war and the order of society becomes thus the question of
the role of the state in time of war. We have to discuss both Wesley's
approach to and his understanding of the role of the state in war.

Wesley's approach to the role of the state in war appears most
clearly from the introduction to his "Free Thoughts on The Present
State of Public Af"f’ai.rs"1 as written in 1768 and printed in 1770. For
it is in this "letter to a friend" that Wesley is mwillingtorogard as a
politician the "public affairs" of these years, which led to the con-
flict with America. "I em no politician; politics lie quite out of my
province. Neither have I any acquaintance, at least no intimacy, with '

2
any that bear that character." Wesley argues that he is not a

1l.» V 370 £f., 1768; or W XI 14 £f,, Publ Aff, 1768.

2
LV 370 f., 1768,
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politician although he is an Englishman. This is to say, he refuses
for himself the ides that "every Englishman is a politician; we suck
in politics with our mother's milk. It is as natural for us to talk
politics as to breathe; we can instruct both the King and his Council.
We can in a trice/reform the State, point out svery blunder of this
or that Minister, and tell every step they ought to take to be arbiters
of all EurOpe".5 Wesley denies this equation of the Englishman and a
politician in rather sarcastic words. He grants that “svery cobbler,
tinker, porter, and hackney-coachman can do this; but I am not so deep
learned. While they are sure of everything, I am in a manner sure of
nothing; except of that very little which I see with my own eyes, or
hear with my own eara."a As an Englishman Wesley is thus not auto-
matically a politician, but it gives him the privilege, he claims, "to
speak my naked thoughts, setting down just what appears to me tc be the
truth till I have better information".5 This he prepares to do,
exercising his advantage over the politicians, namely his impartiality.
In the tense situation between England and America he claims to have
neither anger nor bias for either of the contending parties§ "I belieye
I am tolerably impartial" he writes to his brother Charles as late as
in November 1775.7 Under the premise of not speaking as a politician
5

4.
oIb.

6
Ib.

Ib. 371.

L v 186, 1775.
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Wesley continues in the treatise to says "I come to the point, to
give you my 'free thoughts on the present state of public affairs',
the causes and consequences of the present oommotiona."8

But if Wesley does not tackle as a politician the political
problem of the role of the state in war, how then does he do it?! We
have seen that he claims to éo it as an Englishman, but that does not
say very much, because it only accounts for the right to speak, not
for the perspective employed. One has to see that, in spite of its
political character and in spite of his own English nationality,
Wesley approaches the role of the state in war in a mammer which is
ultimately theological. For this we have to turn once more to his
famous letter to Lord Dartmouth and to Lord North of June, 1775, the
time when the relations between England and America had reached s
crisis. He begins by again edmitting that politics is not his field.
"I would not speak, as it may seem to be concerning myself with things
that lie out of my province." He feels, however, a responsibility to
speak up, but this is not a political but a theological responsibility.
"I dare not refrain from it any longer; I think eilence in the present
caese would be a sin against God, against my country, and ageinst my
own soul."9 This word is of high importance in two respectss In the
first place, it clearly reveals the theological motivation (to avoid

committing a sin) of Wesley's political tracts. To understand him in

8
LV 372, 1768.

9L VI 155, 160, 1775.
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his political comments politically, nationalisticly or pragmutically,
is, therefore, insufficient, in spite of the fact that it seems to be
the only interpretation up till now. In the second place, this word
suggests the threefold theological determination of the state and its
role in Wesley's view. It is (according to the threefold sin Wesley is
decided not to commit) the relationship of the atate to God, to the
country and %o one's OWn.soul. And it must be said that to Wesley the
relationship of the state to God is its foundation, to the country its
resulting manifestation, and to one's own soul its necessary implica-
tion.

This threefold theological determination of the state is also
reflected in its role in war. We therefore foliou Wesley's own out-
line when we discuss the role of the state in war with regard to its
origin (its relationship to God), to its dominion (1ts relationship to
the country), and to its citizen (its relationship to one's own soul).

The role of the state in war with regard to its origin is dis-
cussed by Wesley mainly in "Thoughts Concerning the Origin of Power"
of 177210 and "Some Observations on Liberty" of 1776.11 These two
tracts are in two ways related to the problem of the role of the state
in war. First of all, both of these tracts are conceived with regard
to war, to the war between England and America, in anticipation 'of,
or later participation in it. In this setting they thus deal es-

pecially with the concrete British state and its colonies.

10
W XI 52 f£,, Power, 1772.

11
W XI 90 £f., Obs Lib, 1776.
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Furthermore, both of the tracts attempt to show how the war between
England and America is interrelated with the contrast of two different
conceptions of the state, the philosophical, anthropocentric con-
ception of the Enlightenment and the theological, theocentric con-
ception of orthodoxy.

In Wesley's view the origin of the state, or more precisely, of
the power of the state, accounts also for the state's right to go to
war, or rather, of ite power over life and death. We have to follow
him, therefore, also in these two steps of his ergument.

The origin of the state's power in general must be traced back
to God. Wesley's thesmie iss "There is no power but of God".12 The
state is entrusted with power by God. God has delegated power to the
state. "Government is s trust, and all its powers a delegation".
Wesley makes it very clear, that the power of the state is a delega-
tion from God. "It is a delegation, namely, from God; for 'rulers are
God's ministers', or delegatas".15 The definition of the state as the
delegate of God makes it a function of God, just as the definition of
ran as the image of God makes himan instrument of God. Both are
nothing in themselves and can, therefore, never be explained by each
other. It is as illegitimate to determine the state anthropologically
as it is illegitimate to determine man politically. Besides, it leads

beyond our context but it would be worthwhile to study the

% X1 53, Power, 1772. - W XI 105, Obs Lib, 1776.

1
v xt 105, Obs Lib, 1776.
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interrelationship of Wesley's idea of the state as the political
delegate of God and of man as the political image of God.14

As & trust from God the power of the state cannot be a trust from
the people. "It is a trust, but not from the peﬁple.“15 A state can-
not build iés authority on the will of the people because the people
are neither able nor do they actually confer the trust of power to the
state. "The supposition, then, that the people are the origin of
power, is in every way indefensible."

The pesople are unable to confer power to the state because as
images of God they are completely dependent upon God and, therefore,
do not possess the power by themselves which they are assqmad to
delegate to the state. The principle of the people as the source of
power is thus nothing but a "boasted principle" which "falls to the
ground and the whole superstructure with 1t“.17

The people furthermore actually do not confer power to the state.
For if they would, that would include everybody, and everybody would
have the right of conferring his share of power to the stats. "If
this be so, then it (this right) belongs to every individual of the
human species; consequently, not to freeholders alone, but to all men;

not to men only, but to women also; nor only to adult men and women,

to those who have lived one-and-twenty years, but to those who have

140f. Gerdes, pp. 213 ff.
5y x1 105, Obs Lib, 1776.

16
N XI 52, Power, 1772.

. 53,
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lived fhroesoore.“18 Wesley concludes his sarcastic remark with the
observation that "none did ever maintain this, nor probably ever
will".19 From his presuppesition it is thus indeed corfoct to infer
that the notion of the people as the source of power "is absolutely
overturned by the very principle on which it is supposed to stand;
namely that a right of choosing his Governors belongs to every par-
taker of human nature“.ao

The origin of the state's power over life and death in particular,
or its right to go to war, must be seen in the general framework just
outlined. We have now to present some ideas of Wesley as a whole which
we already partly alluded to in the third chapter.

The right over life and death, the basis of the right to go to
var, is, as we have seen, reserved to the Oreator. "The Creator of
man has the sole right to take the lifs which he gave."21 The Creator
is, however, also the Preserver or Governor of His creation. Hence
this right is "a right which only the Governor of the world has, even
the wiser Heathens being judges".22 Whatever the conception of God
may be, the right over life and death is exclusively a divine right.
"Wherever it is, it must descend from God alone, the sole disposer of

2
life and death."” 2

18, 52 f.

91b. 53.

2014, 52.

1
2 Ib.
22
Ib.

2
5Ib.
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As the divine right is, as we have also seen, exclusive, it does
not allow for a human right of the same kind. "No man therefore can
give the power of the sword, any such pbver as implies a right to take’
avay life.“24 This idea is based on the view of man as the image of
God. According to it man is everything in dependence upon God, nothing
in himself. Cdﬁsoquently he theoretically may receive (but actually
does not receive) the power of the sword from God. In any case he
does not possess it by himself. Therefore he cannot delegate it to the
state. "It is an indisputable truth, Nihil dat quod non habet, 'none
gives what he has not'. It plainly follows, that no man can give to
another a right which he never had himself;...which no man upon the
face of the earth either has or can Eave."25

From these considerations Wesley's view of the state's right of
waf can be defined in this ways The state cannot build its power in
general on the will of the people, consequently it cannot build any
right of war in particular on the will of the people either. The
people cannot confer power in general nor the right of war in particu-
lar because they do not possess either of them. On the contrary, the
state receives all its power from God. The great question now is:
does this include the right to go to war? Does the state, then, as
the delegate of God, have a divins right of war, if it lacks the

human right of that kind? We have already denied this, and we believe,

241b.

25
Ib.
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;it is the correct interpretation of Wesley as may appear from the
following observationss

In e preliminary political perspective Wesley actually allows‘for
war, but only as an inevitable necessity under two conditions. The
one condition which makes war understandable is self-defense. Wesley
never clearly stated this idea himself but he seeme to have advocated
it for he quotes another author, obviously affirmatively, saying that
"war itself is justifiable only on principles of self-preaervation".26

The other condition which makes war understandable is ggbellion.
This was the case, in Wesley's view, in the war between England and
America. America had rebelled against England, "usurping an illegal
authority" and even, and this is the decisive point, "taldng up arms
against their King“.27 Thus the war is "doubtless unrighteous on
their part, who revolt from their lawful Sovereign'.28 At this pcint,
Wesley thinks, England could not but snswer war with war, that is, in
a sense, in self-defense, but not only that but also to restore order.
"Yes, for this end, - to make them lay down their arms, which they
have taken up against their lawful Sovereign....These are the ends for
which our Government has very unwillingly undertaken this war, after
having tried all the methods they could devise to secure them without

violence."

26W XI 71, Slavery, 1774.

2Ty X1 113, Obs Lib, 1776.

281y, 112,
b, 111,
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To make war politically understendable is the most Wesley can do,
but it is sufficient to show that he is not a pacifist. In the ulti-
mate theological perspective, however, Wesley condemms war altogether.
After all, war in every form at every time and everywhere is finally
sin. 8in is, as we have seen, the foundation, the oontﬁnt, and the
conssquence §f war, Accordingly, it can have still less divine right
than it could have human right, for God cannot sanction sin. As this
is true with respect to every war, also to the American War of Inde-
pendence, as We have seen, Wesley is also free from the charge of being
a militarist.

Wesley's acknowledgmont of the necessity and his denial of the
right of war afe no oontradiction at all. They are nothing but the
correct reflection of his idea of original sin which says that sin is
both the destiny and the guilt of natural man. Accordingly, war as
ein is both, inevitable as the destiny, and unrighteous as the guilt
of man. This is Wealoy'g pessimism of nature which is balanced and
overwhelmed only by the optimism of grace, beginning with prevenient
grace. In the tension between both consists the only realiem poseible
for the theologian Wesley. -

The role of the state in times of war with regard to its dominion
is twofold as the idea of the dominion itself carries a twofold
meaning.’ - .. For the dominion is both the act of the domination and
the ares of the domain. Wesley calls the act of the domination either
abstractly "government" or he refers to its concrete personifiscation in

the "King". The area of the domain is in his terms the "country". The
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‘king as the manifestation of the government on the one hand and the
country on the other hand are a unity to Wesley, and he feels called
to serve both, to plead the cause of both, particularly in the war
with America. In the introduction of his "A Calm Address to our
American Colonies" of 1775 he discounts "the treatment this would
bring upon myself; but let it be, so I may in any degree serve my King
and country'.io And in "Some Observations on Liberty" of the next
year (1776) he enters upon the question of "the Principles of Govern-
ment, and the Justice and Polisy of the War w:i.‘l'.h'Amex'ica"51 under the
presupposi tions "I am pleading the cause of my king and country; yea,
of every country under heaven, where there is any regular Govern-
ment."32 There is no doubt that to Wesley a "regular government®
means monarchy. From this point of view he attacks democracy,
"pleading against those principles that naturally temd to anarchy and
confusion; that directly tend to unhinge all government, and overturn
it from the f'ov.mcl».t’.i.on".55 Wesley actually believed that "that
dangerous tract, Dr. Price's 'Observations upon Liberty'," which he is
answering in his tract of the same title, "if praoticed, would over-
turn all govermment and bring in universal a.narchy“.% The "princi-

piea" Wesley is referring to are the very principles of democracy as

0y x1 80, Calm Am, 1775.
51' X1 % fo, Obs Lib, 17760

5211, 8.
33

Ib.
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declared in the Age of Enlightenment, as seen in Rousseau's "Dy contrat
social” of 1762. These principles are based upon precisely that idea
which Wesley questioned, nemely that the people are the source of‘all
power.

As the dominion of the state is twvofold, so is its role in war,
and we shall have to turn first to the problem of war and the role of
the King in order to consider then the problem of war and the role of
the country.

The role of the king in war is really a deep concern of Wesley.
Already during the British war with France in the Seven Years War
Wesley sides with the king, complaining about the poor counsel he, the
king, had received about the war situation. "Ind ed, I fear our fleets
are bought and sold. Poor King George! where will he find an honest
mgn?"55 And even more does Wesley side with the king in England's
conflict with America. It must be emphasized that he sided with the
king because he was to him the lawful delegats of God who personified
the lawful state. Hence it becomes understandable that he was opposed
neither to England nor to America as such, efter all he had strong words
for both sides, as we have seen. What he attacked was rebellion wher-
ever it appeared. Thus he sided with the king because he came to
understand the war between England and America and its preparations as
a rebellion, a rebellion which was finally narried cut in America, but

which was detectable in England even before that, and which was in the

35
L III 179, 1756.
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beginning spread on both sides of the ocean.

In the first period Wesley sided with the king against rebellion
on both sides of the ocean. In 1768, in his "Free Thoughts on the
Present State of Public Affairs", he vindicates the king of any re-
sponsibility he was charged with relating to the "commotions" of this
time which Wesley feared would lead to war, as indead they actually
dide He is convinced that the king has taken "any step which he can
poseibly take, to put a stop to the present commotions" and thereby
"to restore the peace of the nation" which was already then so very
much in danger.5

The king is not responsible for the commotions, but those that
agitate against his person eand his office. These "publish palpable
lies, and such lies as manifestly tend to breed dissension between
the King and his eubjecta“57, as Wesley says four years later, in
1772, They "print and spread that deadly poison among his Majesty's
subjects”, he puts in in 1768.58 They are the "incendiaries....who,
by spreading all manher of lies, infleme the people even to mad-
nesa".59 We have already studied this phenomenon of agitation, an
agitation against the king and for war against him, in a previous

context.

561 v 388, 1768.

5ly x1 45, T Lib, 1772
38, v 338, 1768,

b,
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In Weéley's eyés this is nothing but rebellion which ought to be
punishedho because it is high treason wherever it occurs. He advo-
oates "vigorously to execute the laws” against every rebel, arguings
"Ought they not to feel, if they will not see, that scandalum regis,
'scandalizing the King', is as punishable as scandalum magnatum? that
for the future none may dare to slander the King any mofe than one of
his nobles...Is not this little less than high treason? Is it not
sowing the seeds of r\e:be].l:l.on'l"l+1

In the second period Wesley sided with the king against disloyal
sentiment, the signs of rebellion in England. In 1775 he analyzes the
political situation of this deciaiie year as one great rebellion
against the king. "England is in a flame! - a flame of malice and rage
against the King, and almost all that are in suthority under him.“42
This evil affected even the Methodists. In an entry of his Journal
Wesley remarks that he found "some of our friends here were deeply
prejudiced against the King and all his Ministera".45

At two occasions Wesley clearly defined disaffection against the
king as sin. The first time he equates it with murder, the second
time he calls it treason and treats it as an evil. In both cases ﬁe

arrives at this judgment from his own experience. In a letter to the

o, 11 45, Th Lib, 1772.

My v 288, 1768.
425 41 82, 1775.
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Secretary of State for the Colonies, the Earl of Dartmouth, Wesley‘
reports what he understands to be the feelin;f;the bulk of the people
in every c¢ity, town, and village where I have been" and explains that
they "do not so much aim at the Ministry, as they usually did in the
last century, but at the King himself. He is the object of their
anger, contempt, and malice. They heartily despise His Majesty and
hate him with a perfect hatred. They wish to imbue their hands in his
blood". From this description Wesley draws the conclusion about the
sinfulness of rebellion saying that in short "they are full of the "
spirit of murder and rebellion; and I am persuaded, should any occasion
offer, thousands would be ready to act what they now speak".44 In the
sermon on "National Sins and Miseries" Wesley points to his personal
acquaintances with people who turned rebels. "If you had heard men" he
says, "as I have heard" who made this change, you would agree with me.
g For these people "once feared God and honoured the king", but now they
are "breathing out the bitterest invectives against him and just ripe,
should any occasion offer, for treason and rebellion". Rebellion is
treason and therefore Wesley cannot "judge this to be a little evil, a
matter of small moment, but one of the heaviest judgments which God
can permit to fall upon a guilty land".
In the third period Wesley sided with the iding against the

rebellion in America. In 1776 he develops in "Some Observations on

44L VI 176, 1775.

4
5ws VII 403, 1775.
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Liberty" the corollary, as he formulated it towards the end of the
year 1775, in the wordss "What impartial man can either blame the
King or commend the Americans?"

The American rebellion is a "revolt from their lawful Sovereignft7
This 12 to say it is also primarily directed against the king and his
-authority and only secondarily ageinst England as such. Thus Wesley
emphasizes mainly the rebellion against the king which the Americans
u49

“crovmad"48 by takdng up arms "against their lawful Sovereign" ~ as
Wesley stresses again and again; "against their King and mother
country“.so They defy the legal authority of the king and "usurp an
illegal authority" of thomuclves.51

The Americans are the rebellious "aggressors in this war”52 and
this is why the king had to enter into this war in order to suppress
the rebellion and to restore order which is to Wesley, one must never
forget, the divine order of creation. The rebellion which the king
aimed to suppress in America was in Wesley's view by no means a
figment. "Is it possible that a man of sense should believe this?

Did the King and Parliament undertake this war, on purpose to overturn

46L VI 193, 1775,

47w x1 112, obs Lib, 1776.

l‘alb. 115.

49Ib.111.

2Op. 113,
51
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a castle in the air?"53

In Wesley's opinion the order which the king intended to restore
in Americe involved no selfish motives. "I humbly believe", he said,
"both the King and his Ministers can declare this before God®, namely
"that we mean not, but it (the war), to acquire dominion or empire, or
to gratify reaentment”.% The purpose of the war is really, Wesley
believes, restoration, or as he also likes to put it, reparation. The
king had to answer the American rebellion with war in order "to make
them restore what they have illegally and violently taken from their
fellow-subjects; to make them repair the cruel wrongs they have done
them, as far as the nature of the thing will admit".55 The idea of
the war is "'solely to gain reparation for injury', from men who have
already plundered very many of His Majesty's loyal subjects, and
kdlled no small number of thom“.56

In siding with the king Wesley acknowledges the inevitable
necessity of war. In our case he makes clear that in his view the
king was forced to make war against the rebels in order to restore the
order of creation. To repeat once mores Wesley is no pacifist. But

on the other hand he is no militarist either, as we have said. And

ldeed, he nowhere attempted to show more than the necessity, he

551!:. 11,

1. 115,
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novhere attempted to show the righteousness of war. The sinfulness of

war remains untouched both as the guilt, but also as the curse of man.

God the Creator cannot and does not sanction the sin of war, but per-
mits it in His creation, and in His providence finally coordinates it
lith His plan of salvation. Thus Wesloy sees a possibility and duty
of the twofold loyalty to God because of war, as has been shown, and
to the kdng in spite of war, This idea hae to be resumed when we
arrive at the citizen's role in war, Before that we must discuss
another point.

Wesley's idea of the role of the country in war reflects still
more the circumstance that his political interest has a theological
basis. In the problem of the connection between England and America
Wesley in 1775 tries to look at it from the mere political standpoint.
In an apparently angry mood he reaches the conclusion that one should
leave the Americans alone with their rebellion so that they may get
to know what they are doing. "Cut off all other connexion with them
than we have with Holland or Germany. Four-and-thirty millions they
have cost us to support them since Queen Amme died. Let them cost us
no more. Let them have their desirs and support themselves.“57 The
next year, however, Wesley in a sense took this eharp judgment back by
penetrating this merely political reflection theologically, by
superimposing upon it a theological thought. He now takes up,

protably from the New Testament, particularly from St. Paul, the idea

57
L VI 199, 1775.
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of the body and its members with the difference that in this context
he does not understand it in relation to the salvation within the
church, i.e. to salvation history and church history, as St. Paul does,
but to the world as a whole, i.e. to world history, or to give the key
conocapt of his theologys +to creation. This notion of the body and its
members, thus understood, he applies to Britain and her Amsrican
colonies. As the members of the body are juined together by God the
Creator so are also England and America united by God the Creator.
"God hath joined together...such powerful peopls as we and the
Americans now are, for the mutual support, comfort, and defence of
each other." This makes the state of Britain and America a "well-
compacted body", manifesting God's "gracious design", we may adds His
gracious design of creation. And because this is so, man should not
geparate what God has joined. The organic unity of England and
America "should not be put asunder by any means whatscever". This
"would undoubtedly frustrate His grecious design". Therefore the
"counsel...to separate (America from England) cannot be from God. It
has no foundation in the nature and fitness of things beneficial,
either to them or to us". Any attempt of separation in spite of this
fact is nothing but rebellion, not only ageinst thﬁ mother country,
not only against the king, God's delegate, but against God Himself and
His design of creatiop. And what is rebellion against God the |
Creator? Nothing but sin, the very heart of sin! We here really
discover the theological depth of Wesley's opposition against

rebellion. It is indeed neither political nor nationalist, it is
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ftruly-theoiogical. "If one poverful member should rise up against the
whole body, or the whole body against one such member, and disunite
from it; this schism must, in the nature of things, occasion...a
veakness and deformity in the whole body{"58 Wesley claims that
Britain maintains liberty everywhere in her country and her colonies
and that rebsllion, wherever it occure, destroys and perverts liverty.

The liberty which Britain maintains, is in Wesley's eyes "an
unspeakable blessing" because it is "real, legal liberty“.59 It is
this liberty "which is the glory of Englishmen“.60 Wesley defines it
as "civil liberty, a liberty of enjoying all our legal property, - or
religious liberty, a liberty of worshipping God according to the
dictates of our own conscience”. From this understanding of liberty
he proceeds to complain that "thousands of our countrymen", whether
in England or America, enter the rebellion on no other ground than
that they "are screaming out for liberty, while they have it in
their hands, while they actually possess it, and to so great an extent,
that the like is not known in any other nation under heaven“.61

The role of the country in war not only reveals the last princi-

ple of Wesley's opposition against the rebellion of a country but also

throws light upon the problem of the liberty of a country which, as we

8
2 W XI 126 £., Seas Gr Brit, 1776.

ONs VvII 419, 1778.
60, v 388, 1768.
6lys vII 403, 1775.
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have already ssen, serves as the motivation for rebellion.

The destruction of liberty through rebellion is for Wesley
particularly manifest in the American rebellion. For the Americans
"who usurp an illegel authority over their countrymen” are the same
“who rob them of their substance, who outrege their persons, who leave
them neither civil nor religious 11berty'.62 And precisely this is
one of the reasons Wesley gives why England had to answer the American
rebellion with war. - This war is partly intended "to make them allow
to all that civil and religious liberty whereof they have at present
deprived them".65

The perversion of liberty through rebellion is, in the case of
America, what Wesley calls "independency”. For this "would be no
blessing, but an heavy curse, both to them and their ch:!.ldron".g+
This perverted liberty is "}icentiousness, a wanton abuse of liberty",
1t is founded upon a "contempt of all laws, divine and human“.65
Wesley goes even so far as to give some particuler instances of this
perverted liberty which he then calls “the liberty of war". He argues
that "almost all the soldiers in the Christian world, as well as in

the Mahometan and Pagan, have claimed, more especially in time of war,

624 X1 113, Obs Lib, 1776.

65Ib. 111,
64ws VII 419, 1778.
65

L v 388, 1768.
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another kind of liberty; that of borrowing the wives and daughters of
the men that fell into their hands; scmetimes, if they pleaded scruple
of conscience or honour, using a little necessary force. —Perhaps this
mey be termed the liberty of war‘.66 But the soldiers are not the
only friends of the liberty of war. "Many others there are who want
the liberty of war, of borrowing their neighbours' wives or daugh-
ters“.67 fhcre is no doubt that to Wesley the "liberty of war"
coincided with the literty the rebellion pretended to fight for, so
that it is precisely the liberty of the rebellion and of the war of
rebellion.

The role of the state in war with regard to its citizen points to
the attitude of the citizen to the state in times of war. In a sense
the following considerations continue the discussion of the chapter on
repentance. There we studied the attitude of man in war in general,
here we have to focus on the particular attitude of man toward th;
state engaged in war. This subject is, however, legitimately treated
at this place only, becruse it presupposes Wesley's approach to, and
understanding of, the role of the state in war with regard to its
origin and its dominion, as we have discussed it. The state in war
requires a particular attitude of the citizen to the state in times of
war. Thie particular attitude is for Wesley the citizen's loyalty.

Ve have.to turn first to the foundation and then to the manifestation

of this loyalty.

66y XI 36, Th Lib, 1772

6
7Ib. 43,
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The loyalty of the citizen to king and country is founded upon
his loyalty to God. Wealey'earnostly exhorts all with whom he con-
verses "as they fear God, to honour the King".68 He exhorts all that
hear him "to exert themselves as loyal subjects, who, so long as they
fear God, cannot but honour the King".69 These words were written
during the Jacobite rising in 1744 and 1745. And ever after that
Wesley defended the indissoluble unity of "to fear God and to honour
the Kingh, especially during the war with America.7°

At this time he also once conceived of the twofold loyalty of man
as of his loyalty to God end his country. He points out that "while
you are a slave to sin, you are an enemy to God, and your country
too"c71

At the height of the American War of Independence he thus ex-
rlains his view to the Methodists, from whom he asks, and indeed
unconditiohally demands, the twofold.loyalty. “You, who are vulgarly
called Methodists. Do any of you blasphems God or the King?! None of
‘§ou, I trust, who are in connexion with me. I would no more continue
in fellowship with those who continued in such a practice, than with
whore-mongers, or sabbath-breakers, or thieves, or drunkards, or

w2
common swearers.

685 111 123, 1744,

— %%, 11 4, 1745,

™y x1 88, Caln Am, 1775. - J VI 81, 1775. - ¥s VII 403, 1775.
7

W XI 125, Seas Gr Brit, 1776.
72

W XI 139, Calm Engld, 1777.
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Loyalty to God is in Wesley's theology truly the foundation of
loyalty to king and country. Wesley reminds the psople: "Ye must
needs be subject, not only for wrath but also for conscience' sake",

& The last inference ie allowed because

we may says for God's sake.
the conscience is in Wesley's theology nothing but the umpire of God
in man, a manifestation of prevenient grace.74 To be loyal to the
state out of loyalty to God is, negatively, not to honour the state as
vsuch, but, positively, "to revere the higher powers as of God".75 The
dependence of loyalty to the state upon loyalty to God is the reason
why Wesley can never be content to look at war and at the state's role
in it politically, as if these were affairs between man and man only.
He must proceed and interpret both war and the state's role in it
theologically, in their dependence upon man's relationship to God.

The loyalty of the citizen to the state is menifest in his
attitude as peace-maker. This is the point Wesley stresses in his
letters of 1775, to the Methodist preachers in America as a whole, and
to Thomas Rankin and James Dempster in particular. "You were never in
your lives in so critical a situation as you are at this time. It is
your part to be peace-makers, to be loving and tender to all."76

Hesley urges his preachers to be peace-makers in this warelike

7
J III 123, 1744,

7AW X 473, Necessity, 1774.

25 111 123, 1784,

8y v1 142, 1775.
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situation both outside the society, in the world, and also within.

The former duty involves the avoidance of party spirit. Party
spirit "has always, so far as it prevailed, been the bane of all true
religion, more especially when a country was in such a situation as
America is now“.77 Therefore Wesley asks his preachers to oppose a
party spirit. "That one point I earnestly recommend, both to Brother
Rankin and you", he writes to James Dempster, "and all our preachers -
by prayer, by exhortation, and by every possible means, to oppose a
party spirit",78 which means "to addict yourselves to no party".
Wesley explains what he understands by this, sayings "In spite of all
solicitations, of rough or smooth words, say not one word egainst one
or the other side. Keep yourselves purs, do all you can to help and
soften all; but beware how you adopt another's jar."79 It may well be
thet this attitude leads to persecution. For this case Wesley gives
the advice "Certainiy, if they persecute you in one city, you should
flee to another".so

Peace~-making within the Society involves the unity of the
preachers. "See that you act in full union with each other: this isef
the utmost consequence." Wesley thus gives his advice how to keep the

full unions "Not only let there be no bitterness or anger, but no

My, v 150, 1775.
78

Ib. 149 f,
9L w1 142, 1775.
80y v1 173, 1775.
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shyness or coldness, between you. Mark all those that would set one
of you ageinst the other. Some such will never be wanting. But give
them no countenance; rather drag them into open day.“81 Wesley
strongly believes that the peace-makers, acting out of peace among
themselves, will be blessed by peace divine. "Let your eye be single.
Be in peace with each other, and the God of peace will be with you."82
The advice Wesley gives for the conduct of a citizen of a country

at war makes us ask the question whether he followed it himself. This

will be the subject of our next chapter.

-

81
L VI 173, 1775.

82
Ib. 143,
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OHAPTER VII

VAR AND THE CONDUCT OF WESLEY

John Wesley's conduct in the time of war is closely related to
his theology of war, as we have presented it. Logically, his theology
precedes’and results in his subsequent personal conduct. His conduct
is thus the consequence, even the necessary consequence, of his
theology. In Wesley's actual life, however, the conduct and the
theology appear together, the conduct being the outward manifestation
of the theology. Thus conduct and theology constitute a unity.

The logical consequence of conduct to theology, or of action to
thought, is embodied in Wesley's rule that one ought "to think before
you apeak".1 He himself honestly sought to follow this rule. He was
a theologlan who acted according to his convictions and not a
pragmatist who would shape his convictions after his actions. If this
is true, then Johannes Schempp's study of Wesley's pastoral activity

(Wesley as Seelsorger and Seelenfﬁhrer) becomes rather questionable,

1.
S II 102, 1749,
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because it intends this very thing, namely to present Weslay as the
great prammatic pastor of Methodism. His theology is in Schempp's
eyes only the socondary reflection of his primary pastoral activity.2

The necessity of the logical consequence of conduct to theology
appears from Wesley's conception of authority which Stanley B. Frost,
for one, has invostigated.3 Wesley himself says that theology is
a}ways to be tested by personal conduct, by experience, as well as by
Scripture, reason and antiquity, or tradition.

The unity of conduct and theology in the life of Wesley is es-
pecially visible in one of the most formative periods of both the man
and the theology of Wesley, i.e. during the events around the year of
1738. Wesley's Journals and letters reveal that the development of
his conduct always corresponded to the development of his theology, and
vice versa. They appear togéthar.

All of the three aspects are also true with regard to the rela-
tionship of Wesley's conduct‘in war to his theology of war. Wesley's
conduct in war has to be seen in relationship to two areas of his
activity, the church and the state. There is, in the first place, the
situation vhére Wesley acted within the narrower circle of the church,
more precisely of the Methodist societies, as they faced war. There

is, in the second place, the situation where Wesley acted within the

%Johannea Schempp, Seelsorge und Seelenfuhrung bei John Wesley,
Stuttgart 1949, pp. 9 T,

) 5Stanley B. Frost, Die Autoritatslehre in den Werken John Wesleys,
Fiichen 1938, - :

4Of. e.ge W IX 191, Orig Sin, 1757. - W I iv, Preface, 1771.
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wider circle of the state, mors precisely of the astate of Great Britain
and Ireland where he travelled at that time. And in the third place,
there is the situation where both circles overlapped, where Wesley
acted vithip the church and within the state, where he scted from with-
in ths.ohurch tovafd the state.

In the first placs, Wesley's conduct in war is a conduct within
the Methodist societies. ,It is the expression of a concern for both
the external welfare and the internal disposition of the Methodists
whenever they faced war. Wesley's concern for the external welfare of
the Methodists in war appears from two things which can be observed:
the fact that he hurried to be with those Methodists who were mostly
endangered by war, and the way he shared their worries when he was

- with them in their danger. |

It was particularly during the early disturbances of 1745 that
Wesley hurried to be with the Methodists in danger. When the Pretender
approached Newcastle, Wesley, at that time preaching at Sheffield,

"hearing of more and more commotions in the north", did not carry out

his original plan of going to Newcastle by the way of Epworth. He
rather "judged it best to go straight on to Newcaatle".5 He did so,
as the context shows, in order to be with Ehe Methodists there.

On another occasion Wesley indicated a similar intention although
he did not have to carry out this plan. When travelling in Ireland in
1756, the year of the beginning of the Seven Years War, he one day

noticed "in the air over Cornwall" the signs of a naval battle between,

as he thought, the French and English fleets. He feared the English

%7 11 206, 2745.
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might have lost the battle and the French might have landed on English
soil, If this would prove to be true he would return to England. He
wrote his wife: "If I hear of the French landing, or beating our fleet
on the 14th of July (the day those sights appeared in the air over
Cornwall) I shall endeavour to come into England directly; otherwise
to go on my vay."6 This plan is, it may correctly be assumed, also
conceived with particular reference to the Methodists in England for
whom Wesley felt not only responsibility but also solidarity.

Agein during the 1745 situation at Newcastle Wesley shared the
worries of the Methodists as they faced war. The Methodists there had
real reasons to be concerned, "because our house stood without the
walls", Wesley comments in his Journal on September 20, 1745.7 He
shared these troubles of the Methodists especially since the situstion
grew worse instead of better, as he points out two days later, on the
22nd, saying that "all this week the alarms from the north continued,
and the storm seemed nearer every day".8 Now not only Wesley and his
Methodists were worried themselves, but others became concerned for
them, too. "Many began to be much concerned for gg.'g And the same
"many" people "wondered we would still stay without the walla".1° It

is at this point that Wesley's attention was drawn to the position of

6
L IIT 179 f., 1756.

s m 210, 1745.

85 111 212, 1745

%3 111 210, 1745.
19 111 212, 1745,
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fthe cahhon which were to defend the town, and their possible effect
upon the Methodist building. "Others told us we must remove quickly;
‘for if the cennon began to play from the top of the gates, they would
beat all the house about our ears.” This argument Wesley found to be
reason enough to go eand to inspect the cannon himself, "this made me
look how the cannon on the gates were planted". We know how Wesley,
in inspecting the position of the cammon, discovered the providence of
God at work.11 It is probably under this impression of the adoration
of God's providence that he wrote his hrother Charles on the very
same days "We stand our grownd as yet, glory be to God, to the no
small astonishment of our neighbours.“12
Wesley's concern for the internal disposition of the Methodists

15 e8lgso most clearly seen during the events of 1745. It shows Wesley
as the pastor of his society who proclaimed the Scriptural messege to
everybody who was willing to listen. On September 18, 1745, Wesley
"expounded the third chapter of Jomah" to "a great consourse of
people" who "were with us in the evening". Wesley typically applied
his text directly to the situation of the.day. ""Who can tell if God
will return, end repent, and turn away from his fierce anger, that we
perish not 1”'15 The next day, the 19th, conditions had not im-

proved. "Fear and darimess were now on every side ". Again Wesley

1
Ib.

12 11 42, 1745,

1
35 1 210, 1745.
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pfeached the iord and "God applied those words to many hearts, 'Fear
not ye; for I know that ye seek Jesus, which was crucified'", The
general fear of the day did not fall upon "those who had seen the
light of God's countenance™. The result of this evening was, Wesley
states, that “we rejoiced together...with solemn joy".14 On the 22nd,
three days afterwards, Wesley preached in the open air. 5At eight I
preached at Gateshead, in a broad street, near the Popish chapel, on
the wisdom of God in governing the world.“15 The topic of his sermon
clearly indicates that he was concerned about relating the situation
of war to the providence of God. Wesley csme back to Gateshsad
exactly a week later and preached there, on the 29th, again at eight.
"I called on & multiiude of sinners to seek the Lord while He might
be found." And in the afternoon he "expounded part of the Lesson for
the day, Jacob wrestling with the ange1°"16 It is interesting to see
that Wesley at all of these occasions chose texts which had already as
such direct implications for the poople in the danger of war and
needed no elaborate application, although Wesley, at other occasions,
saw nothing wrong in such a practice, even if it seems to us rather
artificial.

We have another eloquent example of Wesley's pastoral care for
his Methodists o} the time when the relations between Britain and her

American colonies had reached a crisis. In the ciisis of 1775 Wesley

145 111 210, 1745 (another entry!)

1
% 111 212, 1745.

1
6 1 213, 1745,
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once more referred to the fear of war among the believers. "Finding
many were much de jected by the threatening posture of public affairs,
I strongly enforced our Lord's words, 'Why are ye fearful, 0 ye of
little faith?'" Wesley expected God's action always during his
preaching, and he noticed it also this time. "And of & truth God
spoks in His word. Many were ashamed of their unbelieving fears, and
many enabled to 'be careful for nothing', but simply to 'make' all
their 'requests known unto God with thanksgiving'."17 This word
clearly expresses what the preceding quotations only indicated, namely
that to Wesley preaching, involving God's activity, necesserily re-
sults in prayer, man's response to God's call. In a special sense
this prayer is, as we have seen, the prayer of repentance, answering
God's call as embodied in the events of war.

In the second place, Wesley's conduct in war is a conduct within
the state of Britain. It is related, above all, to the crisis the
stats in Wesley's times faced in the conflict with America. This
conflict was in Wesley's eyes, as we have seen, in a sense an affair
within the nation, the American colonies rebelling against their
British mother country. As a rebellion this conflict challenged
Wesley's principles. ﬁFor I am a High Churchman, the son of a High
Churchman, bred up from my childhood in the highest notions of passive

18
obsdience and non-resistance.” These principles are the background

T3 v1 55, 1775.

18
L VI 156, 161, 1775.
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for the fact that Wesley does not dare to refrain any longer because
he thinks that "silence in the present case would be a sin against
God, against my country, and against my own aoul“.19 .

In this position, it should be noted, John Wesley differs from
his brother Charles. Charles put forth his opinion in a letter to
Thomas Rankin of March 1, 1775, in which he sayss "Ase to public
affairs, I wisn you to be like minded with me, I am of neither side,
and yet of both; on the side of New England, and of 0ld. Private
Christians are excused, exempted, privileged, to take no part in civil
troubles. We love all and pray for all, with a sincere and impartial
love. Faults there may be on both sides; but such as neither you nor
I can remedy; therefore, let us, and all our children, give ourselves
unto prayer, and to stand still and see the salvation of God."20 It
is in the framework of this difference between the brothers that John
wrote to Charles the famous word, "if the worst comes, we can agree to
diaagroe“.21

We have reproduced Charles' position in such a length, because it
raises the question, in spite of all the other similarities‘betueen the
theological views of ths two Wesleys, whether or not Franz
Hildebrandt's attempt to treat the two Wesleys as a unity is legiti-

22
mate, This problem ought to be investigated in a oritical study of

91p. 155, 160.

2°Charles Wesley, Letter to Thomas Rankin of March 1, 1775, quoted
in ¥ XII 309.

21
L VI 186, 1775.

2Franz Hildebrandt, From Luther to Wesley, London 1951, p. 7. -
Id., Christienity According to the Wesle 8, London 1956, p. 7.
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Charles Wesley's theology.

John Wesley's personal loyalty to the British crown in the
Awerican ¥War of Independence is mainly expressed in a literary contri-
bution. On one major occasion only Wesley tried to do by word of
mouth what hs usually preferred to do in writing. This one instance he
mentioned to Thomas Rankin when he explained to him, in October, 1775,
that he was "persuaded love and tender measures will do far more (in
the conflict between England and America) than violence", Wesley con-
tinues and declares that he would tell this also to Lord North, the
Prime Minister (whom he probably meant in his ellusion) when he would
meet him. "If I should have an interview with a great man (which
seems to be not unlikely), I will by the grace of God tell him so with-
out any circumlocution.” '

Among Wesley's literary contributions, three of his addresees are
of outstanding importance. They are Wesley's ideas within and his
comments about his "A Calm Address to our American Colonies", in 1775;
his "A Seasonable Address to the More Serious Part of the Inhabitants
of Great Britain", in 1776; and his “A Calm Address to the Inhabitants
of England®, in 1777. These clearly reflect the motive of, and the
reaction to, his personal conduct in war.

The motive of Wesley's conduct in war as expressed through the
addresses is neither "to get money", nor "to get preferment for myself

or my brother's children”, nor "to please any man living, high or

2
L VI 182, 1775.
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—_

low".a4 And there is no doubt, this is true.

Wesloy's motive is rather connected with his great antipathy to
rebellion. His theology, however traditional at this point, required
from him a loyalty in deed as well as in word. His addresses were
intended to be signs of such a twofeold loyalty, as a contribution in
the fight against rebelilion.

The rebellion Wesley is fighting against i; in his view a

25 ,

"flame", a flame of malice and rage against the King, and almost all

that are in euthority under him'.26 It is a 'fire“27 which spreads
"f‘la.mos'28 over the country; it is an “evil firo“.29

Wesley leads his fight against the rebellion, in the first place,
negatively, by not supporting it. Into this flame or fire, he says,
"we must pour water, not oil", because "all parties are already too
much sharpened against each othor“.jo This is said with regard to the
address to the American colonies, which was definitely not intended to
be "0il". "Least of all did I write (it) with a view to inflame any;

1
just the contrary.“5 And as this address was noi intended to be oil,

2k, 1 192, 1775.

L VI 182, 1775. - J VI 82, 1775. - L VI 193, 1775. - W XI 129,
Calm Engld, 1777.

J VI 82, 1775.
271 V1 195, 1775. - W XI 123, Seas Gr Brit, 1776.
XI 121, Seas Gr Brit, 1776. - Ib. 123,
20 XI 129, Calm Engld, 1777. - J VI 138, 1777
;OL VI 182, 1775.

1
LVIt92f,, 1775.
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so Wesley thinke it will also not prove to be oil. "I think there is

u32 Wesley

not one sharp word therein. I did not design there should.
‘was coftainly honest in his proposition, but mistaleen about the effect
of his address. It actually proved to be much more oil than water!

In the address to Great Britain Wesley explains that he sees the
flames of rebellion still spreading. "Theflames are actually
spreading, and may soon reach from them (the Americans) to us." It is
even "more than certain the flames will spread and endanger the whole
building" of the British state and its colonies, if "we", Wesley says,
continue in "contending who set the building on fire, and looking with
rage and vengeance on the suspected party". He implores his readers,
not to bring "combustible matter...to increase the fire'.55

In the address to England Wesley states that the flame of
rebellion, "studiously kindled some time since, which threatened to
involve the whole nation®, is now under control. "By ths bleseing of
God, it is greatly checked; it does not spread, or blaze as formerly."
But it is not extinguished yet, "it is not quite put out".ih And this
must be done. This is the second point in Wesley's motive.

Wesley leads his fight against the rebellion, in the second place,
positively, in attacking it. As to the matter of pouring water or oil
into the flame, Wesley, referring to his first address, points out that

he "had written a little tract upon the subject before I Jmew the

32

55W XI 123, Seas Gr Brit, 1776.

54W XI 129, Celm Engld, 1777.

L VI 182, 1775.
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American ports were shut up".55 The purpose of this tract was "to
quench the fire" of robellion.§6 "I labour to put out this flems.
Ought not every true patriot to do the anmo?"57 On the whole Wesley
regards this address as the contribution of his "mite toward putting
out the flame which rages all over the 1ancl“.58

In the second address, while still facing the raging flames,
Wesley begss "Let us do our utmost to extinguish them".59 He wants
“to extinguish the flames, lest they (i.e.‘the English and American
brethren) and their substance be consumed togotherl"ho This means
precisely to pour water instead of 0il into the fire, or as Wesley
explains it in detail, to bring "the assuaging water of heart-felt
grief and pious concern, with the helping hand of wisdom, moderation,
and lmre".ln

The third address entails Wesley's wish "to quench the remains of
that evil fire". He claims to "have a view to contributs all that in

42
me lies to the public welfare and tranquillity®. In fighting egainst

35
26
L VI 193, 1775.
27
J VI 83, 1775.
8L v1 193, 1775.

59” XI 123, Seas Gr Brit, 1776.

o1y, 121,

L VI 182, 1775.

41
Ib, 123,
42
W XI 129, Calm Engld, 1777.
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what he thought were the remains of rebellion Wesley asked God to
bless this address as he did the former, "to the quenching of that
evil fire which is still emong ua“'45

In this fight against rebellion Wesley thinks of course, at this
stage of the development, of the Americans. "Now, there is no
possible way to put out this flame or hinder its rising higher and
higher but to show that the Americans are not used either cruelly or
unjustly."44 He concludes that "with this view, to quench the fire,
by laying the blame where it was due, the Calm Address was written“.h5
The reaction to Wesley's addresses and the further political develop-
ment revealed that Wesley was thus not able to help to check the
rebellion. This ropult, however, did in no way change his conviction
that he acted in ths only way his theology allowed him.

The reaotion to Wesley's conduct in war as expressed through his
addresses was very critical. On the one hand he was criticized for
how he came to his arguments, on the other hand for what he said in
them. As to the reproaches against his personsl integrity, which
accused him of having plagiarized the address to the colonies frum
Samuel Johnson's "Taxation no Tyranny®, and of having been hired by‘

the monarchial party, Wesley answered them with one sarcastic remark:

"If hireling writers on either side judge of me by themselves, that I

43J VI 138, 1777.

M
L VI 193, 1775.

I
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cannot help."l’6 As to the reproaches against the substance he pre-
sented, Wesley comments himself that "many are excessively angry, and
would willingly burn me and it (i.e. the address to the American
colonies) together". Wesley even admits that this is "provoking".
And with a certsin satisfaction he notices that "above forty thousand
of them have been printed in three weeks, and still the demand for
them is as great as ever."

All the reactions to Wesley's conduct and his addresses did not
reach him where it was intended. His concepts were too deeply rooted
in his theology for this. And in a sense he even foresaw the criti-
cisms. "I was well aware of the treatment this (address to the
American colonies) would bring upon myself." Wesley was prepared for
any kind of reaction, which, therefore, could not alter his position.
"But let it be, so I may in any degree serve my King and coun'c.x'y.“bl8
Wesley feels the urgency of this service, and is careless as to
personal consequences.

In the third place, Wesley's conduct in war is a conduet within
the church and within the state, within the Methodist societies of
Great Britain and from within them toward the nation. It is advisable
to present this aspect of Wesley's conduct in war in a chronological

order.

46J Vi 82 f., 1775,

b7y v1 182, 1775.
48y x1 80, Calm Am, 1775.
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During the disturbances of the 1745 rising, the Methodists in
general and Wesley in particular were suspected of supporting both the
Pretender and Roman Catholicism. These two factors were at that time
closely interrelated as the house of Stuart was Roman Catholic, and was
supported by France, the Roman Catholic enemy of the cowntry., Both of
these factors in their implications upon Wesley and Methodism point
back to the conflict which had arisen between the Methodists and the
Church of England. As the comnection with the Church of England meant
the loyalty to the king and the country, this contrast allowed the
inference of Methodism's insubordination, end insubordination was
identified with Popery. Because of this twofold suspicion toward the
Methodists, Wesley drew up, in March, 1744, "the humble Address of the
Societies in England and Wales, in derision called Methodists", an
address "to the King's Most Excellent Majesty".49 In it he argues that
the Methodists, an inconsiderable group, "a people scattered and
peeled, and trodden under foot, from the beginning hitherto", would
never have presumed to address the king, were they not constrained to
do it by the two reasons mentioned. In this study we have to point to
Wesley's account for his and the Methodists' loyalty to the king, fac-
ing the fact “thet we are still traduced as inclined to Popery, and
consequently disaffected to your Majesty".5o Weeley, in this address
to the king, declares, limits, and specifies the loyalty of the

Methodists,.

LoJ III 123 £., 1744,

501b. 123,
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Wesley first declares the loyalty of the Methodists, in the
presence of God Almighty. "We think it incumbent upon us...to tender
for ourselves our most dutiful regards to your sacred Majesty; and to
declare, in the presence of Him we serve,.the King of kings, and Lord
of lords, that we...are steadily attached to your Majesty's royal
person and illustrious house."51

Wesley then limits the loyalty of the Methodists, through the
obedience to the Word of God. "We cannot, indeed, say or do either
more or less than we apprehend consistent with the written Word of
God; but we are ready to obey your Majesty to the uttermost, in all
things which we conceive aggreeable thoreto.“52

And Wesley finally specifies the loyalty of the Methodists, as
crowned by intercessory prayer. "Silver and gold (moat of us must own)
we have none; but such as we have we humbly beg your Majesty to
accept, together with our hearts and prayers.”" And Wesley himself
continues with a prayerful wish for the king. "May He who hath bought
us with His blood, the Prince of all the kings of the earth, fight
against all the enemies of your Majesty with the two-edged sword that
cometh out of His m.ou.t.h!"55 The intercessory prayer for tﬁe king, and
the public exhortation for it, is a very vital part of Wesley's con-

duct in times of war. We see him assure both his personal prayers for

the king, and the exhortation of the Methodists to do likewise, during

1
2 Ib.

>2Ib.

95Tb. 124,
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those days when he shared the alarm at Newcastle, in 1745, In a letter
to the Mayor of the town he wrotes "All I can do for His Majesty,
‘whom I honour and love (I think not less than I did my own father) is
thiss I cry unto God day by day, in public and in private, to put all
his enemies to confusion; and I exhort all that hear me to do the
samo'.54

The address to the king Wesley never delivered to him, He him-
self only says he laid it aside "upon farther conaideration“.55 Ve
know, however, that this consideration was influenced by a letter from
his brother Charles who objected to the address which spoke in the
name of the Methodists, out of ecclesiastical reasons. "It would
constitute us a sect,” he wrote, "at least it would seem to allow that
vwe are & body distinct from the national Church; whereas we are only
& sound part of that Church."" Charles' letter to John shows how
intimately church and state affairs were connected. This can further-
more be seen in an incident which occurred also in 1745, under the
impression of the threat of the Pretender. At this tims the Wesleys
received the advice, in view of the political situation "to return to

the Church, to renounce all our lay assistents, to dissolve our

societies, to leave off fleld-preaching, and to accept of honourable

ML 11 w1, 178,
Ib.

560harles Wesley, Journal, ed. Thomas Jackson, 2 Vols., London
1849’ I, pp. 354 £,
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preferment"., John Wesley refused this suggestion, his only comment
beings "What is man!".57
During the Seven Years War, in 1756, Wesley conceived the plan of
recruiting soldiers among the Methodists. He indicated this plan
first in a letter to Ebenezer Blackwell whom he wrote that "by God's
help I will do what a good subject ought".58 And in a letter to James
Hest he further explained his plan. He first wanted to.carry it out
in cooperation with George Whitefield, namely the plan of making "an
offer of raising a company of volunteers for His Majesty's service".
But Whitefield withdrew from the idea, he thought such an offer was
premature in the circumstances, and Wesley felt "constrained to make
the following (offer) independently of him". And this is the offer:
"To raise for His Majesty's service at least two hundred volunteers,
to be supported by contributions among themselves; and to be ready in
case of an invasion to act for a year (if needed so long) at His
,Majeaty's/pleaaure, only within...miles of London." The exact number
of miles was supposed to be inserted later. Connected with this offer
was the wish, if the offer was accepted, of having "arms out of the
Tower, giving the usual security for their return, and some of His

Majesty's sergeants to instruct them in the military exercise.“59

5 111 178, 1745.

8L 111 164, 1756.

59L III 165, 1756.
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‘This offer proves beyond question that Wesley was anything but a
pacifist. It even seems that he did not allow or respect pacifistic
convictions among the Methodists, in spite of his principle of to
think and to let think.." But o retum o Wesley's offer. It is

‘interesting to see that he again did not find the approval of his
brother Charles, OCharles almost ridiculed the plan of his brother and
his brother himself, sayings "I question whether my brother's
soldiers, with all his pains and haste to train them up; will not be
too tardy to rescue us,“61 '

As an appendix to Wesley's conduct during the Seven Years War we
may point to his experience with the Frenich prisoners at Redruth, in
1757. He preached at this place in the open air, French prisoners
mixing with the usual congregation. Wesley remarks that "it rained all
the time I preached, but none went away. A shower of rain will not
frighten experienced soldiers". While at Redruth Wesley learned about
an occurrence of a few days before. English prisoners who had been in
France "passed through Redruth going home, but in a most forlorn con-
dition". Wesley states with compassion that "none showed more
compassion to them than the French". And he continues to tell how
"they gave them food, clothes, or money", although they had almost

62
nothing themselves. Wesley's interest in this incident is a clear

6
%.g. L IV 216, 1763,

610harles Wesley, Journal, II, p. 200.

62 '
J Iv 237, 1757.
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demonstfation of his concern for people which we have already touched
here and there.

During the American War of Independence Wesley's main trouble is
to keep the spirit of rebellion from the Methodists. In 1775 he
writes to Lord Nerth that this "is as much as I ever can do, and some-
times more than I can do", namely "to keep this plague from infecting
my own friends".65 He complains that, wherever he goes, "nineteen of
twenty to whom I speak in defence of the King seem never to have
heard a word spoken for him bet‘om".61+ This observation makes him
preach loyalty whenever possible, e.g. in Plymouth and Newbury, the
twvo instances we want to point out.

In Plymouth Wesley found that "some of our friends here were
deeply prejudiced against the King and all his Ministsrs". This was
the occasion for him to speak "freely and largely” on this subject in
the society. He hoped that "God epplied it to their hearts; and I
~think there is not one of them now who does not see things in another
light".6

In Newbury Wesley was informed that "there were many red-hot
patriots here". He took the occasion "to give a strong exhortation to

66
'fear God, and honour the King'."

631, v1 176, 1775.
641n.
5 v1 78, 1775.

66J VI 81, 1775,
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These two examples show again that to Wesley his personal conduct
in wvar and the ideas he expressed about it are but the one attitude
toward war which is occasioned by the political situation of the 18th
century, which proceeds from his theology, and which is apparent in
‘his personal conduct. With this remark we can conclude the discussion
of Wesley's attitude toward war as such and ask, in a final chapter,

the question of its significance.
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OHAPTER VIII

- WAR AND THE OBLIGATION OF METHODISM

In the introduction of this study we r#ised the question of war
and the heritage of Methodism. Selecting the example of American
Methodiem, the attempt was made to show that the Methodist Church cone
siders her position on war as her historic position, mediated to her
through Joln Wesley. This claim led us to the further investigation
of John Wesley's attitude toward war. A consideration of similar
statements in British Methodism could have served the same purpose,

In the conclusion of this study we point to the significance cf
war and the obligation of Methodism. The problem of war places
Methodism, as it places the Chu;ch in general, under a mediating,
bipolar obligation. This obligation of Methodism, and we have now to
think of World Methodism, is the fulfilling of its mission by bearing
witness in the world while, at the same time, critically evaluating
its past. As to the problem of war, Methodism's judgment upon its
past concerns above all John Wesley's attitude toward war. In this

study the attempt has not been made to give such an evaluation, but
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rather to léad up to it by presenting Wesley's attitude and inter-
proting it in the light of his theology. It may be advisable, there-
fore, to conclude our investigation with a summary of our findings.

The problem of John Wesley's attitude ioward war is discussed in
three parts, its historical formation, its theological determination,
and its practical manifestation. The first part, the historical
formation of Wesley's attitude, is a study of war and the couments of
Wesley relative to it. Wesley's discussion of war is occasioned by
four periods of war during the eighteenth century: the Jacobite
rising of 1744 and 1745 with the alarm about the Pretender; the Seven
Years War with its particular threats of French invasions to Britain
around the year of 1756; the American War of Independence, its fore-
bodings of 1768 and its decisive years of 1775 to 1778; and the re-
sulting effects of this war on the European continent, the new war
with France and Spain. During this time Britain feit particularly
threatened in 1779. The sources, occasioned by these four periods,
are listed in detail,

The second part, the theological determination of Heéley's
attitude, investigates its foundation in the dogmatic concepts of God
and man and its explication in the ethical norms for man and society.
As tc war and the providence of God, Wesley develops the view that
'God is the God of history. He is the Creator, the Preserver, and the
Consummator of.creation. In His providence He (anthropocentrically
speaking) helps man in war, and He uses war (theocentrically speaking)

as a means of punishing the sin of man in order to restore peace after
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the repentance of man.

As to war and the sin of man, Wesley asserts that sin is the
cause, the content, and the consequence of war. It iz first shown that
8in is indeed the cause of war. Sin as leading to war is essentially

- the contempt of God. It is manifest in various vices, especially in
pride. Furthermore not only one's enemies or a few of one's country-
men are the guilty simners, but everyone collectively participates in
this guilt. Wesley includes himself. In a telling way he also traces
the American War of Independence back to the sin of the slave-trade.
It is then demonstrated that war is horror (the emotional argument),
that it is insanity (the humanistic argument), and that it is actual
and original sin (the theological argument). Finally it is indicated
that sin is also the inevitable outcome of war.

As to war and the repentance of man, Vesley interprets war as a
call to repentance, and defines repentance as the necessary and proper
ethical attitude in war. The form of repentance is fasting and prayer,
its purpose the healing and preventing of the evil of war.

As to war and the order of society, Wesley speaks of the origin,
the dominion, and the citizen of the state. The origin of the state
is from God whose delsgate it is. But a right over life and death, a
right to go to war, is excluded from its power. The dominion of the
state 1s, first, the act of domination through the king, his
sovereignty. For the king, war can be unavoidable for self-defense,
to oppress rebellion. This makes it understandable, but does not

sanction it. The dominion of the state is, second, the area of the
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domain, the country. The country is an organism, created by God,
which should not be divided by war. (This is said with special
reference to the fratricidal strife between Britain and her American
colonies.) The citizen of the state stands under the twofold loyalty
to God and to king and country. The loyalty to God is the basis of
the loyalty to king and country.

In the third part, the practical manifestation of Wesley's atti-
.tude, attention ie given to war and the conduct of John Wesley.

There are two areas of his activity, church and state. He acts within
the Methodist societies, within Britain, and from within the first
toward the second. He hurries to be with the Methodists in danger in
order to share their worries. He gives a mainly literary contribution
to the king's fight against rebellion. And he exhorts the Methodists
to be loyal to the king and the country. He even offers the actual
help of the Methodists for the defense of the country.

We see that Wesley's theological and practical attitude toward
war is to a great extent that of his own time., He writes and acts as
an 18th century clergyman of High Church upbringing and warm loyalist
sympathies. On the other hand he is also anxious to avoid strife and

needless bloodshed. This tension must not be dissolved.
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